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What | like about OUnderstanding The Atonemertt@tigtOs
Biblical; itOs readable; itOs easy to followlogfesl; itOs un-
derstandable; itOs practical; and it makes ser@eE

~ Richard Morgan (Ontario, Canada)

Ol found OUnderstanding the AtonementO to be tharest
and simplest contemporary exposition of the docterthat |
have read, as well as an excellent exposeO ofriberriect
theories that have troubled the Brotherhood sincend
1870s. | recommend it to anyone who genuinely desirto
see through the mists of language and thought thiaadve
clouded this most wonderful of all themes in Scrypé for far
too long.O
~ Jim Cowie (Queensland, Australia)

OOuUnderstanding the AtonementO is a concise aliwhlBib
treatment of the subject. It helps the reader undgand the
language used in atonement discussions as well as k-
treme teachings that have come about over the yedrhis
makes it beneficial both as a onetime read or f@euas a ref-
erence.O

~ David King (Virginia, USA)

Ol found OUnderstanding The AtonementO an excelieyt
of the subject. It was very plain and clear, welld out and
brought out points that many will not know. | wouldhat all
Christadelphians would have the opportunity to re&dd

~ Robert J. Lloyd (California, USA)



Ill
Olt is refreshing to hear the gospel articulatedarlly, and yet
with sufficient scriptural and historical detailsait relates to
this so very important subjectEO

~ Ted Hodge Jnr. (Ontario, Canada)

Ol have read five works on this crucial subjedhia last cou-
ple of months. | feel especially privileged to havad this
opportunity to read, and re-read, this considerabtentribu-
tion to OUnderstanding the Atonement0.0
~ Richard Purkis (Bournemouth, UK)

OAn excellent uncompromising crystallization of Gartight-
eousness as exemplified in His eternal principlek the
atonement or Oreconciliation® through the workhef kord
Jesus Christ. A wonderful read for young and oldwmay of
reinforcement, clarification and explanation.O

~ Ron and Debbie McPhee (Virginia, USA)

OOUnderstanding the AtonementO is a very thoroagh w
which avoids most of the clichZs and makes for egsading
for those who really want to get a grasp of the gabt. It is
well researched and very fair. Scripture is made tourt of
appeal and that is how it should be. It will be aseful addi-
tion to our literature.O

~ Des Manser (South Australia)
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Foreword

n his opening words, Brother Matthew says, OTherois

subject in the Bible of greater importance or meital to

our salvation than the subject of OJesus Chrishiamaruci-

fiedO, more commonly referred to within Christatiglp cir-
cles as the doctrine of the OAtonement.00 Hedheads to open
up the scriptures to explain, in easy to understanduage, how
beautiful the doctrine of the Atonement is in itmglicity, and
how profound it is in its implications. He then sdbree keys to
help unlock the true teaching of Scripture on thisst important
subject of the OAtonementO.

OUnderstanding The Atonemeési@h excellent study of the
subject. It is very plain and clear, well laid cutd brings out
points that many will not know. | would that all @tadelphians
would have the opportunity to read it. This is albdhat every
Christadelphian home should have on their bookfsloel even
more importantly, have on their coffee table. Itstten in a way
to help us understand the problems that have aogenthe years
with false teachings, and help us see how impoitastfor us to
truly understand the doctrine of the Atonement.

He has successfully fulfilled his goalh@lping us to under-
stand thedoctring understand thextremesunderstand thdiffer-
ences and, finally, how to put intpracticewhat we have learned.

The book is well researched, and it ispnéed to us in such

a way that it will help each of us to Oknow ththtso that the truth
will truly make us freeO (cp. John 8:32).

N Robert J. Lloyd



Preface

hen 1 first arrived in North America, coincidently,

found myself living down the street from a Christa-

delphian ecclesial hall. On the Sunday morning |

arrived at the hall and introduced myself as a
Christadelphian. To my surprise | was told thaid bt belong to
their fellowship and would not be welcome to shéweememorials
that morning. As the emblems were passed by mesdlved to
take the time to understand why different Christallieln fellow-
ships existed and what the dividing issues weredmh them.

During the week, | managed to track dovire tocal
OcCentral® Christadelphian ecclesia. For the regr tiree years |
searched out experienced teachers to help me tadeérthe rea-
sons for the separation between different fellowshighat | dis-
covered was that the OCentral® Christadelphiawsfeio was
quite distinct in its understanding of the One rai$ expressed in
the BASF, particularly with respect to those clauisat address
the subject of the nature and sacrifice of Christ.

It did not take long to see that thereewdifferences in be-
liefs between some fellowships. But because of tmeptexities in
language used in Atonement discussions, it tookynmaore years
to crystallize and simplify those differences, sattthey could be
presented in such a way that they could be eastdgnstood.

These notes are the direct result of mg personal journey
to bring clarity to those things that | learnedng youth. We hope
that they will provide the same clarity to othezspecially those of
a new generation, as we consider together this wasterful and
vital subject of OJesus Christ and him crucifiedO



Introduction
ODoes it really matter?0

n the parable of the talents in Matthew 25, thetafent man

buried his talent in a napkin and didn't producetlaing

positive in his life. The problem with this man waghat he

was lazy; rather, it was that he had a restrictind &ear-
based religion due to his false perception of thetrdee of God.
He thought of God as a hard taskmaster and thigepted him
from using the talents given to him. Doctrine dsivieehaviour.
How we think about things and understand thingecasf how we
treat others. In Matthew 24, Jesus tells anothexlpd@ about a man
who lost his vision of the return of his master &egan to beat his
fellow-servants.

When it comes to OJesus Christ and hinifiedO, it is a
matter of life and death. Literally. Connected wiitle sacrifice of
our Lord are exhortations regarding the very pratti@ature of our
walk in Christ; the need to mortify the deeds af flesh, the need
to take up our cross and follow Christ, the needidtk in newness
of life having buried the old man in baptism. Thélsmgs are at
the very centre of our religion, so if we misundans the reason
why Christ died and how it should affect us, it caake a pro-
found difference on what our religion consists oftbty attests to
this fact. Misunderstanding the nature and saerit€ Christ led
the Catholic Church, for instance, into the realnastetic monks
basing their religion on self-flagellation, thinkirthat the physical
flesh itself was in need of chastening.
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True doctrine is essentf@r salvation The Apostle Paul
told his son in the faith Opay close attentiondarself and your
teaching; persevere in these things; for as yothgoyou will in-
sure salvation both for yourself and for those wiear youO.
These were not empty platitudes; Paul talks aboatrohe truly as
a matter of life and death, and our salvation. Thhy we have
to agree with Paul Olet God be true and every nianCGiand learn
true Bible doctrine while avoiding reading our opimlosophies or
pet theories into the Scriptures. Doctrinal underding can erode
over time if we don't continually go back to whia¢ tBible actually
teaches in simplicity and truth. If we don't dostiti can become
like a game of Chinese whispers over time, and cotegia that
once taught wholesome words can become apostate.

The doctrine of the atonement, at its c@ea simple yet
powerful practical teaching. It's about understagdour nature,
our natural desires, how Jesus overcame them, amdw®can
bury the old man and live in newness of life. g about legalis-
tic mechanisms or complicated formulas that havepractical
value. | hope you will read this book with Biblehand and may it
help us all come to a better understanding of Gsaliang truth.

N Richard Morgan
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The First Three Keys

here is no subject in the Bible of greater impar&anr

more vital to our salvation than that of the subjet

OJesus Christ and him crucifiedO (1 Corinthia@, 2:

more commonly referred to within Christadelphian ci
cles as the doctrine of the OAtonementO. It isjecsthat goes
right to the very heart of the gospel message,afiLuke says,
Owhen they believed Philip preaching the thingsemwmingthe
kingdom of Godandthe name of Jesus Christhey were bap-
tized, both men and womenO (Acts 8:12). It isefoee, a subject
most worthy of our careful consideration.

In essence, the doctrine of tAtbnements one of the most
easy doctrines in the Bible to understand. It isubiéul in its sim-
plicity and profound in its implications. Yet, berse of the kind of
language that the Bible uses, and its many ingicitails, it is a
subject that, sometimes, seems complicated andrravierwhelm-
ing. For these reasons much confusion has arisentbe years,
particularly among the Churches, who have embraceéd fdeas
regarding the nature and sacrifice of Christ armhsequently,
adopted systems of faith and worship which areeqafiposed to
the revealed Word of God.

The purpose of this study is to cut through som#éhefcom-
plexities of language and detail and provide solastg regarding
ChristOs sacrificial work, thereby, leading us ¢peater apprecia-
tion of our relationship to the Father, to His Stm Lord Jesus
Christ and with each other.
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The study is divided into 4 parts:

Part oneis entitled OUnderstanding the Doctrine® in which
we outline the principles of Bible Truth regarditg Atonement.

Part Twois entitled OUnderstanding the ExtremesO where we
investigate two extreme teachings on the Atonemvemth are
contrary to Bible teaching.

Part Threeis called OUnderstand The DifferencesO which
clarifies some of the important differences betwednleBTruth
and error.

Part Four, OUnderstanding in Practice®, takes a look at the
practical effect that it should have upon our peatdives and
daily living.

As we work our way through the book, yoill e@ome across
the symbol of ey This symbol highlights certain OKeyO state-
ments or paragraphs contained within the text whieha@isolutely
fundamental for us to grasp, if we are going to ustded this sub-
ject of the Atonement.

Without further ado, let us, thereforearstby looking at
three importanKeysthat will help us unlock this subject...

Key Number One

The first and most fundamental OkeyO in undensgarite
OAtonementO is, titais NOT an event. It is a procesghis is a
most important principle to understand. Sometimesmay hear
the doctrine of the Atonement being de-
scribed as a singular event, namely, the
OThe Atonemersieathof Christ upon the cross. But the truth
is not an eVem.is, that the d_eath of Qhrist upon the 'cross
. :was but theclimax or pinnacleof an entire
It is a processQjfe of sacrifice that glorified God. It was
the grand finale of a life of perfect obedi-
ence culminating in a graphic and public demonstnatf this
fact. The Atonement isot, therefore, about one singular event. It
is about an entirprocesswhich began in Genesis and will finish
in the book of Revelation, centred upon Christ, ibublving us. If
we can grasp this concept then we are already stagead in our
understanding of the doctrine of the Atonement.
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This principle is supported by the faciattithe word
OatonementO appears onlein the KJV of the New Testament
in Romans 5:11 where Paul says that, Owe aldgo [®gd through
our Lord Jesus Christ, by whom we have now receilrechtone-
mentO But most modern translations have correctlystated the
word OatonementO in this verse as Oreconciligmisn@yoviding a
far more accurate description of the work of Goaulgh the life,
death and resurrection of the Lord Jesus Christd38owork
through Christ is about tiocessof OreconciliationO.

Reconciliation by definition implies thdistance or separa-
tion exists between two parties. In simple terms,dbctrine of the
OAtonementO or OReconciliationO is all abouhdpringi parties
back together upon certain terms and conditions area mutually
acceptable. In the case of MankindOs reconciliatitm God, it
was Man who offended God and was the cause ofepmaration
from God. God has laid down His method of recoatidn. Using
free-will, Man can decide whether or not he wisliesaccept
GodOs prescribed conditions of reconciliation.dfolvoose to ac-
cept these conditions and follow GodOs methodcohodiation,
God is Ofaithful and just to forgive us our sindQJ¢hn 1:9) and
by His grace He will redeem us and extend to us ifhefgsalva-
tion. If we reject these conditions and chooseto@tccept His pre-
scribed method of reconciliation, then there isfeadul looking
for of judgmentO (Hebrews 10:27).

Key Number Two

One of the first and most fundamental Truths thatlearn about
God is that He is ONE Hgar, O Israel: The LORD our Gasl

one LORDO said Moses (Deuteronomy 6#yerything that
God does is consistent with this Truth. This inelsidHis pre-
scribed method of reconciliation. It is clearly @&smt, therefore,
thatthere is only ONE method of reconciliation, NOT gia&od

does not have one method or theory for one groupeople and
another method or theory for another group of peo@odOs
method of salvation is the same for everyone amheltalbbe under-
stood by ALL people regardless of race, intellectoaghtness,
geographical location, historical context, persdpatiait or cir-
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cumstances of life. There is only ONE way, whiclGisdOs way!
This is a crucial principle of the doctrine of tA¢onement that
cannot be overemphasized. It is our job to unrawe method of
reconciliation, and the terms and conditions updrictv we can
become acceptable to God.

In Galatians 3:20 Paul says that, Oa toedi@not a media-
tor of one, but God isoneO Again in Ephesians 4:4-6. Paul says
that there is @ebodyE oneSpiritE onehopeE oneLordE one
faithE onebaptismE oneGod and Father of all, who is above all,
and through all, and in you all.O

In other words, because God is ONE, therenly ONE
Truth, only ONE hope for Mankind and, thereforelyo®@NE
method of reconciliation leading to the hope of/aabn.

Oneness of the ObodyO is based upon Qiheofuthe
faithO (EpheS|ans 4:13) and being of Othe same anihd. the

same judgmentO (1 Corinthians 1:10). It is
not our job to determine who constitutes the
OThere is only®bodyO of Christ. That is the work of God.
ONE method ofThere have been many true and faithful
TP men and women throughout all ages, sepa-
reconciliation - rated by geography and fellowship groups,
Not many!O yho will, one day, constitute the ObodyO of
Christ when he is sent back to Ojudge the
world in righteousnessO (Acts 17:31). God alonavkngho they
are. Our job as kings and priedts to Owork out our own salva-
tion with fear and tremblingO (Philippians 2:1®stf by separat-
ing truth from error, and secondly, by faithfullpholding those
truths in our daily lives.

God is quite intolerant of any attempt bgrMo add or sub-
tract from His method of salvation. This is evidéaim many ex-
amples throughout Scripture. For example, in thekbaf Genesis,
immediately after Adam and Eve were cast out ofGaeden of
Eden, the incident of Cain and Abel is recordeds lan incident
that is recorded not only to demonstrate the detiast effect that
Adam and EveOs transgression had upon human rature dem-
onstrate the principle that God has only ONE metbfog:concilia-
tion, and that such reconciliation is based up@nsiiecific princi-
ples of Osincerity and truthOpon these two principles, Abel
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Ooffered unto God a more excellent sacrifice thanGCéHebrews
11:4). AbelOs offering was accepted by God. Caiasot.

When Nadab and Abihu offered Ostrange fferé Yah-
wehO (Leviticus 10:1), He consumed them in hisrarged had
laid down a prescribed method of approaching Hint. W@ith their
senses dulled by Ostrong drinkO (v.9), they adaeivaelement
which was not acceptable to God, and in dramasihiéan they lost
their lives as a result.

Following this incident in Leviticus 10,0@ gave His reason
why AaronOs sons lost their liveswill be sanctifiedn them that
come nigh me, and before all the pedpiéll be glorifiedO (v.3).

The word OsanctifiedO means Ohonouregd@jedras sepa-
rateO, Oheld in high esteemO, OrespectedO. &lo aey dhis
Truth. And nor could Aaron, for it is recorded thgion hearing
these words OAaron held his peaceO (v.3).

King David also had to learn how importéns$ to approach
God in the way prescribed when he brought the Arthe Cove-
nant to Jerusalem. No one can question DavidGarigria want-
ing to bring the Ark to Jerusalem, but the methgduhich he did
it was wrong. It was not according to OtruthO @rgequently,
Uzza lost his lifé.

Key Number Three

This truth regarding our proper position before FEagher, and the
fact that He has prescribed onbpe method of reconciliation,
leads to another important key principle of

the Atonement, thaGod is supreme and

must be honouredrhis takes us right bacl)God is supreme
to the beginning and to the purpose of God.

A fundamental truth of our existence is that and must b,e
God is the Creator and everything was honoured!O
madeby Him andfor Him. God is, there-

fore, supreme ande are His creation. As we read in Revelation
OFor His pleasure we are and were createdO (Ramvdldtl).

When it comes to the doctrine of the Atopat, we must be
clear in our minds of the rudimentary position weeupy in the
overall scheme of things: (i) that God is suprema] &i) we
belong to Him. These principles lie at the very hehthe doctrine
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of the Atonement because the Atonement is not mesblyut
OforgivenessO and heacan be saved; it is aboBbd being hon-
oured, and the upholding of His suprema@yce we come to this
realization, we will have a much fuller appreciatiaf this subject
and be better prepared to serve the Father inpihie af humility
and reverence that He deserves.

Notes:
a Isaiah 32:1; Revelation 1:6; 5:10
b Joshua 24:14;

¢ 1 Chronicles 13:10
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The Purpose of God

he Truth concerning the work of God through the,lif
death and resurrection of our Lord Jesus Chrisery
simple and easy to understand: Christ shared oureyat
died for our sins; was raised from the dead; getennal
life; has ascended on high, and now sits at hibdFérs side until
such time as he will be sent back to the Eartteignras its King.
Unfortunately, since the time of the Apostles, bsauty and sim-
plicity of this Truth has been complicated by maae® theories
which have subverted the very fabric of this Gospessage.

The first step in getting a grasp on this subjec¢hefAtone-
ment or Reconciliation, is to properly understahd Rurpose of
God Once we understand tiReirpose of Godwe can better un-
derstand théNature of Man Once we understand tidature of
Man, we can then understand tNature of Christ Upon under-
standing theNature of Christwe can better understand teork
of Godthrough our Lord Jesus Christ, and appreciatéltpethat
we have in him.

What do we understand, therefore, about G@l@pose
with the Earth? Well, there athree fundamental statements that
the Bible uses to define Gogbiarposewith the Earth.

First of all, we learn that OGod himself that falrttee earth
and made it; he hath established it, he creatadtitin vain he
formed itto be inhabite® (Isaiah 45:18).
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Secondly, we are told that the Earth Owilfided with the
knowledge of the glory of the LOR{Habakkuk 2:14).
These first two statements together expresspthipose of
God with the Earth. A world which isinhabited" and a world
which is Ofilled with the knowledge of the glory of Gaat® two
ways of saying the same thing: that all those wiead@be a part of
God's world when it is complete and returned tdatsner glory,
after Jesus Christ returns to the Earth, will eithibharacteristics
which are a reflection of God Himself. God's chaeagwhile not
limited to these attributes) is expressed in Exo@d4s6-7 as
Omerciful and gracious, longsuffering, and abundamgobdness
and truth, keeping mercy for thousands, forgivinguity and
transgression and sinEQ
This is one of the reasons that we have been gheBible,
not merely so that we can understand Gquigpose with the
Earth, but so that we can understand
more about Higharacter In 1856, Bro.
OGod is developl omas wrote an article ifihe Herald
the Coming Agen response to a ques-
a divine fam”y fro tion about GodOs work in saving Man-
among men!O kind. He responded to this question by
expressing GodOs purpose in terms of
God revealing omanifestingHimself as a reflection of His charac-
teristics in people upon the EarthE

Men were not ushered into being for the purpose of being saved or lost.
God manifestation , not human salvation, was the great purpose of the
eternal spirit. The salvation of a multitude is... incidental to the subject
of God manifestation . It was not the end proposed. The eternal spirit
intended to enthrone Himself upon the Earth and in so doing to develop
a Divine family from among menE large enough to fil | the Earth when
completed.

A Divine family of men and women living upon Ean¢h
flecting in themselves GodOs heart, will and mirtdidlis the pur-
pose of God.

A third and most important statement ttiegt Bible makes
regarding GodOs purpose, is that His purposteimal Psalm
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72:19 says, OBlessed be his glorious nonever and let the
whole Earth be filled with his glory.O In PsalméBBwe also read
that, OHe built His sanctuary like high pal-
aces, like the earth which he hath estab-
lished for everO Again, in 2 ChroniclesOGodOs purpose
33:7 we read that, OIn this house, and injs eternal®
Jerusalem, which | have chosen before all
the tribes of Israel, will | put my nanfier eveEO

GodOs purpose in creating the Earth anglain of develop-
ing a divine family upon the Earth from among measwnot tem-
porary. It is eternal. It has been designed to@asteveO! (This is
another important key to understanding the doctointhe Atone-
ment which will become clear in a later chapter.)

Notes:
a Isaiah 45:18; Genesis 1:28



The Nature of Man

n order to accomplish His purpose of developingngeiwith

characters that were a reflection of Himself, Godated

Man. In Genesis 2 we learn that Man was formed theof

dust of the ground®-e was made of the same physical sub-
stance as the animals with the same senses wreghptissessed,
constituted Oflesh and bloddO.

But while we find that Man was created jliké the animals,
we also find that he was created venfike the animals. He was
created in th®©image@nd Olikeness©f God (Genesis 1:26-27).
In other words, he hadleodily shapdahat was the same as the an-
gels, with a mind having their sammental capacityand, therefore,
able to reason at a higher level of consciousrtess the animals.
He had the ability to appreciate and desire thiwggch the ani-
mals could neither comprehend nor understand, shiclyst as
were aesthetically pleasing and physically nounighithings that
were Qleasant to the sighaindgood for foo®d (Genesis 2:9).

When Adam was created, he was created asdly formed
human beingHe did not, therefore, have a character moulded by
years of social, environmental and physiologiclluences, as we
have in growing from infancy to adulthood. He dict inave the
benefit of drawing upon lifeOs experiences to dpvakcharacter.
He was, thereforantellectually immatureHe had not learned the
moral distinction between what was right and wrongebBveen
Ogood and evifO.
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The garden of delight

God, therefore, placed Man in an environment whereould live
and develop that character. It was in his new hohe(arden of
Eden ¢r Park of Delight)that Adam, and his wife Eve, were able
to freely interactand Ofellowship® with the angels of heaven. The
angels (Heb: OelohimO) were their teachers, gna¢he their stu-
dents. It was by this interaction and through a @sscofdivine
educationthat they would be able to develop thend of Godand
understand the difference between right and wrong.

To help develop Adam and EveOs characters furtbegs®
describes two very special trees which were placetie middle
of this garden: Otheee of lifealso in the midst of the garden, and
the tree of knowledge of good and @v{lGenesis 2:9).

These trees were not magical trees. They did ne¢ laay
strange supernatural powers. Rather, they syareoolictrees, rep-
resenting what Adam and Eve were being offered.

The first had the ability to lengthen life indetely, called
the OTree of LifeO. Man by himself could not ligeever. The
Tree of Life however, offered the eater the possibility ofifa |
which would go on forever.

The second had the ability to limit life definitiyecalled the
OTree of Knowledge of Good and EvilO orTilee of Experience
of Right and Wronglt was from this tree that Adam and his wife,
Eve, were forbidden to eat. Of all the rest of tlee$ in the Gar-
den, they were allowed to eat freely, bot of the Tree of Knowl-
edge of Good and Evil. If God's commandment wakdmpthe
consequence was simple N they would be condemnelietoThey
would not be able to live forever. As God had s#ih the day
thou eatest theredhou shalt surely di@ (Genesis 2:17), or as the
margin says: Odying thou shalt dieO, which is aeMelaliom ex-
pressing the certainty that they would eventualy & Adam and
Eve wanted to live forever, they had to trGstdto tell them what
was right and wrong and follow His commandments.

Adam and Eve were, therefon@sponsibleto God's com-
mandment. If they chose not to follow God's indtiars, then
conditions would be imposed whereby they would digyable to
live temporarilyand noteternally
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So God created beings with the capacity to makbaaice
and presented them with that choiBg. their own free-willthey
could exhibit characteristics pleasing and accepté/Him, put-
ting theirtrustandloyalty in Him, therebyhonouring him Or they
could do Othat which was right in their own eytafd face the
consequences of their actions.

The eternal purpose

A gquestion that comes up from time to time is wketbr not man
was OmortalO or OimmortalO when they were éitsticiighis is an
important question and ties into one of the govegprinciples of
the Atonement that we saw in Chapter One, whicthad GodOs
purpose isternaland the Earth would lagifor everO

When Man was created he was created of OfleshleodiCh
which by its very nature wasapable of dyingBut beingcapable
of dyingis not the same as beisgbjectto death Man became
mortal on account of disobedience when he was sentermed t
death. Being mortal means being Osubject to ded#thén man
was first created, he was not gebject to deathNeither was Man
createdmmortal He had theotential of becoming immortal just
as he had thpotential of becoming mortal, depending on his re-
sponse to the command of God.

Bro. Thomas, speaking of Adam and EveOs constinated
ture after creation explains:

While in the state of good unmixed with evil, were Adam and Eve mor-
tal or immortal? This is a question which presents itself to many who
study the Mosaic account of the origin of things. It is an interesting
question, and worthy of all attention. Some hastily reply, they were mor-
tal; that is, if they had not sinned they would nevertheless have died. It
is probable they would, after a long time, if no further change had

been operated upon their nature . But the Tree of Life seems to have
been provided, for the purpose of this change being effected, through
the eating of its fruit, if they had proved themselves worthy of the favor.
The animal nature will sooner or later dissolve. It was not constituted

so as to continue in life for ever, independent of any further modi-

fication . We may admit, therefore, the corruptibility, and consequent
mortality, of their nature, without saying that they were mortal. The in-
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herent tendency of their nature to death would have been arrested and
they would have been changedE as they of whom Paul says: OWe shall
not all die." The "we" here indicated possessing an animal, and there-
fore corruptible nature; and, if not "changed," would surely die; but inas-
much as they are to "be changed in the twinkling of an eye at the last
trumpet,” though corruptible, they are not mortal. In this sense, there-
fore, | say, that in their novitiate, Adam and his betrothed had a na-
ture capable of corruption, but were not subject to death, or mor-
tal. The penalty was "dying thou shalt die;" that is, "you shall not be
permitted to eat of the Tree of Life in arrest of dissolution; but the inher-
ent tendency of your animal nature shall take its course, and return you
to the dust whence you originally came." Mortality was in disobedi-
ence as the wages of sin , and not a necessity.

(Elpis Israel, John Thomas, p.72)

It was never GodOs intention to create man fquuhsose of
watching him die. As Peter expressed in 2 Peter Gdl is Onot
willing that any should perish.O This, therefoezassitated that at
some point in time ahangewould have to come about in Adam
and EveOs physical constitution. If they were sisfak during
their time of probation, then their natures woulded to be
changedso that theywvould be able to live forever. But why? Paul
makes the reason plain to understand, flefein and bloodtannot
inherit the kingdom of GodO (1 Corinthians 15:50).

While Man had been created for the purpose of reatiifg
GodOs character, a body constitutediegiCand bloo® was never
meant to be the final frame in which this charactas wxpected to
exist Ofor ever®. The divine character, once dedeioghe man
and woman, was, at some point in time, going teehltavbecome
framed inspirit natureif it was going to live Ofor evérO.

The inventor of a lie

OEvery thingthat God had madeE wasery goodO (Genesis
1:31). This included the serpent! But the serpeas & creature
quite unlike the man. It had an inferior mental capacity andl@¢o
not reason on moral things. It was amoral creature, without
moral understanding and, therefore, not subjechyoneoral law.
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It was an intellectual, but not a moral, creature. It had no "moral senti-
ments". No part of its brain was appropriated to the exercise of be-
nevolence, veneration, conscientiousness, and so forth. To speak
phrenologically, it was destitute of these organs; having only
"intellectual faculties" and "propensities". Hence, its cerebral mecha-
nism, under the excitation of external phenomena, would only develop
what | would term an animal intellectuality. Moral, or spiritual, ideas
would make no impression upon its mental constitution for it was inca-
pable, from its formation, of responding to them. It would be physi-
cally impossible for it to reason in harmony with t he mind of
God; or with the mind of man, whose reasoning was re gulated by
divinely enlightened moral sentiments . In short, we should expect
that, if the faculty of speech were bestowed upon it, it would make just
such a use of it, as Moses narrates of the serpent in the garden of
Eden. Its mind was purely and emphatically a "Carnal Mind," of a
more shrewd description than that of any of the inferior creatures. It
was Overy goodO; but, when he undertook to conversepon things too
high for him; to speak of what he had seen and heard; and to com-
ment upon the law of the Lord, he lost himself in his dialogisms, and
became the inventor of a lie .

(Elpis Israel, John Thomas, p.81)

The serpent, Othe inventor of a lieO, was a pergistc
learning what it knew by mere observation and ahim@asoning.
When it spoke, it did not know that it was tellinglie. Neither
could it understand the moral principle that in Bisging God, Eve
would bring dishonour to Him. It struck up a corsaron with the
woman and in so doing stimulated her senses toedssmething
that was in completepposition to the will of Gadts words were
enticing. And it was right! The fruit did look god@p. Genesis
2:9). It probably tasted good as well, and who aadlt want to be
wise like the angels, having a knowledge of whas wight and
wrong, and be able to live for ever? The serpedtgramised that
her, Oeyes shall be opened, and ye shall be agthedangels),
knowing good and evild (Genesis 3:5). It had gi#se the
assurance that she Oshatlsurely dieO! (cp. John 8:44)

So in Genesis 3:6 we are told that Owhenmoman saw
that the tree wagood for foogdand that it wapleasant to the eyes
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and a tree to be desiréd make one wiseshe took of the fruit
thereof, and did eat, and gave also unto her hastéh her; and
he did eatO. Bro. Thomas writes: OAdam listeni tsophistry of
flesh, reasoning under the inspiration of its owstinct& He
gave heed toE Othe thinking of the flesh,O or @tarimdO, which
Ois enmity against GodEO The desire of the fléshdesire of the
eyes, and the pride of life, which pertain essénti® all living
human, or ground, souls, were stirred up by whatsée and
heard; and Ohe was drawn away of his lust, ancedrdicHis lust
having conceived, it brought forth sin in intenti@nd this being
perfected in action, caused death to ensueNJam&sCP:

The state of unbelief

The first great problem that we encounter in thieldis the prob-
lem of unbeliefwhich is a state of mind ofot believing what God
has said is truelt is a state of mind thatorrupts, making us vul-
nerable to breaking GodOs laws, leading to trassgnesesulting
in feelings of shame and a defiled conscience.

When the serpent spoke to Eve it introduee foreign
thought into her mind that was in direct opposittonthe will of
God. It Obeguiledd or Ocorruptedd het mind. -

As her mind was stimulated by this thought, '

she entered a state of confusion. The writ®Unbelief is not
to the Hebrews describes this mindset as a@e”eving that
Oevil heart of unbeliefO (Hebrews 3:12).

The suggestion of the serpent became h{:lt GOd h"’!S
Otemptation® to Eve which affected hepaid is trueO
moral reasoning and led to her disobeying

GodOs commandment. Eve knew the commandment giveod)
but was deceived (1 Timothy 2:14). She reached iat paf
decision. Using free-will she had to decide whetbeobey GodOs
commandment, or capitulate to the impulses of leshf

When Eve was asked by the serpent: OHaths@id, Ye
shall not eat okverytree of the garden?0O what she should have
done in her confused state of mind, is say to énpent: Ol am not
sure if that is true. But since God created meldig to Him and |
trust Him. He is supreme and | owe my life to Hidut of loyalty
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to Him and because | wish to honour Him, | will fegtient and ask
my husband to give me the answer to that question.O

Eve did not reason this way and, consdtyenade a deci-
sion which led down a slippery slope towards thavgr Her de-
sires were inflamed by the serpent and she wasv®draayO in
direct opposition to the word of God. She gaveithbse inflamed
desires and wasenticed or hooked She stretched forth her hand
and Ograsped®old of something that she was not lawfully enti-
tled to. She broke GodOs commandment and sinnetr@&ght
dishonour to Godwhich sealed her fate, and guaranteed her a
place in the grave.

Ungodly desires

In Genesis 2:9 we learn that there was nothing wreith desiring
something that is Opleasant to the eyesO, or @gdoddO, or to
: even aspire to be OwiseO like the angels
and live forever (Genesis 3:6)! Ecclesi-

OTheir desires wepgstes 3:11 says that God Ohas put
- - ternity in our heartsO (NKJV). It was
not sinful in and Of|fe)art of GodOs purpose that man would

themselvesO jive 6for ever®. Adam and Eve had been
created with these propensities or
desires from the beginninhese desires were not sinful in and of
themselvesBut when those same propensities or desires imere
flamed by the thinking of the serpent and usedpposition to the
will of God they are described in scripture as being OsihfulO
because they were desitbat lead to sin
Bro. Roberts makes this observation:

Literally, sin is disobedience, or the act of rebellion. The impulses

that lead to this , reside in the flesh, and therefore come to be called

by the name of the act to which they give birth . In determining first
principles, we must be accurate in our conceptions. The impulses

that lead to sin existed in Adam before disobedience ,as much as
they did afterwards ; else disobedience would not have occurred.
These impulses are in their own place legitimate enoughE The diffi-

culty is to keep the impulses in the legitimate cha nnel.

(The Christadelphian, Vol. 6, Page 85, 1869 B The Relationship of
Jesus to the Law of Sin and Death B Bro. Robert Rokerts)
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Genesis 2:9 Genesis 3.6 1 John 2:16
_Man creatgd When those desires Desc ribed as Olusts
Overy goodO with  incited in oppositiont o  not of the Father
certain desiresE the will of God... but of the world®

OGood for foodd OGood For féod OLust of the flesh®

OPleasant to the eyesO OGood to the eyes® OLust of the eyesO

OPut eternity in our hearts® Omake one wise® OPride of life®

John says that when our desires are usagpiosition to the
will of God they are OlustsO that are Oof theQv@lthe lusts of the
eyes, the lust of the flesh and the pride of life @ot of the Father
but of the world(1 John 2:16). Other Apostles also use similar
language describing them asteéitful lustsO (Ephesians 4:22);
Goolishd andhOrtful lustsO (1 Timothy 6:9)yddthful lustsO (2
Timothy 2:22); @iverslustsO (2 Timothy 3:6 / Titus 3:3)addly
lustsO (Titus 2:12)fl&3hly lustsO (1 Peter 2:11); anshgddly
lustsO (Jude 18).

Unfortunately, we now have an inherent tendencyutilf
our own desires. The hard part is recognising wierare using
our desires in service to God, or in oppositioriied. As we will
go on to see, the solution to this problerdiigne education

The vocabulary of disobedience

Ironically, the very act of eating the frujave Adam and Eve the
experience of what was right and wroaggnowledge of good and
evil. By the very act of disobedience .

they understood the difference between. . L
obeying and disobeying the word of OLiterally, sin is
God, for the scriptures say that Othe eyedisobedience or

of both of them were openedO (Geng#e act of rebellion®
3:7). This does not mean to say that until

that point in time Adam and Eve could not literaBe. It is a term
that is used in a similar way when it is said ofghliain Genesis
21:19 that OGodpened her eyesnd she saw a well of waterO or
in 2 Kings 6:17 Othe LOR@pened the eyes the young man; and
he saw: and, behold, the mountain was full of f®rwsed chariots
of fire round about Elishal©was a discernment of something that
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was already therebut could not be seen until it was revealed by
God. Until this point in time Adam and Eve had edliupon God

to provide theireducationso that they could understand the differ-
ence between right and wrong, between obediencadsindedi-
ence. Now they clearly understoby personal experienaghat it
meant to disobey rather than to obey the word af.Go

As a direct result of Adam and EveOs msinor disobedi-
ence there came a new discernment. There also came #ery
dramatic changes and consequences for their actimtsthey
would now learn about as well.

The first change or consequence of Adam and Evangn
was thatit brought distance between God and M&The LORD
God caIIed unto Adam, and said unto him, Where art

: thou?O (Genesis 3:9). Disobedience, or the

act of sinning, brought abodistancebe-
OSin brought wween God and man, not only literally as
distance betweendam and Eve hid in the bushes, but figura-
God and ManQively as well. Isaiah saysy@ur iniquities
haveseparatedbetween you and your God,
andyour sinshavehid his face from ydd (Isaiah 59:2). They were
Oconvicted by their oweonscienc®. No longer would they be
able to enjoyellowshipwith God as they had enjoyed it before.

The second consequence was fiear entered their lives.
Adam said to God, Ol heard thy voice in the garded, | was
afraidEQ (Genesis 3:10). Adam had never been afraid befwe
why was he afraid now? Because he knew that there wense-
guences of what he had just done.f&uw, which each of us have
in one measure or another, came about through Adahtve dis-
obeying God.

Another consequence was thainityor hostility came into
the world. In speaking with the serpent God dedarf@! will put
enmitybetween thee and the woman, and between thy sedtkand
seed; He shall bruise thy head, and thou shaltsérihis
heelO (Genesis 3:15).

As a direct consequence of siarrow was also associated
with procreation. In speaking with the woman Godl,s®I will
greatly multiply thysorrow and thy conception; isorrow you
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shall bring forth children; Thy desire shall bethy husband, and
he shall rule over youO (Genesis 3:16).

Finally, in speaking with the man God saitursed is the
ground for thy sake; in sorrow shalt thou eat ddlitthe days of
thy life; thorns also and thistles shall it brirayth to thee; and thou
shalt eat the herb of the field; in the sweat gffdce shalt thou eat
bread, till thou return unto the ground; for out ibfwast thou
taken: for dust thou art, and unto dust shalt thoes
turnEO (Genesis 3:17-19). As a consequence of AdasitO life
was going to be cursed. It would be a life fuIItoi‘I stress and
pain, ultimately resulting irdeath..

Shame, fear, stress, hOStI|Ity, SOrrow, .
pain and deatiN this was the language of OMan is mortal
sin N the vocabulary of disobedience and an inevitable
AdamOs act of disobedience brought suff
ing and death into the world. So Pa gmner by birthO
could, therefore, say: Oby one man sin enteredhstwvorld, and
death by sin; and so death passed upon [Greeku@hhtaQ] all
menO (Romans 5:12). No matter who we are, an otdimghe
shadow of our lives or a new-born babe, as a dimesequence of
AdamOs disobedience, we are all sabject to deathWe are all
mortal, genetically programmed to age and eventubdy

The law of sin and death

When Adam and Eve sinned, not only did they chasigesiologi-
cally, but they changedhentally and emotionallyPhysiologically
they were now different. They were mortal, dyingatuees. But
mentallyandemotionallythey were different as well. The thinking
of their minds had been awakened in such a waytllegtnow had
aninherent tendency towards sinning. Consequentlymah are
dying creatures and inevitable sinners by bftth.

The scriptures attest to this throughdwe Word of God:
OGod saw that the wickedness of man was great iaatth, and
that every imagination of the thoughts of his hesasonly evil
continually® (Genesis 6:5). OThe headsiseitful above all things
anddesperately wickedvho can know it?0 (Jeremiah 17:9). OFor
my thoughtsare not your thoughtsEO (Isaiah 55:8). Olt isinot
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man that walketh to direct his stepsO (Jeremial8)L0QMan that
is born of a woman is of few days, ditl of troubleQ(Job 14:1).
OAnd Jesus said unto him, Why callest thou me good@ is
good save one, that is, GodO (Luke 18:19). OWho drg hr
clean thing out of unclean thing? not one.O (Job).1®As by one
manOs disobedienoany were made sinn€s (Romans 5:19).
Paul styles this fixed principle within us as beidg law in
my membersO (Romans 7:23), Othe law of sinO (Rah26)s
Othe law of sin and deathO (Romans 8:2), Oth® {[Bsimans 8:4-
9), Othe carnal [or animal] mindO (Romans 8:7% [Eniguage is
used by Paul to descriltlee natural law of the inward mind when
it works in opposition to the will of Goth Romans 7:18-19,24 he
says: Oln me (that is, in my flestiyelleth no good thirtg For
the good that | would | do not: but the evil whictvould not, that
| doE O wretched man that | am! who shall deliveerfrom the
body of this death (RV: Othis body of death®)?0

The battle of the mind

The Ocarnal mindO is thinking of the mindwhich produces
thoughts and actions that aresatnity or in opposition to, the will
of God when the Word of God is missing. Paul s@yBhecarnal
mindis enmity against God: for it is not subject te taw of God,
neither indeed can be. So then they that are inflédsén cannot
please GodO (Romans 8:8). He further explains thieatesult of
the carnal mind or carnal thinking is upon our amtd OWhereas
there is among you envying, and strife, and divisjare ye not
carnalO (1 Corinthians 3:3). Again,TBe works of the fleshre
manifest, which are these; adultery, fornicationcleanness, las-
civiousness, idolatry, witchcraft, hatred, varian@mulations,
wrath, strife, seditions, heresies, envyings, m,ddrunkenness,
revellings, and such likeO (Galatians 5:19-21).

By contrast, what is the Ospiritual mindO? leighihking of
the mindwhich produces thoughts and actions that araimony
with the mind of God. IC&t this mind be in yowvhich was also in
Christ Jesus whoE humbled himself, and became cbwdiunto
death, even the death of the crossO (Philippi@m8)2@he fruit of
the Spiritis love, joy, peace, longsuffering, gentlenessdypess,
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faith, meekness, temperance: against such there as
law.O (Galatians 5:22-23) OBut ye areimdhe flesh butin the
Spirit, if so be that the Spirit of God dwell in youO (Ro$18:9).

We all have the same minds, created of the samsigathy
substance. However, whether we have a Ocarnal® omiad
Ospiritual® mind is evidenced by our thoughtswords and our
actions. By nature we have a mind with an inherentdéncy to-
wards fleshly serpent reasoning; easily temptethbypleasures of
sin. If we give in to temptation and we sin, we axposing the
Ocarnal® mind. On the other hand the Ospiritodl@yadiices pure
thoughts and righteous actions, and can only beldped by its
assimilation with the mind of God. Our conscienseour judge
which is developed and directed by the Word of God.

Bro. Thomas explains it this way:

The carnal mind, or thinking _ of the flesh , unenlightened by the truth,
is the serpent in the flesh . It was for this reason that Jesus styled his
enemies "serpents, and a generation of vipers" (Matt. 23:33). Their ac-
tions all emanated from the serpent-thinking of the flesh, which dis-
played "a wisdom not from above", which was at once "earthly, sensual,
and devilish"; as opposed to that which "is from above", and which is
"first pure, then peaceful, gentle, and easy to be entreated, full of mercy
and good fruits, without partiality, hypocrisyO.

(Elpis Israel, John Thomas, p.91)

The battle between the Othinking of the fleshCtlaadnidd
of the spiritO is outlined graphically in Romansh&ne Paul con-
trasts these two different ways of thinking:

7:25 law of sin law of God

8:1 walk not after the flesh but after the Spirit.
8:2 law of sin and death law of the Spirit of life
8:3 in the likeness of sinful flesh God sending his own Son
8:4 walk not after the flesh but after the Spirit
8:4 after the flesh after the Spirit

8:5 things of the flesh things of the Spirit
8:6 carnally minded spiritually minded

8:6 death life and peace

8:9 in the flesh in the Spirit

8:10 dead because of sin Spirit is life

8:13 after the flesh through the Spirit

n
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Paul concludes by saying in Romans 8:14 thatpt@ay as
are led by thé&pirit of God they arethe sons of Ga® This is the
challenge to all of us who aspire to become sodsdaughters of
the living God. We must seek to Obe led by thét sgiGodO to
the honour and glory of the Father.

Notes:

a Genesis 2.7

b Hebrews 2:14

C

Genesis 3:5; cp. Pslam 8:5; Hebrews 2:7
d Judges 17:6

Scripture uses the term OmortalO to describe thefskésa in relation-
ship to death. It uses the word OimmortalO toluesioe state of life ever-
lasting as a contrast to the condemned state of deRtfRomans 6:23 N
OFor the wages of sindgath but the gift of God isternal life.OAlso
compare 1 Corinthians 15:54 N Othiertal shall have put oirmmortal-
ity, then shall be brought to pass the saying that isenrteathis swal-
lowed up in victory.O Adam and Eve were created inte ataereby they
were neither condemned to death or deserving of etémal

f 2 Peter 1:4

9 Eureka N Diabolos (Vol. 1, Section Bro. John Thomas
h 2 Corinthians 11:3

‘ Philippians 2:6 (RSV)

I Romans 8:3

k Ecclesiastes 3:11 (NKJV)

John 8:9; The immediate consequence was Adam and Eve feebnga s
of shamefor what they had done, which led to them trying to ctliem-
selves with fig leafs. This was followed by a sensdeair as they tried to
hide themselves in the bushes, which was expressivieedafidtanceor
alienationbetween themselves and God.

While all men are inevitable sinners by birth, the Laedus Christ did not
sin. He was, however, like us, a Oconstitutional sirsteafing our same
dying nature with its impulses that lead to sin, butciwvtin him, did not

lead to sin (cp. OThe Constitution of SHifls Israel,pages 126-131 by
Bro. Thomas an@he Christadelphiai874, p. 525).



The Nature of Christ

esufferand are subject eathas a direct result of
Adam and Eve'sin or disobedienceBut not only
do we suffer, we alsosin by doing things which
displease God. This is because we are born with an
inherent tendency do those things thatwant to do rather than
what God wants us to do. We are inevitable sinréns does not
mean to say that it is odiault that we share this naturk is our
misfortune Neither does it release us from our individtesponsi-
bilities to try to please God, instead of ourselves.
Now that sin, suffering and death had entered thrdywhow
could God solve the problem caused by
ManOs disobedience? How could God re-
main true to Hisrighteousjudgment upon OHOw could God
Adam, but at the same time, exeraisercy be a Just God
and redeem Mankind? Or as Isaiah exnd a Saviour?0O
presses ithow could God be Oa just God
and a saviour@? These questions go right to the absolute heart of
the doctrine of the Atonement. God isjas@DGod and true to His
judgments. He isupreme His honour must be upheld. But, He is
also a @aviourQ willing to exercise mercy and kindness in order
to redeem Mankind and fulfill His purpose.
In the Blood of Christ Bro. Roberts, explains the OoptionsO
that God had to save Mankind without compromisirig Hght-
eous judgment upon Adam and Eve, or His purpodetivé Earth:
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There were three ways of mending it . One way was to exterminate
the whole human species. But this would have been a poor remedy. It
would have been to confess failure; that God had set a-going an ar-
rangement on this planet for His glory and could not make it work. This
was impossible. God has said that He has not made the earth in vain:
that He formed it to be inhabited by the righteous; and that as truly as
He lives, it will be wholly filled with His glory yet. The second way would
have been what might be called the toleration-of-sin method N the uni-
versal and undiscriminating pity method, by which the wickedness of
disobedience should have been ignored, and mankind allowed to oc-
cupy the earth immortally for their own pleasure. But this also was im-
possible. It would have meant God's abdication, and the handing over
of man to eternal misery. There was a third way B a middle way, and
that is the way which has been adopted N namely, to enforce the law
against sin, and at the same time leave the door op  en for mercy to
repentant and obedient sinners . How such a method could be made
consistent with itself has been exhibited to us in the birth, death, and
resurrection of Christ

God's decision was to formulate a plan which wopild
right the problem based upon the principles ofR@sponsibility
(i) Retributionand (iii) RedemptionThis was the Divine method.

X In other words, God did not cancel out the
. first two principles ofResponsibilityand
OThe 3 ROs -Retribution being the law by which Adam
ihilityy and Eve were supposed to live. Instead, He
Resp-ons_lblllty, added the third, which would enable all
Retrlbuthn &, who want to, to benefit from the same for-
RedemptionO giveness that Adam and Eve were offered.
It was a divine plan conceived imisdom
that was brilliant in its simplicity. It did not cgoromise Higight-
eousnessn any way. But at the same time was an expression
His love andmercytowards Mankind.

God immediately set to work. He goes right to ibet rof the
problem and addresses the serpent: OBecause stodoha this,
thou art cursed above all cattle, and above eveagtof the field,;
upon thy belly shalt thou go, and dust shalt thaiuadl the days of
thy life: And I will put enmity between thee and tiveman, and
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between thy seed and her seed; it shall bruise ¢ag,hand thou
shalt bruise his heelO (Genesis 3:14-15).

The serpent had Ocorrupted® the womanOs mingsiegpre
the carnal thinking of a fleshly animakther than thespiritual
thinking of a righteous GodAnd so it wasfor the manOs sakbat
God addressed the serpent, to direct his minddodbt causeof
the problem. God gave the serpent no opportunitspeak or de-
fend itself, but rather condemned the serpent itbesl with its
belly against the dust of the earth, to be at
one again with the very substance from ’
which it had been made. In a very dramat©We fail God by
way God was telling the man and womaginning AN I]by
that there is only one place where ﬂeSthOt mamstin
carnal thinking can end up N back in the ™" g
very ground that it came from. Again, put His character
another way, Oflesh and blood cannot in- perfectly()
herit the Kingdom of GodO! There are no
words more expressive of GodOs mind on this pléintfian those
directed towards the serpent in Genesis 3:15:tk#tdeed of the
woman] shall bruise [crush] thy head, and thou tshalise his
heel.O

In other words, the lesson being taught is that Garnal
mindO cannot have free reign. It must be Ocrushied@saroyed
for ever. It is incompatible with the spiritual minThe promise
made, which Adam and Eve would hear, was that aye @he of
EveOs descendants, the Lord Jesus Christ, wouttbyddhe
Othinking of the serpentO in his own life, bydirlife of perfect
obedience Oeven unto deé‘th@ereby, condemningin and its
consequencesuffering and deathAs we saw in the last chapter,
it is a battle that true believers are encouragecerigage in,
throughout their lives. It is a battle within thenah between fleshly
carnal-thinking and spiritual godly-thinking.

It is God who saves

The picture that we are presented with in Gened i3 a graphic
and dramatic depiction of the work of God througé life, death
and resurrection of the Lord Jesus Christ.
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This verse contains a number of important lessBosg.the
most prominent lesson of the verse, however, hatotwith the
redeeming work of God through Christ. Therpent not only
represents the fleshly reasoning of a will whiclmigpposition to
the Will of God and, therefore, the first lie spokey the serpent in
the garden, but it also represents thesequencesf this lie N
sin, suffering and death. Th@seed of the woman®presents
Christwho was Oborn of a womanO, Mary, and constituteshOf
and bloodO. He was Oin all points tempted as @ (ktebrews
4:15) and under the same condemnation of deatteasav But the
scriptures are emphatic. He hadesothlyfather. In 2 Samuel 7:14
we are told that God Owill be his fatherO andaiiatis7:14 that Oa
virgin shall conceiveO. Luke says that he wouldatedOThe Son
of the HighestQLuke 1:32).

This leads us to one of the great lessons of GeBekb that:
Man cannot save himself! It is God alone who saitesasGod
who was going to redeem Mankind through a methodeobn-

ciliation of His own design and choosing.
: His Oown arm brought salvationO (Isaiah
OMan cannot sa\3:5)- GodOs method was that one of
. Ll dAdamOs race would be born who was go-
himself! It is Go ing to sharehe same nature as the rest of
alone who saves.f: human racebut who would havéhe
capacity to reflect the characteristics of
Himself Christ was going to be the first to conquer sid death,
and while sharing the same nature as the rest olkivd, repre-
sent others from AdamOs race in doing so.

The picture in Genesis 3:15 is that of the heehahan,
crushing the head of the serpent while, at the dame incurring
a wound in the heel as the serpent lashes out takdssit as it
comes down upon the head. The imagery presentedss appli-
cable to the work of God through the Lord Jesussthr

In dying on the cross, Christ, tiseed of the womarwas
temporarily Obruised® in the heel. In other words, when @asst
crucified, his death was onlytamporary blowwhich would heal,
since after three days and three nights he was eesedrfrom the
dead to life by God. He had beaten and overcomérdaatl was,
therefore, only in a grawemporarily
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At the same timenowever, sin (and by extension, suffering
and death) represented by gwpentwas permanentlyOcrushedO
in the head N afatal blow which destroyed it, forever. Christ's
life, death and resurrection, therefore, remosidvhich was the
enmitybetween God and man, giving us tiupe of life

Coats of skin

When Adam and Eve tried to cover up their transgrasshey
soon learned thahere was nothing that they could do for them-
selves to get out of the mess that they had gotsthlees intoThe
covering of fig leaves that they had sewn togethas useless.
And they knew that, for they sought another coxgeby hiding in
the bushes. Their disobedience was punishable byhd&here
was no escaping this fact. But in His love and me@od was pre-
pared to implement His plan BledemptionHe could not compro-
mise his righteousness by not executing justicenupdam and
Eve for disobeying His commandment. But He wouldend
mercy and provide opportunity for them to be redestupon cer-
tain terms and conditionddad He not done so, His plan to mani-
fest His character in a divine family taken from anganen and
women upon the Earth, would have failed.

While Adam and Eve were now condemned to die, deror
to fulfill His purpose, God did not destroy therght away. Instead
he allowed Adam and his wife to pro-create and pcedffspring.
He also gave them hope. But they had some vittidro learn.

First of all, they needed tonderstandGodOs plan dRe-
demption Secondly, they needed @acknowledgeheir rightful po-
sition before God and that they had a need for redem Finally,
they needed tmentifythemselves with that plan of redemption.

In the slaying of an animal and in the provisioncofts of
skin there were lessons that He was teaching them:

(1) The first lesson that they had to learn was thay were
rightly subject to deatland that God was righteous in His
judgment to condemn them to die. In a graphic wagéra-
onstrated this to them by killing an animal so titety would
understand that Othe wages of sin is deathO.
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(2)

(3)

(4)

Understanding The Atonement

The second lesson that they learned was thes wees noth-
ing they could do to save themselMesvas God who took
an animal and killed it, thus providing them witlt@avering
for their nakedness, which was a fitting symbol théir
shame and Odefiled conscienceO brought abouir biyathe
gressiorf.

The third lesson that He also needed theomtterstand was
that Owithout shedding of blood there can be nasséon
[of sins]O (Hebrews 9:22). But why? Adam and Evé an
their descendants were under condemnatiateath Blood
shedding was a reminder to Adam and Eve that ftexh
blood is subject taleath But not only was it a symbol of
death, it was also a symbol ldfle for it was the very sub-
stance which transported the vital nutrients angger
around the body in order to sustain life. OFollitbeof the
flesh is in the bloodO (Leviticus 17:11). Withdu blood a
body cannot sustain life. It was, therefore, a ngler that
God is supreme, that their lives belonged to God duat
their lives should be wholly dedicated in servic&3od.

The next lesson that God needed them toretadel was
thatthe dead carcass of an animal could not removesh
death It was amanwho had sinned. It was, thereforanan
who would have to die and represent the whole ohkfel
in doing so. But not just any man. A man who hasdene
sinned. Remember, GodOs law had said that if youyail
die. Paul stated that Othe wages of sin is deaitidn
sinned. Adam was condemned to death. How couldains
be broken? It could not! Only ifanwas able to lead a sin-
less life could he be saved out of death and reptethe
whole of Mankind in doing so.

Literally, the coats of skin covered their OnakednEgaf.

ratively, because disobedience was tbause of their self-
consciousness, they covered theimsgressiorand OshameO. The
coats of skin represented the futwerk of Godthrough the Lord
Jesus Christ in reconciling Mankind to Himself atiterefore, the
forgiveness of sins extended in mercy to them by.God
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Born of our Nature

It was critical in GodOs plan of Redemption thadewver was go-
ing to redeem Mankind from sin and death, alsoeshaur nature.
But why? The answer is simple. It was throughanthat sin was
first conceived and came into the world. Sin habéccondemned
by a man, in the very place in which it first toaid So it was
that in being Oborn of a womanO that&so himself likewise took
part of the san®. He was seninQhe likeness of sinful flestsd
was Otempted in all points as we areO but he siaved.

Earlier we looked at Romans 8 where Paul contrdss
Othinking of the flesh® with the Othinking ofpiniéGs In verses 3-
4 Paul says that Christ Ocondemnedrsthe flesh that the right-
eousness of the law might be fulfilled in usEO Sias conceived
in the flesh It had to be condemned the fleshby the righteous
possessor of that flesh, as a basis for our relaimmn to God.

There was only one way that this couldpeep Not only
was heborn of a womanbut he was alsthe Son of GadHe was
his FatherOs son, and had to battle daily wittsanee impulses
that lead to sin, as we do. It was the consummattebbetween
flesh and the spirit, but it was the spirit thaemame! How? Be-
cause, OGod was in Christ, reconciling the world bimself.G

Bro. John Carter on OThe law of sin and deathO

OPrimarin, of course, law has the force of commaminbu
when we speak of the law of nature we mean these igperative
series of sequences which are constant. We spdadbifs as bg-
ing the law of our being. In this way Paul speak®a law in my
membersO and in Romans 7 he works out a seriesntfasts
which provide us with two series of synonymous esgions.

OPaul speaks of tlilesh; evil present with me; a law in ny
members, and an O1O which does not do what Padlhimanted
to do. There is in contrast the inward man, the ¢dwhe mind
etc. These, of course, are two principles at woithiw us; theg
first is native to the flesh, the second is inctddaby the Word.
The first Paul calls the Olaw of sinO which he ifigpin Rom. §
as the Olaw of sin and deathO. In contrast tchthispeaks of the
Olaw of the spirit of lifeO which, of course, & idw of his mind
of the inward mind.O
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Notes:

a Isaiah 45:21

b Matthew 26:38

¢ CP. Revelation 3:18; 16:15

d CP. Isaiah 47:3; Revelation 3:18
€ 2 Corinthians 5:19



The Work of God

n the overall scheme of thingSpd and Man are looking for

two different thingsOn the one hand, God is looking to de-

velop a divine family from among men and women wiiib

honour Him and reflect His holiness. On the othamd) Man
is looking for redemption and salvation from sirdageath. It is
through the life, death and resurrection of JedussCthatboth of
these fundamental OneedsO were met.

The way in which Christ was able to fuilfloth of these
needs was by acting asrgpresentativeof : .
both Godand man. In Chapter 3 we saw. .
that Christ was @on of marbeing in Oall OChrist came to
points tempted like as we aréGent to represent both
Osuffer for sinsEthat he might bring us to God and ManO
GodO® He was, therefore, able tepresent
Mankind to God as a member of AdamOs race. Busbeame to
representGod to the world! He was theon of Godand a perfect
reflection of His FatherOs character. He Gad (or Othe wordO)
manifest in theflesh Ofull of grace and truth®OThis idea that
Christ came to represent both God akién is a most important
principle that wemustunderstand, because it is this principle that
forms the foundation to GodOs method of recorioitiatith Man.
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God was in Christ

The Apostle Paul tells us that Christ was sentlierexpress pur-
pose toOsave sinner§@s Osinners@e fail God in two ways
First of all, we are disobedient argin
through OignoranceO and OunbeliefO. Sec-
ondly, we fail tomanifest GodOs character OWe fail God
perfectly for Oall have sinnedO, says Paulin two ways:
Oand comshort of the glory of Go® But .
Christ was the first member of the humayv_e sin, an_d we
race to lead a sin-less life of obedience. H&il to manifest
was also the first to manifest His Father@4is character.O
character perfectly. He was, therefore,
raised from the dead as the Ofirstborn among maiyren.®

The reason that Christ was able to dog thésare told, is be-
cause OGod was Christreconciling the world unto himself'@n
other words, Christ was strengthened by God fonitbek that he
came to do. In Hebrews 1:3 we are told that Chrit @the bright-
ness of higjlory, and theexpress imagef his person.O We cannot
miss the parallel to Genesis 1 where we are tolt Aldam was
created in theiMageGand Gkeness®f God? Just as Adam was
created for the purpose of manifesting GodOs dbarao, too,
was Christ born for this same purpose. Christ shang same
physical nature, but he hadngental capacityhat was filled with
themind of the Fatherlsaiah 11:2-3 tells us that Othe spirit of the
LORDO rested upon him, Othe spirit of wisdom adenstanding,

Separated by transgression...

OYouriniquitieshave separated between you and your God,
and yoursinshave hid his face from youE®

Reconciled in Christ...

GOD wmmp CHRIST <—— MAN

OGod was in Christ reconciling the world unto hlffs'
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the spirit of counsel and might, the spirit of kredge and of the
fear of the LORD.O He was Oof quick understanditigei fear of
the LORD.O Not only did he have a full and completéerstand-
ing of what sin is so that he could identify it atiderefore, over-
come it, but he knew how to manifest His Fatheh@sacter per-
fectly. This did not happen by accident. It cameuilthrough a
process oflivine educatiorand development. God was with Christ
every step of the way, working through him to aehiélis pur-
pose. Psalm 80:17 says that His hand was Oupanateof thy
right hand, upon the son of mamom thou madest strong for thy-
selfO ChristOs success and victory was, thereforeorthef God

Our perfect example

Forgivenessis easy to understand, but tbenditionsof forgive-
ness are not so easy to understand. One of the impsttant
verses in the Bible concerniitige work of Godhrough Christ is
Romans 3:25 where we read that: OGod hath ses[Jesth to be
a propitiation through faith in his blooth declareHis righteous-
ness for the remission of sinthat are past, through the forbear-
ance of God.O

The word Odeclare® means to
OdemonstrateO or Oexhibitd. One of the greou
principles of the Atonement is that Christ®ChristOs life was
entire life, death and resurrection was 3 demonstration
demonstratioror an_exhibitfor all to see of
certain facts and truths concerning humaQ f certain facts
weakness in contrast to the supremacy of@nd truths. O
God It was this demonstration or exhibition
of these facts and truths that serassa basigor Othe remission of
sinsO and our acceptance before God.

This interpretation of Romans 3:25 is mahyi consistent
with Clause 12 of the BASF which says:

Jesus was put to death by the Jews and Romans, who were, however,
but instruments in the hands of God, for the doing of that which He had
determined before to be done, viz., the condemnation of sin in the
flesh, through the offering of the body of Jesus once for all, as a propi-
tiation to_declare the righteousness of God , as a basis for_there-
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mission of sins. All who approach God through this crucified, but risen,
representative of AdamOs disobedient race, are foryen. Therefore, by
a figure , his blood cleanseth from sin.

A misconception that sometimes arises is that somebur
sins wereliterally placed upon Christ or Oimputed to himO, and
magically disappeared when he died! Our
sins are moral things. They are intangible.

They could not, therefore, have beéer-  OQChristOs death
ally placed upon Christ. ChristOs death did

not literally cleanse us from our sins. cleanses IUS
Rather,by a figureChristOs death cleansedrom our SINs

us from our sins. In other words, God laid by a fiqureO
down a method of reconciliation. That

method of reconciliation came with certain termsl @onditions.
One of those conditions was that a man would nedzetborn of
AdamOs race, who would demonstrate certain factstratits
about life, that would bring honour and glory tod>@and declare
His righteousness. With GodOs help, Chwiss able to demon-
strate these facts and truths throughout his fditlifie of obedi-
ence and in his sacrificial death. ChristOs saatifife, death and
resurrection, therefore, formdte basisof our reconciliation to
God. It is through ouacknowledgemendf those facts, and truths
and ouridentificationwith the Lord Jesus Christ, that we can bene-
fit by having access to the Father who, for Chsistile, is right-
eous and merciful to forgive. hhe Blood of Chris{p.26), Bro.
Roberts says:

Christ was himself absolutely sinless as to disobedience, while subject
to the impulses and the consequences of sin. The object was to open a
way out of this state, both for himself and his brethren, by death and
resurrection after trial. It pleased God to require the ceremonial con-
demnation of this sin-nature in crucifixion in the person of a righteous
possessor of it, as the basis of our forgiveness .

What is sacrifice?

So ChristOs death upon the cross diditeoally remove our sins,
or the guilt of sinForgivenessemoves sins. Sacrifice is not for-
giveness. But sacrifice is the basjgon which God chooses to ex-
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tend His mercy and forgiv8o what is sacrifice?

Sacrifice can be described as the ceremonial adéath ani-
mal to honour a deity, or the loss or giving usomething for the
benefit of someone else. But sacrifice is more thah

Imagine for a moment that we live on a farm anchare on
that farm some sheep. One day we decide to takeobmleose
sheep, kill it and have it for dinner. Killing thaheep to provide
meat for the family does not constitute sacrifisit that killing the
sheep does is provide some meat to feed the family.

Sacrifice is not merely abodteathor the killing of an ani-
mal. Animals die and are killed every day.

Sacrifice is a practical expression, demon- :

stration and declaration of certain facts aySacrifice i is not
truths aboutife designed to have a practical

effect upon the offerer. It is about tper- f(_)rglvene_ss.
sonal identificationwith the animal being It iS_@ basis for
offered, teaching moral lessons that ulti-forgiveness. O
mately leads us to reconciliation with the

Father.It was designed to lead a man to righteousnesgntgmce
and reconciliation to the Fathér.

In theBlood of Christ(p. 9) Bro. Roberts observes:

At the very crisis of transgression and condemnation, He [God] pro-
vided a shadow institution , by which... man might approach God ac-
ceptably, in hope of the rectification of his position in a far-off day . He
appointed that he should lay his hands on the head of an animal, con-
fess his sins, and kill it and take its blood, and offer it to God. The
poured out blood was the offered life . It was the ritual recognition
and declaration by the worshipper that he was under condemnation,
and had no right to his life. He acknowledged this in coming to God in
this appointed way: and God was pleased.

The perfect sacrifice

It is evident, therefore, that the sacrifice of ammal by itself
could never remove transgression and sins. But vBscause a
man could never identify himself fully and complgtevith an ani-
mal being offered! The animal was an amoral creancenot sub-
ject to the moral principles associated with Godé¥s. lit did not
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understand the concept of divine righteousnesstlamdiifference
between right and wrong. Animal sacrifice was, tfuree merely
a Oshadow institution® and Oritual recognitiordddeethe moral
principles of sacrifice could never be worked comnpletely in it.

In the Old Testament sacrifice involved three partle in-
volved theofferer, the animalandGod All three were involved in
the sacrifice. Thefferer was the one making the offerinG.od
was the one being honoured. And d#memal was the one being
offered.

So, too, in the New Testament there are three gzarti-
volved in the sacrificial work of Christ. Thereasrselves There
is God And there is théord Jesus Christin the same way that
the offerer in the Old Testament had to follow amrtsteps and
processes to identify himself with the offeringarder to find di-
vine acceptance, so, too, do we need to identifgalves with
Christ and the work that he came to do in ordet W can find
divine acceptance.

ChristOs sacrificialeath was not merely about the public
execution of a righteous man upon a cross. Raithers the cli-
max of a sacrificialife of obedience which had been dedicated in
service to God. It was the ceremonial condemnatfoflesh and
blood nature by a man who was the righteous posiset4.

Sending Christ as the perfect sacrifice was a Igvamd
compassionate work of God. But it had a purposeak designed
to lead a man to live a life of righteousness agplntance.

Take by way of example two men. Both men make afisac
cial offering. The first man follows all of the neégements laid
down by the Law. He has prepared himself accorgijrige animal
is inspected and prepared as instructed; he identifimself by
placing his hand upon the animal; the animal itedjl the fat is
placed upon the altar; the animal is dismembered Beries of
steps and, finally, it is consumed by the fire uptom altar. He has
followed every step according to the Law N but heed not un-
derstand and appreciate the reasons why he folldhhesk steps.

Another man, however, follows exactly #aame routine N
but this time, he has a full and complete undedstenof why he
is performing each step in the process. He undwistavhy the
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animal needed to be inspected; why he

placed his hand upon the animal; why it had

to be washed; why the fat was placed up@iThe purpose of
the altar flrst, vyhy it was d!smembered the_sacrifice is to
way that it was; why the skin was removed,;

why the flesh of the animal was completelyIead a man to ;
consumed upon the altaAnd he under- righteousness.O
stands how he is personally involved and

identified with that sacrificewWhile the first man followed the rit-
ual of sacrifice correctly, as did the second, aswhe second who
understood the purpose and value of the sacrifideading him to
righteousness, repentance and reconciliation t& #tleer.

One of the great passages in scriptureelwdiemonstrate
this fact is Psalm 51:16-17,19 which is DavidO#Psacontrition
after he sinned in the matter of Uriah the Hittibavid understood
the principle of sacrifice when he said: OThourdssinot sacri-
fice; else would | give it: thou delightest notbarnt offering. The
sacrifices of God ar@ broken spirit: a broken and a contrite
heart O God, thou wilt not despiseE Then shalt thou fleased
with thesacrifices of righteousneS®©

Paul makes this point in Romans 12:1-Zjirtaspent the
first eleven chapters explaining the purpose ofistBs life, death
and resurrection: Ol beseech yoerefore brethren, by the mer-
cies of God, that ye present your bodids/ing sacrifice, holy, ac-
ceptable unto God, which is your reasonable seryiGeeek:
Oservice of reasonO). And be not conformed wdHik but be ye
transformedy the renewing of your minthat ye may prove what
is thatgood, and acceptable, and perfect, will of God

Conversely, in Proverbs we read that G¥hbdfice of the
wicked is abomination: how much more, when he taihgt with
a wicked mind?0 (Proverbs 21:27).

The work of God through the sacrificide)ideath and res-
urrection of the Lord Jesus Christ is all aboutghactical demon-
stration of certain principles and truths abblan and abouGod.
It is ChristOs public demonstration of these pplesi and truths,
and our identification with them, which forms thasis for Othe
forgiveness of sinsO and our reconciliation to God.
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The sacrificialdeathof Christ would have been absolutely mean-
ingless had it not been for the perféfg of obedience that he led
and his voluntary submission to the will of God. Whe death

of Christ was absolutely necessary for us to beneted to God,
we are saved because of his perféetof obedience which culmi-
nated in hiddeathupon the cross. Had he not ledifa of perfect
obedience, higleath on the cross would have meant absolutely
nothing. In Romans 3:25 Paul says that OGod hafbeseis] forth

to be apropitiationEO The word OpropitiationO is the same word
translated OmercyseatO in Hebrews 9:5 and comes footmword
meaning Oto make reconciliationO. In Hebrews 24 7ead that
Christ madeDreconciliation fothe sins of the people.O Christ was
the place of Oreconciliation®. He was the OmercyseatO ldde p
of meeting between God and Man. It is because hensmnated
certain principles, facts and truths in his lifeath and resurrec-
tion, that we can be reconciled to God.

So what were these principles, facts aoths that Christ
came to demonstrate that form the basis of ournelation to
God? Well, there are many, each of which helpsnaerstand and
appreciate the incredible work that he came to do.

¥ He perfectly reflected his FatherOs character thacefore,
demonstrated tha®od alone is the source of all righteous-
ness, goodness and truth

¥ In contrast, he demonstratéee weakness of human fldsp
exposing the evil thinking of those around him.

¥ He showed what man is by nature and thah alone is the
source of temptation and sin.

¥ He showed just howeak and frail mortal man igs he en-
countered, and was himself subject to, all kinds of
OsicknessesO and OinfirmitiesO of humafi flesh.

¥ But he also showed th&od is all powerful and the source
of healing, suffering and pain

¥ He demonstrated thae, too, was subject to temptatiand
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was Oin all points tempted as we areO.

¥ In every part of his life he declared tiabd is supreme and,
as a Father, deserving of all honour and glory

¥ He exhibitedGodOs righteous character, His mercy and His
compassiomnhrough his teachings and in his way of life.

¥ He declaredsodOs plan and purposi¢th Mankind and with
the world andyave people hope

¥ He showed thaGod was right as the Creator to demand
obedience from His creation and that obediencenlg pos-
sible through GodOs help and strength

¥ By submitting to the death of the cross, even thoog did
no sin, Christ demonstrated that men are rightly related
to deathas members of AdamOs race.

¥ In his death he demonstrated tkeadd was just to condemn
Adam and Eve to deatar their disobedience.

¥ He demonstrated thadflesh profits nothing® because he
did not sin, but he was still subject to death.

¥ He showed thaman needs redeeming from deatid that
there is nothing that man can do to save himself

¥ By faith in his resurrection from the dead he desti@ted
his complete and utter reliance upon Gahd proved that
God is a faithful God and will not leave a rightsoman in
the grave

¥ He demonstrated thétwas the work of God that brings rec-
onciliation and redemption.

¥ He showed that it wasnly through a process of divine help
and educatiorthat Christ was Odelivered... out of tempta-
tionsO and Oovercame the watldO.

¥ Ultimately he demonstrated th@bd was right and the ser-
pent was wrondgor the serpent had said, Othou shalt not
die!O
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There are many more facts and truths that Christode
strated through his life, death and resurrectidinpfawhich were
designed to help us understand more about God@stehan con-
trast to human weakness. They also help us undersBndOs
process of reconciliation and redemption, and olatiomship to
our Lord more clearly.

OMany sonsO Our OLeaderO

lylyl ¥
OFor it was fitting for HimE in bringing many sons tog, to make the
captain of their salvation perfect through sufferings@r(gves 2:10)

The Captain of our salvation

We have seen the great significance of Christ@shiifw he hon-
oured God andiemonstratedcertain important facts and truths
about life for our understanding and benefit. Nowneed to con-
sider what wasccomplishedy his death and resurrection.

By way of review, we have seen that it was Adam EneOs
sin or disobedience that broughiffering and deatimto the world.
Christ came to deal with theot of the problem to suffering and
death, which wasin He dealt with sin in his own life by leading a
sin-less life, demonstrating for all to see thadG® supreme and
must be honoured, and that the flesh cannot bevedlao have
free reign. God was, therefore, right to condemmadeath, and
Christ openly declared this fact by willingly sdiming himself on
a tree. Thus, it wasti®ough [his] death® that we are reconciled
to God and can receive access to the forgivenesisiof
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In Hebrews 2:10, the Apostle calls Christ Othe aapfaour
salvation.0 The Greek word for OcaptainO is pdiliword
OleaderO (cp. Darby/Wey.) So what we are beinis tibiat Christ
is the @aderof our salvationO. The ApostleOs analogy is that o
leader or captain of an army going in front to leadnto battle.

Christ came in our likeness: subject
to all of the weaknesses of human nature,
and subject to temptation and sin. He w@Christ was our
also subject to death just like us. But he
our OleaderBis job was to lead us out o ader out Of_ the
the death-state into the life-statahis de€ath-state into
meant that not only would he need to lead 4he life-stateO
life of perfect obedience, but he would need
to go Othrough deathO and experience the resomréit why?

We have to remember that when Adam sinned, men and
women becaménevitable sinnersThe simple formula that God
had put in place is that if you sin, you die! Otferwages of sin is
deathEQP says the Apostle. The only way that this formwald
be overcome is if a member of AdamOs race couldsbeand
death, and represent the whole of Mankind in d@agin other
words, he did not go over it, or around it N he we&hrough i©
and experienced death Ofor all menO as one of #daoed

In the Garden of Eden, the serpent lied to the wontod
had said that if Adam and Eve ate of the Tree obwledge of
Good and Evil, then they would die: OIn the day #atest thereof
thou shalt surely di® But the serpent said that if they ate of the
tree, then they wouldnOt surely di®! ChristOs death was a dem-
onstration for all to see that God was absolutgltr that the ser-
pent was wrong; and that the consequences of disoime is
death.

Christ himself did not sin. He never surrenderedhitoim-
pulses in order to enjoy the Opleasures of%sBi@.as one of
AdamOs race, and our representative, he Otasthdfaieat/ery
man®.He was Oobedient unto death, even the death ofdse ©

Christ, therefore, Ocondemned sinO in his ownfiliée, by
leading a sin-less life and, secondly, by voluntampmission to
the death of the cross when those impulses thdttéeain, died. It
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was his perfect life of obedience and voluntarynsigsion to death
on the cross that becomes the basis for our rdemm to God.

Scripture expresses what was accomplished in Ciwideath
this way: OGod sending his own sorthiea
likeness of sinful fleskand by a sacrifice for
sin, condemned skO (Romans 8:3NRV). O ChristOs death
OGod hath set forth Jesus to be a propitja- :
tion through faith in his bloodo declare @Ondemned_ sin
His righteousnessGRomans 3:24).0He and reconciled
destroyedhim that had the power of death, us to God.O
that is the devitO (Hebrews 2:14). OWe
arereconciledto God by the death of His son§Bomans 5:10;
cp. John 3:148xhat he mighbring us to God@1 Peter 3:18).

One of the fundamental principles that we saw eanlyis
that oursins separate us from GddChristOs death opened up the
way so that our sins could be forgiven and we aangisonciled to
God. Christ Ocondemned sinO in his own life, wiiteclared
GodOs righteousnes$®, thereby, Odestroyed the devilO or OsinO,
which Oreconciled us to GodO and Obrought us @. God

As a consequence of AdamOs sin we receive cdisalili-
ties Christ also received those same disabilities. lBdause he
led a perfect life of obedience, he has also naweived certain
benefits.Christ honoured God and upheld His supremacy. God,
therefore, allows Christ to share those same kensfth the rest
of Mankind. Butupon certain conditions

The Apostle put it this way: OBy fall of the oneatth
reigned by the one; much more those having receikiedabun-
dance of the favour and the righteousness reidifeithrough the
oné the anointed Jesus. Therefore, indeed, as throughof-
fence sentence came on all men to condemnatioatssathrough
one righteous act, sentence came on all men tdigasbn of
lifeO (Romans 5:17-19NDiaglott).

The significance of the resurrection of Jesus Chris

So we have seen that it is our sins that Osepasdia God. But
ChristOs death has OreconciledO us to God. l¥evbee recon-
ciled to God by the death of Christ, then what Weessignificance
of his resurrection?
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GodOs Law had said that Othe wages of sin is @eBitih.
what if arighteous marwere to die? What if a man were to die
who had led a sin-less life in complete obediemckis Heavenly
Father? Could the grave still have power over himduM/ God
leave him in the ground to OperishO?

The short answer to this question is clearly, OBp!GodOs
own law, it was impossible for the grave to hold hand so Christ
was raised to life Oby the glory of the FatherOchadged from
Ocorruptible to incorruptible; from mortal to imrnadityO. Notice
that Paul does not say that Christ was raised byGpower of
GodO. The resurrection was indeed a most awesaré pmver
(cp. 2 Corinthians 13:4). But Paul emphasises im&w 6:4, in
discussing the significance of baptism, that he weased by the
Qylory of theFatherO. But why? The point that Paul is making was
that he was his FatherOs son, not merely by birthn bharacter
He was the perfect reflection of his FatherOs ghyistOs resur-
rection was not, therefore, just an awesome apbufer. It was a
moral issue. The grave could not hold him and he wa®daie
eternal life. As Peter says in Acts 2:24: OGod rwisied [him] up,
having loosed the pains of dealfecauset was not possible that
he should be holden of it.O Again Paul says: Oreélad himself,
and became obedient unto deatkien the death of the cross..
whereforeGod also hathighly exalted himand given him a name
which is above every nameEO (Philippians. 2:9)

While Christ was subject to the consequences ofilgenus,
sharing our dying sin-prone nature, he was sinuwetdsregards to
transgression. The grave had no hold over him aedefibre, God,
who Ojudgeth righteouslyO raised him from the dead.

GodOs righteousneasms declared in JesusO life in that he
overcame the impulses that lead to ©dOs righteousnessis
declared by the mode of his death as he submitteddacrificial
death upon the cross, in a ceremonial condemnafismaGodOs
righteousness/as declared in his resurrection from the deadfor
innocent man was not left in the grave.

The great significance of the work of God in ragsi@hrist
from the dead, and the reason for the scripturgshasis upon it,
becomes evident when considering the verses below:
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Understanding The Atonement

It was ademonstration of thpower of God:
He liveth by the power of God (2 Corinthians 13:4)

It declared theighteousness of God:

To declare, | say, at this time his righteousness : that he might be just,
and the justifier of him which believeth in Jesus. (Romans 3:26)

It displayed theglory of God:

God also hath highly exalted him, and given him a hame which is above
every nameEthat every tongue should confess that Jesu s Christ is
Lord, to the glory of God the Father . (Philippians 2:9,11)

It confirmed that Christ was truly t&®n of God:

Declared the Son of God with power E according to the spirit of
holiness , by the resurrection from the deadE (Romans 1:4)

Thou art my Son, this day have | begotten thee. (Hebrews 1:5)

It confirmed him aKing:

Jesus, who was made a little lower than the angels for the suffering of
death, crowned with glory and honour . (Hebrews 2:9)

It opened up the way fealvation:

Being made perfect , he became the author of eternal salvation unto
all them that obey him. (Hebrews 5:9)

It gives us thassuranceof our salvation:

Being now justified by his blood, we shall be saved from wrath
through him E If, when we were enemies, we were reconciled to G od
by the death of his Son, much more , being reconciled, we shall be
saved by his life . (Romans 5:9-10)

It makes us put oumopein God and gives oufaith sub-
stance:

GodE raised him up from the dead, and gave him glor y; that your
faith and hope might be in God . (1 Peter 1:21)

It declared uguiltlessand free from condemnation:
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Who was delivered for our offences, and was raised again for our jus-
tification (Gk: Othe act of God declaring men free f rom guilt; ac-
ceptable to him®) (Romans 4:25)

(10) It demands eesponsdrom us in bringing us to God:

For Christ also hath once suffered for sins, the just for the unjust, that
he might bring us to God , being put to death in the flesh, but quick-
ened by the Spirit . (1 Peter 3:18)

(12) It justified the faithful lives of saints of dland established
Christ ad_ord of all:

| am the God of AbrahamEGod is not the God of the dead, but of the
living . (Mark 12:26-27)

For to this end Christ both died, and rose, and revived, that he might
be Lord both of the dead and living . (Romans 14:9)

(12) It makes oupreaching powerful andreleases udrom the
bonds of Sin:

But if there be no resurrection of the dead, then is Christ not risen: And
if Christ be not risen, then is our preaching vain , and your faith is
also vain E ye are yet in your sins . (1 Cor. 15:13-14, 17)

(13) It was doreshadowingof the resurrection to come:

Now is Christ risen from the dead, and become the firstfruits of them
that slept ... Christ the firstfruits : afterward they that are ChristOs at
his coming . (1 Corinthians 15:20, 23)

(14) It is ourexampleby way of our baptism and personal walks
making our baptisms relevant:

We are buried with him by baptism into death: that like as Christ was
raised up from the dead by the glory of the Father, even so we also
should walk in newness of life . (Romans 6:4)

(15) It enabled Christ to enter GodOs presence ddighiPriest

The hope we have as an anchor of the soul, both sure and stedfast ,
and which entereth into that within the veil; whither the forerunner is for
us entered, even Jesus, made an high priest for ever after the order

of Melchisedec . (Hebrews 6:19-20)



62 Understanding The Atonement

Everything that Jesus had ever said and done vioitdsted
by this one act of power. It was also the divinel ®faapproval
upon his teachings, works and his sacrifice. [fated GodOs vic-
tory over sin and death. It was the outpouring ofiGs Love, evi-
dence of His care and an extension of His Gracéah lhe made
provision to save sinners from deathE And it made daptisms
relevant!

Notes:

a Hebrews 4:15
b 1 Peter 3:18
¢ John 1:14

d 1 Timothy 1:15 N In the Christadelphian 1958, Bro. John Cavteste
the following: OJesus was saved out of death. He needfEmipton; he
needed salvation from death... He was there to be aimBaand but for
our needs we may reverently say he would not have heen®

€ Romans 8:29

f 2 Corinthian 5:19

9 Genesis 1:26

h Isaiah 59:2

‘ 2 Corinthian 5:19

i Romans 2:4; 1 Peter 3:18

k Matthew 8:17

! Hebrews 4:15; cp. Matthew 4, Luke 4
m John 6:63

n John 16:33

° Colossians 1:22; Hebrews 2:14

P Romans 6:23
q Hebrews 11:25
r Hebrews 2:9

s Philippians 2:8; cp. Romans 5:12; 1 Corinthians 15:22



Our Hope In Christ

e have seen how ChristOs life, death and resurrec-
tion was a demonstration of certain facts and sruth
which declared the righteousness of God and forms
the basidor our reconciliation to God.

We have also seen that there was anotémsr important
reason why Christ had to die. Christ was the OicamaOleader0)
of our salvation.O Not only was he our leader tiinahe maze of
temptation and sin, being the first of the hu-
man race to lead a perfect life of obedience, L~
buthe was our leader out of the death-st&ChristOs was the
into the life-state. He was the first to benefifirst to benefit
from his death.He was the first to pas§rom his death.O
Ofrom death unto life® opening up the
gates of iron and bradshat had kept so many in the graves for so
long. It was because of Christ@surrection from the deathat
men and women have the hope and assurance of Bitasting.
This principle is demonstrated in a dramatic wayeénpture, for
Matthew records that after the resurrection, Omeg were
opened; and many bodies of the saints which slggeaand came
out of the graves... and went into the holy cityd appeared unto
manyO (Matthew 27:52-53).

Christ died as a sacrifice for the Op@@iwr OcleansingO of
our sins(CP. Hebrews. 1:3, 2 Peter 1:9), thereby, Opurgimg
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conscience from dead works to serve the living Ggdébrews
9:14). But it was only by being resurrected frore ttead that he
could be saved out of death and Ochangéad corruption and
mortality to incorruption and immortality, and, thlead others of
AdamOs race to victory in doing so. Christ was fdghiuits of
them that slept©He was the first member of AdamOs race to bene-
fit from his sacrificial deathjnheriting Oeternal lifeO and the re-
demption of his body.

Clause &f the Statement of Faith says that:

Jesus Christ... was to obtain a title to resurrection by perfect obedi-
ence, and, by dying , abrogate [or abolish] the law of condemnation for
himself and all who should believe and obey him

God had determined to redeem Man-
kind. But it was only Othrough deathO that
Christ could be saved and represent tr@ChrIStOS death
whole of Mankind in the process. Withognd resurrection
ChristOs resurrection, GodOs purpose ¢ :
not have been fulfilled. The gates of th(e%lg mseparable
grave would have remained closed and ggdements of the
Obringing of many sons unto gloryO wouldAtonementO
not have been achieved. We can, therefore,
see howthe death andesurrection of the Lord Jesus Christ are
inseparable elements of the redemptive work of &gdin, this is
another fundamental principle of the Atonement.

Consider how this balanced principle of the saagfiwork
of Christ is expressed in the following New Testatrgassages:

If Christ be not raised, your faith is vain; ye are yet in your sins . Then
they also which are fallen asleep in Christ are perished. If in this life
only we have hope in Christ, we are of all men most miserable.

(1 Corinthians 15:17-19; Cp. Proverbs 13:12)

Jesus... delivered for our offences , and was raised again for our
justification.
(Romans 4:25)

We were reconciled to God by the death of his Son , much more ,
being reconciled, we shall be saved by his life
(Romans 5:10)
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Since by man came death, by man came also the resurrection of the
dead. For as in Adam all die, even so in Christ shall all be made alive .
(1 Corinthians 15:21-22)

For though he was crucified through weakness, yet he liveth by the
power of God.
(2 Corinthians 13:4)

He humbled himself, and became obedient unto death, even the
death of the cross . wherefore God also hath highly exalted him,
and given him a name which is above every nameEO

(Philippians 2:8-9)

Jesus of Nazareth, a man approved of God among you by miracles and
wonders and signs, which God did by him in the midst of you, as ye
yourselves also know: Him, being delivered by the determinate counsel
and foreknowledge of God, ye have taken, and by wicked hands have
crucified and slain : Whom God hath raised up , having loosed the
pains of death: because it was not possible that he should be hol-
denofit.

(Acts 2:22-24)

Baptized into Christ

So far, we have seen that the OAtonementO isGdds method
of reconciliation and the steps that lead to diageeptance. The
central figure in GodOs redemptive process isdhe Jesus Christ.
ChristOs life, deatind resurrection waStep Onén GodOs process
of reconciliation and redemptioStep Twavas to extend salvation
to other members of AdamOs race as well. Howevep, Bito
would have not been possible had it not been fep &ne, be-
cause it was Othrough ChristO as our mediatdBtigafTwo could
be accomplished.

A mediator is one who represents two oranparties (1
Timothy 2:5). As we have seen, Christ representgti Bod and
Man. Christ is, therefore, the instrument, chanael medium
through whom God has agreed to extend salvatios &s well. As
Jesus said Ol am tway, the truth and the lifeO (John 14:6).

Step Two, therefore, is abootir identification with the
Lord Jesus Christ N his life, death and resurractid and the
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benefits that we receive from that identificatidime way that we
identify ourselves with the work that he came tagdtihroughbap-
tism

In the last chapter we looked at Romars 3vhere Paul
says that God sent Christ to Odeclare His rightess®r (or, as a
basis fo) the remission of sin® In MarkOs gospel we learn that
OJohn did baptize in the wilderness, and preachapism of re-
pentance fothe remission of sin® (Mark 1:4). In the Acts of the
Apostles we are told that believers of the FirsntGey were:
Obaptized... in the name of Jesus Christtlier remission of
singd (Acts 2:38). It is evident, therefore, th@ahristOs death and
resurrectionandour baptismsare intricately linked together.

But how? In Romans 6, Paul explains theagsignificance
of baptism when he says:

Know ye not, that so many of us as were baptized into Jesus Christ
were baptized into his death ? Therefore we are buried with him by
baptism into death: that like as_Christ was raised up from the dead by
the glory of the Father, even so we also_should walk in newness of life.
For if we have been planted together in the likeness of his death , we
shall be also in the likeness of his resurrection

(Romans 6:3-5)

Baptism is about our participatiom ChristOs death. It is
also about our_participationin ChristOs resurrection from the
dead.Just as the death and resurrection of Christ a@parable
elements of the redemptive work of Christ, so, @m®&there two
inseparable elements of baptisiihere is our Oburiat@o the wa-
ter and our Oresurrection@ of the water Baptism is about the
deathof the old man of the flesh with his sins of thesp It is also
about thebirth of a new man of the spirit who Owalks in newness
of life.O When we are baptised and go under therwatir Oold
manO with his sins of the past are washed awayymaollic act
of death. As Peter says, he is Opurged (or cleéafreead his old
sinsO (2 Peter 1:9). When we rise out of the wataew spiritual
man rises out of the water in a symbollic act sureection, Oborn
againO unto a Onewness of life.O
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Baptism, therefore, is not only about going dowto ithe
water. If it were, then baptism would only be abpatticipating in
the death of Christ. But baptism is about our identificatiasith
both the deatland resurrection of Christ. It is only by our partici-
pation in both the deatind resurrection of Christ that we Oput on
ChristO (Galatians 3:27). If we have Oput onOatine of Jesus
Christ then we have identified ourselves with hand God, Ofor
ChristOs saké@ willing to extend those same benefits to us, as
members of the divine family N but
upon certain terms and conditions. OSo

we, being many, are one botyChrist C)Baptism is about

and every one members one of an- C
otherO (Romans 12:5). In other words,nl?ur participation

we have been baptised we are one witH! the dea_th and
Christ. The one God really sees, theretesurrection of
fore, when he looks at us, is Christ! We Christ.O

can now understand why the Apostle

says that Oif Christ be not riggnare yet in your sigsand that Ohe
was raisedor our justificationO If Christ had only died and not
been raised from the dead, our baptisms would benimgass.
We would Obe dead in our sinsO. We would be wiphstification
and without hope because we would not be Oin ChriShrist
would be dead and buried. And so would we! Godbisimterested
in dead bodies. But Hs interested in righteous lives!

Baptism is, therefore, not merely about identificatiwith
ChristOs death, but about identification with Hiésdut of death
Our baptisms were not just about the death andabafithe old
man with his sins of the past, they are about Omealk newness
of life... in the likeness of higesurrectionO As Paul goes on to
explain in Romans 6:

Reckon ye also yourselves to be dead indeed unto sin, but_alive unto
God through Jesus Christ our Lord . Let not sin therefore reign in
your mortal body, that ye should obey it in the lusts thereof. Neither
yield ye your members as instruments of unrighteousness unto sin: but.
yield yourselves unto God, as those that are alive from the dead ,
and your members as instruments of righteousness unto God.

(Romans 6:11-13)
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So being baptised is not simply about gailown into the
water and getting wet, just as sacrifice is notaetyeabout killing
an animal. It is designed to teach lessons to tieeveho is being
baptised. It is about the death of the natural noamid man) with
his impulses that lead to sin, and the birth ofpmitsal man (or
new man) who is led Oby the spifith Oword of God CPeter de-
scribes the birth of this new man as being sinidathe birth of a
new born child. It is not fully developed whensthorn. It needs
nurturing, caring for and educating. In a literats® as long as we
are Oflesh and bloodO creatures, we are stilldAm@ until after
Judgment when, by GodOs grace, we wikthsmgedfrom being
mortal and corruptible creatures into immortal andorruptible
creatures. But baptism is the beginning of a nemitgally-infused
life. The old man is dead in the water and alonghwim the sins
of the past. A new man who is now Oin ChristO tisdfe as
Oliving sacrificesO to the glory of the Father, eerdains Oin
ChristO while he is Owalking in the lightO

The conditions of forgiveness

The forgiveness of sins has been extended to Wadalyupon cer-
tain terms and conditions. One of those terms amdlidions was
the OdeclarationO or OdemonstrationO of certairaridctruths
which brought glory and honour to the Father. Thiza#s and
truths were demonstrated through the faithful &fed sacrificial
death of the Lord Jesus Christ whichms the ObasisO of our rec-
onciliation to the Father.

Two other conditions of our reconciliatitmthe Father, are
confessionand repentance It is our OsinsO that separate us from
God. We desire forgiveness. Sacrifice does notiyergins. But it
is upon the basis of ChristOs sacrifice that weezgive forgive-
ness of sins. OIf wepnfessour sins, he is faithful and just to for-
give us our sins, and to cleanse us from all utegisnessO (1
John 1:9). OWhosoonfessethand forsaketh them shall have
mercyO (Proverbs 28:13). So it was that Mark redbiatsthe peo-
ple came to John who Opreached the baptisepehtancefor the
remission of sinsO (Mark 1:4) and that they weegtied of him
in Jordanconfessingheir sinsO (Mark 1:5).
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OHow much more shall the blood of Christ, who through theatter
Spirit offered himself without spot to Gaalyrge your conscience
from dead workso serve the living G&RD (Hebrews 9:14)

When we are baptised it is@nfessioror Odeclarationto
God that we are sinners; that we are in need gifeness; that we
have a dying nature with impulses that cause usidlgt our na-
tures are not fit to live forever and must be mmtifand put to
death; that God was right and the serpent was witbag) God was
right and just to condemn Man to the grave; thatsHeipreme and
deserving of our loyalty and obedience. It is asmnfessiorthat
God is Oa just God and a saviourO because Het digve a right-
eous man in the grave to see corruption and thas kelling to
save those who wish to be saved.

Baptism is also aboutpentancelt is about turning oneOs
life around. The word means Oto change a coucseripletely the
opposite direction.O It is about reflecting the@gif the Fathed
in our lives as the Lord Jesus Christ did in hisisTprinciple goes
right to the very heart of GodOs purpose with tivéhEwhich is to
develop men and women who reflect in themselveschiisacter.

So baptism has great significance for a numbeeagons. It
is aconfessioranddemonstratiorof certain facts and truths:

(1) Itis a OconfessionO that we are deservidegadh, and a vol-
untary act of submission to the will of God thagntifies us
with the death of Christ.

(2) It is a declaration that God was right and $keepent was
wrong!

(3) It represents the death and burial of the @@dO of the
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Understanding The Atonement

flesh with his sins of the past.

It represents the birth of a Onew manO dedlicaservice to
God, and thereby, identifies us with ChristOs restion to a
Onewness of lifeO.

It is an act of faith whereby we demonstrate belief in
God, His plan and purpose with the Earth, our ackedge-
ment of His plan of redemption through Christ, @l ac-
ceptance of the terms and conditions that formbidngs of
our reconciliation to Him.

It is a demonstration of our Faith in Him snonly He has
the power to save.

It places us Oin ChristO in a figurative safgeremain Oin
ChristO as long as we are Owalking in the lightO.

It gives us access to forgiveness of sins legma of petition
to the Father through prayer.

It gives us the status of becoming Ochildren adEheirs
of God, and joint-heirs with ChristO (Romans 8:I%-1
Oaccording to the promiseO (Galatians 3:29).

The significance of the bread and wine

This now brings us to the significance of the bread wine that
we share in Ocommon-union® or OfellowshipO withotbach
When the Lord instituted the feast of remembrancetlier first
time, he introducedwo memorials, the first being thHeead and
the second being thine

The Lord Jesus the same night in which he was betrayed took bread:
And when he had given thanks, he brake it, and said, Take, eat: this is
my body, which is broken for you: this do in remembrance of me .

(1 Corinthians 11:23-24)

After the same manner also he took the cup, when he had supped, say-
ing, This cup is the new testament in my blood: this do ye, as oft as ye
drink it, in remembrance of me.

(1 Corinthians 11:25)



PART 1: Understanding The Doctrine 71

Both the bread and wine were memorials to be corsu@in
remembranceO of him, but each had its own signdecan

The first represented Ohis bodyE brokenO. It wasemo-
rial or reminder of Christ@erfect life of obedience which culmi-
nated in his sacrificial death laid down in subnmsgsto the will of
His Heavenly Father

The second represented QtheertestamentO or OcovenantO in
his blood. Clearly, the wine is a memorial of Ctiis Oshed
bloodO (or death). But what is thiswtestament or covenant that
Christ was speaking of?

It is evident that the Lord was using language giesd to
take the disciples back in their minds to Jeren#ahOThis is the
covenantthat | will make with them after those days, sditle
Lord, I will put my lawsinto their heartsandin their mindswill |
write them; and their sins and iniquities will Imember no
moreO (Hebrews 10:16-17). Under the Ofirst covema®@id Tes-
tament® Law, animals were sacrificed routinely. iBwas Onot
possible that the blood of bulls and of goats sthaake away
sinsO (Hebrews 10:4). Animals are amoral creatdresan could
not, therefore, completely identify himself withathanimal being
offered. But under the Onew covenantO or Onewete§lamman
could identify himself with the one being offered, andotigh his
personal identification with that perfect sacrifithe Lord Jesus
Christ, he could receive forgiveness of sins.

The significance of the Onew testament® or OdGveram
becomes evident. Under the Oold covenantO, manngsfwere
made. Under the Onew covenantO Christ was THEt pardeifice
offered OONCEO. Under the Oold covenantO anichaiswveieto
live again. By contrast, the Lord Jesus Christ diad was raised
again from the dead and livésr ever becoming the Oauthor of
eternal salvation.Orhe Ofirst covenantO (Mosaic) came to an end;
but the Onew covenant® (Abrahamic) iswarl@stingcovenantO
efficacious for all. No other covenant is requir€trist Odied unto
sin once.®He is everlasting. It is everlasting!

The wine is, therefore, not only a symbol of Cldistdeath,
but it is a symbol of his life Oout of death(s & symbol of the
Oeverlasting covenantO in the hearts and in tie afithose who
choose to believe and identify themselves with lsnour Gew
and living way.O
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This is picked up in the somewhat curious commieat the
Lord makes when he says: OBut | say unto you,lInetl drink
henceforth of this fruit of the vine, until thatydavhen | drink it
new with you in my FatherOs kingdomO (Matthew 268§
word OnewO means OfreshO or Oof a new constitigitmsame
Greek word used where we read about thewQestamentO. It is
the same word used by Paul in Ephesians 4:22-24ene says
that we should Oput off concerning the former cmat®n the old
man, which is corrupt according to the deceitfidtdy and be re-
newed in the spirit of your mind; and that ye pattbenew man,
which after God is created in righteousness arelhnliness.O

We have seen that Christ died Oas a Hasig® remission
of sins.We have also seen that we are baptisethe remission of
sins The bread and the wine are also symbols institbte our
Lord designed to serve as reminders of the lifewnow have in
him, and the fact that we have that life in himdouese of his sacri-
ficial offering for the remission of sin®For this is my blood of the
new testament, which is shed for many fbe remission of
singd (Matthew 26:28). Bro. H.P. Mansfield writes:

In the ordinance of the Last Supper, Christ set forth the significance of
his sacrifice ( Luke 22:19D20 ). The unleavened bread represented
his body that had never sinned; the wine represente d his blood (or
life) that had been given in complete dedication to God. Now both
were to be offered in sacrifice for the redemption of the family of God.
The one (the bread) was the token of a negative offering, t  he denial
of flesh ; the other (the wine) was the token of a positive offering,
the manifestation in life of the principles of God

The memorials are, therefore, not only refers of the suf-
ferings of our Lord and his submission to the deathhe cross for
Othe remission of our sinsO, but they are alsmdenrsi of his res-
urrected life from the dead. They are reminderswfnew life Oin
himO and our dedication to walk after the exampleuo resur-
rected Lord, mortifying the old man of the flesiddiving a new
life to the glory of our Heavenly Father.
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The price of redemption

The principles ofedemptionare closely related to the principles of
reconciliationthat we have been looking at. We needoncilia-
tion with the Father because of our sins. But we algd reslemp-
tion from our death-stricken, sin-prone nature. But WiBecause
Oflesh and blood cannot inherit the Kingdom of God.

The basic meanings of the Greek and Helwerds used in
scripture for OredemptionO, have the idea of mgsouidelivering
someone from harm or the paying of a price forresoan. For ex-
ample, sometimes we may hear on the news thatdaidoal has
been kidnapped and the captors are demanding a@¢mns order
to OredeemO or OdeliverO the individual unhaheeBlible uses
this word in a similar way. It is often used to ddése those who
have been Oredeemed® or OransomedO from slaviegnahdirg
freedom. The Lord uses the same word when he lsaid)the Son
of man came not to be ministered unto, but to renjand to give
his life aransomfor manyO (Matthew 20:28). Paul uses the same
word in 1 Timothy 2:5-6 when he said that Othei@nis mediator
between God and men, the man Christ Jesus; wholgaself a
ransomfor all.O And the Apostle Peter also picks up tinsne in
1 Peter 1:18-19 where he says that we Owereedeemedwith
corruptible things, as silver and gold... but wttle precious blood
of Christ, as of a lamb without blemish and Withspbt.O

The point is, of course, that our recoation to the Father
and our redemption comes at a great price. Thae pnas the
death of a righteous man N the Lord Jesus Christvds a price
that we cannot pay ourselves. But it was a prieg¢ Was paid by
God in giving His only begotten son. OBwd so loved the world
that he gavehis only begotten Sorihat whosoever believeth in
him should not perish, but have everlasting lifghig 3:16).

Does that mean that Christ died as the penalty msom
instead of usor to appease the insatiable appetite of the IRevi
Absolutely not!But in the truest sense, God paid a great price in
allowing Christ to be sacrificed, as was so dramadliicdemon-
strated in type two thousand years earlier wheralAam took his
@nly son@saac to be sacrificed on Mount Moriah (CP. Genesis
22). In avoiding the false doctrine Substitutiontaught by the
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Churches around us, we must not become blindedetdaict that

the great work of deliverance accomplished by Goas an in-

credible act of love towards Mankind so that weldde delivered

from sin and death. (A lesson that becomes ever m@phic for

those of us who have children of our own). But €hrias Othe
Lamb of God which taketh away the sin of the wordéhn 1:29)

and was, therefore, a willing participant in God@thod of recon-
ciliation and redemption and has given us the hdpedemption

from sin and death.

The first occurrence of the word OredeemedO ptuseris
found in Genesis 48 when Jacob blessed Josephsrsbrue-
scribes how God sent His angelréaleemhim from Oall evilO. The
next two occurrences found in the book of Exodusrent without
significance as it relates to the work of God tlgtowur Lord Jesus
Christ.

In Exodus 6 we read how Gaedeemedall Israel from
bondage and certain death in Egypt with Ostretobecrm, and
with great judgments!@ut in Exodus 13 it was only after the first
born was OredeemedO by the death of a lamb Heltviare led to
salvation? The parallel is most significant.

Israel was redeemed from the bondage of slaverydeath,
but not beforethe first born in Israel were redeemed by a lamb.

So, too, will we be redeemed from the bondage ofasith
death and led to salvatidm,t notbefore Christ, Othe lamb of GodO
and Othe firstborn of every creatUte@s redeemed through Ohis
own blood [or death]®to receive eternal life.

It is because of the work of Othe great God andsauiour
Jesus Christ®that we araedeemedrom Otransgression$@g-
deemedOfrom the power of the grave@deemeddfrom all inig-
uity®® and will receive Othedemptionof our bodies©in the Age
to come.

So it is that we receiveeconciliation for our sins through
the life, death and resurrection of the Lord Jeshest. But when
Christ returns, we will receiveedemptiornfrom our death-stricken,
sin-prone nature when our bodies will be Ofashidikedunto his
glorious body® and we, too, by GodOs grace, will inherit eternal
life and reign with him for ever.
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A Brief Review
By way of review then, what have we understoodas® f

(1)

(2)
(3)

(3)

(4)

()

(6)

(7)

(8)

(9)

GodOs purpose was to create a world whichdwang day
be inhabited by men and womemo reflect in themselves
His heart, will and mind.

His purpose is eternal and His kingdom wit@for everO

To achieve His purpose, God created Adam arel \iho
were of the same substance as the animals, but midde
the samdodily shapeandmental capacityas the angels.

They were created &dly formed human beings but without
a characterwhich had to be developed through a process of
divine education.

To help man develop his character, God placad mtoa
purpose built garderor park which contained all kinds of
trees that were both useful and beautiful.

He also placeto treesin the garden that represented to
Adam and Eve what they were being offered B oneatrbe
to lengthen life indefinitely; the other able toosten life
very quickly.

He gave them a commandment not to eat frontréee of
knowledge of good and evit they did, then the punishment
was thathey would Osurely dieO

Man did disobey GodOs commandment and heiawifa
werecondemned to die

We are told thatheir eyes were OopenedO and able to discern
between Ogood and evilO

As a consequence of their disobedience or &eretwere
physiological, emotional and mental changes thak fdace.
Not only did they become dying creatures, subjeaidath.
They also had an inherent tendency towards sinning.

(10) The OAtonementO is not about an event N HdataGodOs

process of reconciliation which contains certainmie and
conditions that lead men to divine acceptance.
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(11) God intervened to redeem Mankind. He provideidm and
Eve clothing made from animal skins. The killingtiofs ani-
mal of itself could not take away their sins or gikkem life.
Rather it was an act that taught them a seriesssiohs: (i)
that there was nothing that they could do of théweseto
save themselves (ii) that flesh and blood is rnghtlbject to
death, and (iii) without the shedding of blood thepuld be
no forgiveness of sins.

(12) The lesson of the slain animal was that one@agt would
provide an offering to take away the OSin of thdd@oby
the sacrifice of His only begotten Son.

(13) As a consequence of AdamOs disobedience, #reyban-
ished from the Garden with a new vocabulary D fgain,
suffering, hostility and death.

(14) It was AdamOs sin, or disobedience which btosigfering
and death into the world. Consequently, all Mankivave
inherited AdamOs dying nature and inherent tenders:g.

(15) Christ was sent to deal with the root of thebpem which
was sin. He was Omade of a womanO but Othe som of th
highestO. While he was His FatherOs son by wéiisof
character, he inherited the same condemned natukdaas
and Eve, with its inherent tendency towards sinniihg. too,
was Otempted in all points as weO and was alsectt]
death.

(16) Christ never sinned. He never disobeyed hifdfand was
obedient Oeven unto the death of the crossO, eaithixking
a ceremonial, but very necessary, condemnatiomof s

(17) Because he shared our same dying sin-proneenaith its
inherent tendencies towards sinning, but neveresinme
was able to die a sacrificial death as the pedtfeting Oas a
basisO for Othe remission of our sinsO.

(18) As one of AdamOs race, Christ came to saversinih was
for this purpose he came into the world. He acted eepre-
sentative man N He represented us to God and G adato
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(19) ChristOs life, death and resurrection was laraion of cer-
tain facts and truths about God and Man which faf e
basis of our reconciliation to God. When he diegl,openly
declared the righteousness of God and that Godightin
condemning flesh and blood to death, and repredehig
whole of Mankind in doing so.

(20) Because he was a condemned member of AdamGsnchce
subject to corruption and death, he, too, needeidgaut of
corruption and death. Thus, it was Othrough dehttthe
obtained redemption. He led a perfect life and tamhmit-
ted no sin. He declared GodOs righteousness, srdare-
ally condemned sin by the mode of his death. Guatefore,
raised him from the dead, and gave him eternafride from
the corruption of human nature and death.

(21) The death and resurrection of Christ are insdpa ele-
ments of the Atonement.

(22) Those who believe the Gospel of the One Faitintify
themselves with the Lord Jesus ChristOs faithi&yldacrifi-
cial death and resurrection. They do this by sutomgitto
baptism into Jesus Christ Ofor the remission st@iiwhen a
believer is baptized, symbolically their Oold mdi&8 and
with him the sins of the past. A Onew manO risesfdhe
waters to a Onewness of life.O They become Oh¢hs o
kingdomO (James 2:5) Oaccording to the promiseig6al
3:29).

(23) They strive to follow the example of Jesusshpmitting to
the will of God and trying to overcome the fleshiypulses
that lead to sin in their own lives, just as Jedidsin his. As
believers, they have access to forgiveness of thrmigh
prayer to the Father. Forgiveness is conditionahuonfes-
sionandrepentance.

(24) One day the Lord Jesus Christ will return & Harth. Those
who come to &nowledgeof the Gospel of the One Faith,
whether baptized or unbaptized, Goil raise to judgment.
Those who have been baptized and judged faithfod sill
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reward with eternal life. Those who have rejectesl ¢all to
the knowledge of the Gospel of the One Faith, aeHaeen
baptized and judged unfaithful, God will condemnetcer-
lasting death.

Notes:

John 5:24; 1 John 3:14; cp. 2 Timothy 1:10
Psalm 107:16

1 Corinthians 15:51-52

1 Corinthians 15:20

Ephesians 4:32

Romans 8:14

Ephesians 6:17; Hebrews 4:12

1 Corinthians 15:22

1 John 1:7; Romans 12:1 N Having been baptised, we cannot become
Ounbaptisedd if we have submitted to the gospel iMfiittannot, there-
fore, move in and out of Christ in that sense. Howewerally, if we are

not Owalking in the lightO we are no longer walkingQhnistO (cp. 2
Thessalonians 3:6; Colossians 2:6).

Hebrews 5:9; According to Vines, righteousness is defaedi) that
which is right or just conforming to the revealed vafl God; (ii) that
which is appointed by God to be obeyed by Man

Romans 6:10

Exodus 6:6; Deuteronomy 26:8
Exodus 15:13

Colossians 1:15

Hebrews 9:12

Titus 2:13

Hebrews 9:15; Ephesians 1:7; Colossians 1:14
Psalm 49:15

Titus 2:14

Romans 8:23

Philippians 3:21
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The First Extreme:
OClean-FleshO

n Part One we looked at how man was created, whydse

created, how sin came into the world, the conserpseiof

sin, and GodOs plan of reconciliation and redemphimugh

the life, death and resurrection of the Lord Jé&Shsst.

Through the centuries, the Truth, as it was onaerstood
and taught by the early Apostles, has become ctadupy ManOs
fallible way of thinking. No subject has been mansunderstood
than the nature and sacrifice of our Lord JesussClit is because
of misunderstandings on this very subject, thatyrafnthe apos-
tate doctrines that the Churches believe today danexist. It is
also one of the reasons why so many brethren atersileft the
apostasy of the churches around them, as theirvegresopened to
the simplicity of the Truth.

Central or OAmendedO Christadelphian teachings @uith
ject of the nature and sacrifice of our Lord JeShsist is distinct
compared with the teachings of the Churches, andréraained
consistent throughout the history of the brothethotet over the
years this subject has been the cause of morergmtevithin our
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community than any other. This in itself is quitenic since the
very purpose of the work of God through the lifeath and resur-
rection of the Lord Jesus Christ was to bring alhmity, not to
createdivision The Truth of the gospel concerning the things of
the Kingdom of God and the name of Jesus Chrisimgle to un-
derstand. Rather, it is when ManOs ideas comeantitict with
the with the mind of God, that the simplicity oktfiruth becomes
complicated and difficult to understand. Inevitgblyontention
arises and confusion ensues.

Early Challenges

The growth of the brotherhood in the early years gaite rapid as
many brethren and sisters left the Churches arthamd to join the
community. One of the most challenging issues thak hold of

the brotherhood during these early years was tlestagun of the
nature and sacrifice of the Lord Jesus Christ.

One such controversy came up in the lat® C@ntury and
became known as the OFree-lifeO or ORenunci&ioinésiry. Evi-
dently, the ORenunciationistO teaching originatedBro. David
Handley from Maldon, a former elder of a Pentedostat, who
held the belief that Jesus did not share the sameéetnned nature
of AdamOs descendants because God had given &idirdiftly
just as He had given life to Adam. In other worts reasoned that
Jesus had the same nature as Adanbelidrehe sinned, and was,
therefore, free from mortality and the consequenégsdamOs sin.
He was, therefore, Bro. Handley arguetlvays entitled to life
hence the term OFree-lifeO.

Bro. Handley appears to have convinced Bro. Edwand
ney of Nottingham of this OFree-LifeO theory, veiubsequently,
OrenouncedO his previous beliefs on the natursaaritice of
Christ. In 1873 Bro. Turney issued an eight-pagepdaet con-
taining OThirty-two Questions and Answers concerniegus
Christ.0 He acknowledged his indebtedness for #msitie was
promoting to Bro. David Handley. The first linestbe concluding
paragraph of this pamphlet read as follows: OBxetand friends,
Whatever | have taught by mouth or pen contrarthéoviews of
Jesus Christ herein set forthnow renounc€® Hence the terms
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ORenunciationistO and ORenunciationismO werelditeriy(be-
coming known in the 20Century as the theory of OClean FleshO.)
Unfortunately the things that he OrenouncedO weee and the
new things that he was now teaching were falsetatuing the
hallmark of apostate Christianity which many brethiand sisters
had left behind.

In Bro. TurneyOs pamphlet of Questions and Ansvhers,
reasoned that OEvery human being has beenobdwo human
parentsQ(Q&A.9) but Jesus was not. While Jesus had an Farth
mother, his Father was God. He said that this wa@essential dif-
ferenceO between OJesus anddseerity of Adal® (Q&A.11) He
said that being of Othe posterity of AdamO reqtivadboth par-
ents needed to be of Earthly origin and, therefoomcluded that
OJesus Christ wast a son of Adaf (Q&A.13). He reasoned that
because OGod gave life to Jesus directly from Hfinasehe did to
Adan®© (Q&A.18), Othe body of Christ was not under exmma.-
tionO (Q&A.19) but possessed a free, unforfeited
life. Consequently, he concluded that Christ himdalfnot benefit
from the sacrifice of himself (Q&A.24, 27 & 29) af¥might him-
self alone have entered into possession of lifismat®! Many simi-
lar misstatements were also made.

On the evening of July 28th 1873 Bro. Turney galecture
at Temperance Hall in Birmingham to explain his resliefs un-
der the Title: OThe Sacrifice of ChristO. He sethimubeliefs as
follows:

The last Adam... came into the world as free as the first Adam, not

under condemnation to death ... that (free) life was the price or ran-
som that had to be paid for those who had lost theirOs by AdamOs trans-
gressionE

That the body of Jesus did not inherit the curse of Adam , though
derived from him through Mary; and was therefore not mortal ; that his
natural life was Ofreed; that in this Ofree® natifeg he Oearned eternal
life,® and might, if he had so chosen, have avoideddeath, or even re-
fused to die upon the cross, and entered into eternal life alone ; his
death being the act of his own free will, and not in any sense neces-
sary for his own salvation ; that his sacrifice consisted in the offer-

ing up of an unforfeited life, in payment of the pe nalty incurred by
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Adam and his posterity , which was eternal death; that his unfor-
feited life was slain in the room and stead of the forfeited lives of
all believers of the races of Adam

(The Sacrifice of Christ B Edward Turney, 1873 b p9)

...(Another man has said) that for 15 years he has not been able to un-
derstand what Dr. Thomas meant by 'sin in the flesh.' That is the fixa-
tion of sin in the flesh which he speaks of in 'Elpis Israel' pg. 126, ...and
I confess to you without reserve, neither have | been able to under-
stand it. But still | have many a time taught it. | have taken the 15th arti-
cle of the book of common prayer and pulled it to pieces, and said that
Christ came in flesh full of sin; for, said | to the people, what can 'sinful
flesh' mean, but flesh full of sin? Well now, since my mind has been
more especially directed to the study of this subject, | have arrived at
this conviction that there is no such thing as flesh full of sin, and
never was, nor can be ."

("Sacrifice of Christ," B Edward Turney, 1873 b pg.16.)

There was no sin in the Onature® after it had transgressed . There
was mortality. There was man destined to die; but sin was not a fixed
principle in manQs flesh .

(The Sacrifice of Christ B Edward Turney, 1873 b p21)

In summary, Bro. Turney taught that Christ:

Did not inherit a natureJike ours, but, ratheas like Adam
before he transgressedE

Was not, therefore, under condemnation to death.

Did not have a nature with an inherent tendehey leads to
sinE

Was always entitled to eternal lifeE

Did not, therefore, benefit from his own sficeE

But died as a substitute paying the penaliy uAdam and
his descendants Oas a ransomO while forfeitifigehiife in
a self-less act for others.
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When Edward Turney renounced his previously helekise
regarding the nature and sacrifice of Christ, heemisally re-
nouncedClause 5of the Birmingham Statement of Faitivhich
states:

That Adam broke this law, and was adjudged unworthy of immortality,
and sentenced to return to the ground from whence he was taken N a
sentence which defiled and became a physical law of his being, and
was transmitted to all his posterity

Where did Bro. Turney go wrong?

Unwittingly, Bro Handley had returned to the olddwmes of the
Apostasy which John had warned against in his Eester. John
said that such reasoning was Othe spirit of aigi€hbecause those
who teach such doctrines Oconfess not that Jesiss i§ltome in
the fleshO (I John 4:3).

The reason why this false teaching was so wrong lveas
cause, as Brother Roberts pointed out, it calléd question the
righteousness of Godt presented God as being unjust. For if
Christ did in fact have Ofree life® and, theredala)ot share our
nature as Bro. Turney was teaching, and was, ofsegisinless
with regards to personal transgression, then thasene reason for
Christ to die. It was, therefore, an act of injostfor God to allow
Christ to die and suffer on the cross.

The evening after Bro. Turney gave his lecture oneCSac-
rifice of ChristO, Bro. Roberts gave a lecturedsponse, which
was subsequently published under the tifflieCSlain Lamb: An
Exposition of the True Nature of the Sacrifice ofi§€®. In his lec-
ture he laid out his arguments to withstand BrornéyOs false
teachings.

(1) The first point that Bro. Roberts made was thdam was
NOT the same as Christ. As we saw in Part One, Adam
created Overy goodO suffering no evil, no painveakness
or grief, was not subject to death and did not reveénher-
ent tendency towards sinning. Christ, on the otfend,
Otook our infirmities, and bare our sicknesées@s Oirall
pointstempted as we areO amalssubject to death.
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Secondly, he showed that GodOs purpose waanitest his
name in Mankind. Adam had not manifested GodOs mame
his life. On the other hand, God was manifest m lffe of
Christ.

Thirdly, it was not ChristOs entitlement teedlifed that
caused Christ to be raised from the dead, but hisopal
righteousness and obedience to his heavenly Fathdrihe
righteousness of God in that His law demanded dhaght-
eous man could not be left in the grave.

According to Bro. Turney, because Christ hdzbdy which
was not under the curse of Adam, free from theugiion of

sin and not subject to death, he could have redegternal
life without dying. But Bro. Roberts argued thatriShhad
beencommandedo die the death of the cross and if he had
not done so, he would have sinned.

Bro. Turney had also stated that OThere linwevil in the
fleshO and that OSin is not in the flesh but ichheacterO.
But Bro. Roberts showed that the impulses thahatee to

the flesh are what causes us to disobey God aet:ftne,
reveals our dependence upon the mercy of God. Thus h
showed that such a teaching is the same doctrughtdy

the antichrist system Owho confess not that Jebrist G
come in the fleshO (2 John 7).

Finally, Bro. Roberts showed that Christ did die Oinstead
of usO as a substitute, but Ofor usO as our reptiese
Again, this idea of substitution came right frome tiery
heart of the apostate system of the Church itselfich
teaches that the penalty was paid by Christ, whdidstead
of us.

In conclusion, Bro. Roberts summarized his positioop-

position to this false teaching by stating:

Begotten of God in the channel of Adamic and Mosaic condemnation,
he [Christ] died on our account, that we might escape, but on his own
account as the first-born of the family as well; for, in all things it be-
hoved him to be made like unto his brethren
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Changes to the Statement of Faith

Our early brethren recognised the detrimental etfet these false
teachings of Bro. Turney could have upon the brbibed and
consequently, made three changes tdBilmingham Statement of
Faith (BSF) All three changes were to the ODoctrines to be re-
jectedO (DTBR). The first @ause 4which rejects the beliFhat
Christ was born with a Ofree lifeXbe second i€lause 5which
rejects the false doctrine thahristOs nature was immaculaagd
Clause 27which rejects the false teachiiifpat there is no sin in
the flesh.

While there were those who followed Bro. Turneygash-
ings and, subsequently, separated themselves frermémn body
of Christadelphians, the controversy over this lteagr soon faded
away” That was until in the 18900s when a new theoth®na-
ture and sacrifice of Christ was promoted by Brotlehn Andrew
from London, UK, who agitated for its wider accepte. It was
this particular controversy that led to the amenunat the BSF to
form the BASF which is used widely within the Chaidelphian
community today®

Notes:

a Matthew 8:17

b Those who separated themselves from the main body oft@&leighians

called themselves the ONazarene® Fellowship

¢ In the early 20th Century a similar controversy spnapdpearing some of
the hallmarks of the Renunciationist theories from tHe0C%. (For more
details please see Appendix B).



The Second Extreme:
OAndrewismO

he Renunciationist theory was one extreme regarding
the nature of ChristOs sacrifice. At the othereaxr
was another false teaching promoted by Bro. John An
drew from London, UK.

Historically Bro. Andrew had worked side by sidewiro.
Roberts to oppose the false teachings of Bro. Tyraeg had been
a great asset to him in this regard. However, Baberts started
noticing that Bro. Andrew had gone to the opposit&eme re-
garding the nature and sacrifice of Christ, and using legalistic
language to express his views which were quiteraontto the
simplicity of the Truth.

Bro. AndrewOs rather complex theory was called GAdam
CondemnationO sometimes referred to today as @léwat Death
TheoryO or Olnherited Legal CondemnatBmOTurney had said
that OsinO wasly moraland as a result of AdamOs transgression,
there was no change that took place in Man andttieaé was no
inherent tendency within Man towards sinning. Bémdrew ar-
gued from the other extreme saying that there weoe@rmsor
categoriesof OsinO: (1) sin whichn®ral P ie. disobedience or
transgression, and (2) sin whichpisysical B ie. our physical flesh
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and blood natures. He reasoned that Mankind hasriiet
AdamOs sin in a physical OformO (our flesh and bédares)
which he called OAdamic SinO, Othe offense of AGamhérited
sin® or Osin-in-the-flesh®. He went on to rehsbwhile a man is
not personallyresponsible or guilty for this OformO of sin irdwbrit
from Adam,federallyor racially Man is guilty on account of the
nature that he bears, since Adam was the Ofedadf) loé our race
and all men were in AdamOs loins when he sinnetsegaently,
he reasoned, we are OalienatedO from God andsOsinoejust by
our actionsput by the mere fact that we are b&rim other words,
Bro. Andrew taught that it is as much of a sin ferta have been
born as it is to transgress GodOs law!

He also saw the Olaw of sin and deathO spokerPaiubps
being thepronouncemenbr ODivine decreeO of GodOs Law of
Condemnation in the Garden of Eden, ie. OThou siealeatO,
rather than the language of Scripture used to desthe Olaw
within our membersO which came as a result of AalagrEve sin-
ning.b In order to be released from this Law of Condenonathe
reasoned that a man requires Ojustification® Hotimforms of
sin N Omoral@nd OphysicalO. This, he argued, was accomplished
as a result of r&conciliation, atonement, purging, cleansing, re-
mission, redemption, purification, and forgiver@$y ChristOs
blood Consequently, because our mamadl physical sin had been
atoned for, covered, reconciled by the blood of €hrbaptism
brought about a change in degal statusbefore GodNo longer
are we under the (legal) condemnation of the LathénGarden of
Eden (ie. liable to an immediate and, therefor@lent death).
Rather, we move from being Oin AdamO to being @istG and
our OlegalO status changes from being under @tlé S and
DeathO to coming under OThe Law of Spirit of LifeO.

The following quotations are taken directly fromoBrAn-
drewOs pamphlefTt@ Blood of the Covenantdhd express his
teachings on this subject:

(1) OThe Edenic Law [given to Adam in the Gardenof Eden] isE termed
Othe Law of Sin and DeathQO

(2) OBy disobeying the Edenic law Adam and Eve ncurred immediate
[and, therefore,] violent death O because God had said: Oln thday
[literally] that thou eatest thereof thou shalt surely die®.0



90

©)

)

®)

(6

M

®

C)

Understanding The Atonement

OWhen Adam disobeyed, all his descendants wee in his loins... They
were [therefore], Omade sinnersO (Romans 5:19)ithout any exercise

of will on their part . That is to say, God, by accounting them to be in
Adam when he sinned, and by defining their evil desire to be Osin,d has
constituted them Osinners by birthQO

00Sin-in-the-flesh® [the evil desire of tfiesh] was the result of the
Ooffense® of Adam...O OThrough the possession if-i®she-flesh® men
bare the Ooffense® of Adam...8irbhas thus two aspects, or forms,
moral and_ physical ...O OA violent death is the punishment due to the
one as well as to the other.O

OJust as Adam's descendants were in his loinswhen he partook of the
tree, so were they in his loins when he was judged and condemned...O
Therefore, like Adam Othey deserve, whether actualtransgressors or
not, a violent death in the execution of the Edenic law...O and &e liable
as soon as they are born to be cut off by death .0

Man is a sinner by birth and by deed , and needs sacrifice to cover
his sin...O QOJustification frorthe OoffenseOof Adam [ie. sin-in-the-flesh]
is, therefore, necessary as well as justification from individual sins ...O
OBlood-shedding is neededo cleanse from physical , as well as from
moral defilement...0 OSacrifice is as essential tdake away sin in its
physical, as in its moral, aspect.O

OJustification from individual sinsE as well as justification from the
Ooffense® of AdamE is provided for in the sacrificef Christ...0 OAnimal
sacrifice, circumcision and baptism, being representations of Christ's
death, have been appointed, in conjunction with that death, as a means
of legal justification [ie. the nullification of GodOspronouncement or
ODivine decreeO upon Adam to death].O

OAs soon as Adam was clothed with animal skis he was justifiedE
from the Ooffensed he had committed and the Osin-in-the-fleshOwhich
it had produced...O0 OThe death of the animal... avied a violent death
thereby prolonging his life, and giving him a second probation.O

Qhrist only possessed sin physically __, not morally, but all who are
sprinkled with his blood possess sin in_both forms ...O0 Be died to
cleanse himself from Adamic sin ; and this is accepted by God as the
means of cleansing others from Adamic sin and also from their own
sins. Thus the same death takes away personal and_ inherited sin .O
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(10) OWhen he came out of the grave he was Ojuséfl from sinO though still
flesh and blood...O OChrist's resurrection was theesult of justification
from inherited sin , and the resurrection of his Ochurch® is the resusf
justification from inherited sin and_  individual Owicked
worksO (Colossians 1. 21).0

(11) Before baptism men Oare still OsinnersO in Ad® and the Ooffensed of
Adam... is imputed to them .0 But when believers are baptized they
have Obeen transferredout of Adam into Christ ...O They are OOjustified
by his blood® (Romans 5:9) from Osin in the flesh® well as from their
previous Owicked worksO...O They are Ofreed fromdbedemnation aris-
ing out of AdamOs offense...O No longer are they filer the Olaw of sin
and deathOO but come Ounder the Olaw of the spiritifeOEO andtfe
righteousness of Christ is imputed __ to them .0

(12) OPhysical sin is as powerful to keep closed he gates of the grave as is
actual transgression...O Christ will bestow eternal life only__ on those
who have been Owashed®d from all sin [ie. moral and physical] by
Othe blood of the covenant®; and he will, in like manner raise only
those who have been justified by the same blood from inherited and
committed sin prior to probation. To extend his resurrection power
outside the scope of his shed blood is to open the door for his life-
giving power to be also applied where his blood has had no efficacy.O

(13) OHaving decreed that all who live under Othéaw of sin and deathO...
@erish OEit necessarily follows that when they pass into te grave...
they must, in the grave, remain forever...O OOThew of sin and death®
contains no provision for justification from sin, and consequently no
element, which counteracts the reign of death. All under it, are by
birth, "children of wrath"  (Ephesians 2:3)EOQ They Odie in their sins
and therefore @erish 0.0

This theory of Bro. Andrew has many doctrinal cense
guences, not least of which, it calls into questtoerighteousness
of God (as did the Ofree-lifeO theory of the RenunuistSoat the
opposite extreme.) For why would God hold us resje for
something which we have received by inheritance &ad our
misfortune and not our fault? Ironically, the dowtr that Bro.
Andrew was trying to defend the Truth against, tbetidhe of
Substitutionwas the very same doctrine that he ended upiteach
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but in a different form! It was akin to the Catholiloctrine of
Original Sin(See Appendix A) which itself had led to other éals
doctrines of the Apostacy such lasant Baptism, Mariolatryand
thelmmaculate Conception

(1)

(2)

(3)

(4)

()

(6)

(7)

In summary, Bro. Andrew taught that:

As a consequence of Adam sinning, his sin de@®#0 was
transmitted to his descendants as a physical fdrmiro
called OAdamic sin® or Oinherited sinO or GsiléshO.
We are, therefore, OalienatedO from God not ordgaount

of OignoranceO and Owicked worksO, but on accailet of
nature that we bare.

Man requires a covering or justification (defingy Bro. An-
drew as reconciliation, atonement, purging, cleagygi@mis-
sion, redemption, purification, and forgivenesnir both
his personal sinsand from physical sininherited from
Adam.

We receive a covering or justification for batbr personal
sinsand from physical sin by ChristOs shed blood (ie.ifsacr
cial death);

Thus, when we are baptised, we also receivevarow or
justification for both moral and physical sin.

If we have received a covering or justificationboth moral
and physical sin, no longer are we Ochildren of h&aind
under threat of a Oviolent deathO. Rather Olegallgfange
in status from being Oin AdamO to being Oin CraislO
move from being under Othe Law of Sin and DeatltQihe
Law of the spirit of Life.O

Only those who have been baptised bath moral and
physical sin will, therefore, be raised to judgment

All those who reject the calling to baptism re@m@children

of wrathO under condemnation of Othe Law of Sin and
DeathO and are OperishingO andnuailbe raised to Judg-
ment.
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The subtlety of this teaching was that it tauglat tman is
not merely separated or OalienatedO from God omuracob
Oignorance® and Owicked worksO as the Scriptateshigawe
are also separated or OalienatedO from God onnaaufowur
physical naturevhich we have inherited from Adam. He reasoned
that AdamOs original transgression or Ooffense@awasiitted to
his posterity as af@m®of OsinO (ie. Ophysical sin®O or Osin-in-the-
fleshO). If we have, therefore, inherited Ophysiic@ from Adam,
and sin separates us or alienates us from Godedsomed, quite
logically, that we require reconciliation on accbofour inherited
natures. Thus, until we have been baptized we reimaa state of
legal alienation from God!

The tip of the iceberg?

Because of the change made to Clauses 24 and @@ &SF in
1898, it is often perceived that the controversyraunding Bro.
Andrew had only to do with the issue dResurrectional
Responsibility of enlighted rejector8But the truth is that
Resurrectional Responsibility was orllge tip of the iceberg
Sometime between 1873 and 1894 something occurreduse
him to change his mind on Resurrectional RespdiigibiAl-
though he resisted the idea that he had changeadih@s he even-
tually had to agree. He produced OThe Blood aEtwenantO and
agitated for its acceptance. While much of the betoltealt with
Resurrectional Responsibility, it must be remembetigat the
booklet was to do witlthe nature and sacrifice of Chrigh other
words, what Bro. Andrew had done wasgent a new theory on the
AtonementThis fact is attested to by the following brethren:

The fact is, brother Andrew has involved himself in contradictions by
inventing a new_theory of the matter to sustain the non-
resurrection of rejectors E He has decreed the non-resurrection of
those who Obelieve notO the credibly-presented gos, as they are not
Ojustified from all sinO_E The tendency of the new contention [is] to
twist justification into the unscriptural thing confessed: Othe imputation
to us of the righteous actions of ChristO, as alsoQthe imputation to us
of a sin we never sinned.O Such ideas belong to the theological
fogs from which the truth cleared us nearly fifty v ears ago.

(Bro. Robert Roberts, The Christadelphian : Volume 33. ¢1896.)
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In the latter-day history of the Truth there have been several divisions
caused through the introduction of a false doctrine. As Brother Roberts
pointed out not long before his death, the main divisions were caused
by attacks on the fundamental truths of ChristOs rdemptive work. The
'no will' theory was in effect a denial of Christ's trial and perfect obedi-
ence. The 'renunciation' theory was in effect a denial that 'Christ came
in the flesh." The 'theories of inspiration' attacked the Word and there-
fore made a direct attack upon Christ. The divergent views regarding
resurrectional responsibility were never treated as serious until in
an_attempt to formulate a coherent theory it became plain_how
closely the matter was connected with the redemptiv e work of
Christ .

(Bro. Islip Collyer, The Christadelphian, 1923, p. 261-262)

About 1893 the doctrine that only those in covenant relationship to God
were amenable to resurrection was forced upon the ecclesias in this
country by J. J. Andrew; but the issue concerned more than resur-
rectional responsibility, other features of equal importance being
involved. In arguing that enlightened disobedient men and women who
had not been baptized would not be raised, J. J. Andrew based his

case on a doctrine that men and women were _involved in_a per-
sonal_condemnation by descent from Adam which would hold
them in the grave unless it was removed by baptism into Christ .

Similar views were entertained by Thos. Williams, who from the 1880s
had edited a magazine in America called OThe Chrisidelphian Advo-
cateO.

(Bro. John Carter, The Christadelphian : Volume 90. ¢c1953.)

It is over fifty years ago that the division occurred in U.S.A. which led to
the formation of the OAdvocateO fellowship. The dsion is by many sup-
posed to concern Resurrectional Responsibility, but this is only partly
correct: the issue was deeper than that. The denial of resurrectional
responsibility was based upon a theory of Adamic Co ndemnation
and of the sacrifice of Christ in relation to it. T his is seen by the
very title, The Blood of the Covenant, which J. J. Andrew gave to
his pamphlet setting forth similar views . This theory of Adamic
condemnation leads logically to the conclusion on r esurrectional
responsibility.

(Bro. John Carter, The Christadelphian : OA Letteon Sind. ¢1953.)
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THE Resurrectional Responsibility
TIP OF THE
ICEBERG

Purpose of Baptism
Sacrifice of Christ
Nature of Christ

Nature of Man

OThe things concerning the name of Jesus ChristEQ

Bro. AndrewOs theory was a direct challenge upotrute

regarding Othe things concerning the name of &iwist.O It chal-
lenged Bible teaching aime Nature of Man, the Nature of Christ,

the

Sacrifice of Christ, the Purpose of BaptiamgResurrectional

Responsibility
(1) The Nature of MarN First of all, Bro. Andrew described

(2)

Adam and EveOs condemned nature as a OformQOanti sin,
since we inherit that same sin-nature by birth haee inher-
ited AdamOs sin or OoffenseO in a physical fornar&Ve
therefore, Osinners by birthO and separated oatatieflom
God Owith no exercise of will on our partO...

But the truth isthat we inherit from Adam and Eve a physi-
cal law of decay, which works out dissolution armith and
which gives us, where it is left unrestrained, mdency in
the direction of sin.

The Nature of ChrisN Because Christ shared our nature,
Bro. Andrew said that he, too, inherited Ophysic&) snd,
therefore, required a covering, reconciliation, atoant,
purging, cleansing, remission, redemption, puriiag for-
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giveness or justification for the offense of Adaamd that
he, too, was separated or alienated from God bly. bir

But the truth isthat Christ inherited our same condemned
nature, was never alienated from God on accounthef
physical nature that he bore, but like us, requiesteeming
from mortality and death, and that he was redeemed
Othrough deathO.

The Sacrifice of Chridil He taught that Christ did not have
any moral sins. But because he inherited Ophysgi€alfsom
Adam, he required an atonement, a covering, reliatan
and justificationfor his nature. Only once his nature had
been cleansed by the shedding of his blood, coelbehan
offering that had any efficiacy for others in clsang them
from moral sirandtheir inherited sin-nature...

But the truth isthat he shared our same dying sin-prone na-
ture and his sacrifice upon the cross was an aselbfless
obedience that Odeclared the righteousness of Gloit®
condemned sin and forms the basis for the forgs®re
sins and our reconciliation to the Father.

The Purpose of Baptisit He saw baptism as being an act
that takes us from being Oin AdamO to being OistChwith

the three-fold effect that: (i) iprimarily, serves as a cover-
ing, atonement, justification or reconciliation foheritedor
Adamic sin(ie. Osin-in-the-flesh®) and (ii) it removes our
moral sinsor transgressions and (iii) because inherited or
Adamic sin and our moral sins have been covered,edton
for and received justificatiodgegal condemnatiothat came
upon Mankind as a result of AdamOs transgressioe- is
moved...

But the truth is that baptism is about identification with
Christ. It is about thdeathof the Oold manO with the sins of
the past and théirth of a Onew manO to Onewness of
lifeO (see pages 69-70).

Resurrectional Responsibilify Only those who have been
baptised for their moral sinand for their inherited sin-
nature will be raised from the dead to Judgmenwdfhave
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not been baptised or received a Ocoveringd @icdjiestO

for both moraland physical sin, then God, according to His
own Law,cannotraise a man from the dead. Only those who
are baptized will be raised and judged. Those judged
OFaithful© will receive eternal life. Those juddedfaithfulO
will perish, condemned to eternal deathE

But the truth isthat those who come to a knowledge of the
revealed Word of Truth, whether baptised or unisagii will

be raised to Judgment to give account, and recedgnent
accordingly, as a demonstration of upremacyf God.

THE LAW OF SIN & DEATH THE LAW OF SPIRIT OF LIFE

IN ADAM IN CHRIST

X Pass from ’ . ...tothe )
OLaw of sin and dedth. OLaw of spirit of lifeO

Bro. AndrewOs Teaching regarding Othe law of sin & de _athO:
In a Legal sense we move from being Oin AdamO to being Oin Gtwi after baptism.
Only those who are Oin ChristO will be raised frothe dead.

THE BATTLE WITHIN THE MIND: CARNAL VS. SPIRITUAL

IN CHRIST

IN ADAM

Olaw of spirit of life®
Omind of Christ®

Spiritual thinking
of the mind

\Olaw of sin and deatr]
Owithin our members©

Carnal thinking
of the mind

Bible teaching regarding Othe law of sin & deathO:
Physically we remain Oin AdamO until being changed to immorityl after baptism.
After baptism morally our relationship changes so that we are Oin Chrigb and Oheirs to
the grace of lifed as long as we continue Owalkirig the lightO (see p.45).
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The Debate

One of the touchstone events in this controversyhennature of
man and the sacrifice of Christ, was a debate betBee. Roberts
and Bro. Andrew in April 1894 at Essex Hall in LomddJK. The
proposition which Bro. Roberts defended was asvat OThat
resurrection to the judgment-seat of Christ willngmise some
who have not been justified by the blood of Ciigthile the title
of the debate gives the impression that the isebatéd was about
the basis for resurrection to judgment, the follogvextracts from
the debate will make it clear that, in fact, thes&keectional Re-
sponsibility question (as it came to be known), walk/ asymp-
tom of the underlying problem. Bro. Andrew is asking ttues-
tions. Bro. Roberts is answering:

281. JJA: Does it (sin in the flesh) require the shedding of blood in order to
cleanse us from it?

RR: The blood of Christ was shed in order to declare GodOs right-
eousness . So Paul teaches (Rom. 3:25).

282. JJA: Inorder to cleanse us from sin in the flesh?
RR: | gave you the apostolic definition.
283. JJA: Give meyours.

RR: It was to declare GodOs righteousness as the foundtion upon
which He would grant the remission of sins through His forbearance. It
was a vindication of GodOs dishonored majesty, folus to submit to as a
condition of His favor, and not a mechanical process to cleanse us

284. JJA: | perfectly recognize all you quote; the question is as to its mean-
ing. Did Christ require to die for himself  ?

RR: In view of the work he came to do, Yes; but if ther e had been
himself only, No.

285. JJA: He would not have had to die for himself?

RR: | have answered the question. He came as the representative of
our condemned race to lay a foundation for our salvation, and for that
reason it was needful he should take our nature and stand as our rep-
resentative, and die as one of us, and we die with him in being
baptized.
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286.

287.

288.

289.

290.

291.

292.

293.

294.

JJA: If he did not die for himself, did he not die purely as a substitute

RR: By no means . He was of exactly the same stock and inherited the
same consequences of AdamOs sin as we.

JJA: Was the shedding of his blood not necessary for himself apart
from others?

RR: Since we cannot contemplate him apart from others | it is no
use putting the question. He was one of the whole race.

JJA: You put it, if there had been no others his death would have been
unnecessary?

RR: That is putting an abstract question which it is not convenient to
discuss.

JJA: It may be inconvenient, but it is necessary.

RR: Since you cannot separate him from others, we cannot so consider
him. Had he stood by himselfNa new AdamRNhis positio n would have
been totally different.

JJA: But did he not fulfill the Aaronic type of offering for himself and
then for the sins of the people?

RR: No doubt.

JJA: What was it in relation to himself for which he had to shed his
blood?

RR: He stood there as bearing the sins of his whole brethren

JJA: Did he have the sin-nature himself as well as the sins of his breth-
ren which required the offering of himself as a sacrifice?

RR: He had no sin except the possession of a nature whi ch leads
to sin ; but which in him did not lead to sin.

JJA: Did it not require blood-shedding to cleanse him although it did
not lead to sinning?

RR: In order to declare GodOs righteousness is PaulOsxplanation
which to me is the all-sufficient explanation, and to me profoundly phi-
losophical. Any other is so much cloud of dust.

JJA: We do not want to take a surface view of matters; that is why | ask
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these questions as to whether ChristOs own sin-nature required the
shedding of blood to cleanse it  ?

RR: | have answered the question.
295. JJA: linsist upon a yes or no.
RR: What is it you ask me to say yes or no to?

296. JJA: Did ChristOs own sin nature require blood-sheddingn order that
he might be cleansed?

RR: As you cannot put him apart from others, it is no use asking the
question.

Notice how Bro. Andrew tried to lead Broolierts to ac-
knowledge a secondary OformO of sin, Osin-nahatef@quires
Ocleansing® or an offering made for it. Instead Rdberts recog-
nised that Bro. Andrew was trying to get him to sap@ ChristOs
nature from the work that he came to do. ChristectomOsave sin-
nersO and in the process Ocondemned sinO by thistdeaeby,
Odeclaring the righteousness of God.O

391. JJA: What was the object of his shed blood?

RR: It was to declare GodOs righteousnessas the basis of reconcilia-
tion .

392. JJA: That is fully recognized. The question relates to the basis. Did not
Christ enter into the most holy place or immortality on the basis of the
shedding of his blood? Does not that mean that he could not enter in
without? Does it not also mean that the blood cleansed him individually
from corruption which was an impediment to his obtaining eternal life?

RR: | do not deny that.

393. JJA: Why did you say that Christ did not die for himself, apart from oth-
ers?

RR: Because you were asking me to consider him in his individual ca-
pacity, detached from the human race, and | refuse to consider him in
that capacity.

394. JJA: Is it impossible to conceive of the Aaronic high priest offering for
his own cleansing in the first instance?
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395.

396.

397.

398.

399.

400.

401.

402.

RR: No.

JJA: Then is it not equally possible to consider Christ offering for his
own cleansing apart from the cleansing of others?

RR: What is the use of discussing a case that does not exist?
JJA: It does exist.

RR: His work is the saving of Mankind, and you cannot d iscuss
him apart from that.

JJA: If we have two things presented in type, can we not look at the
two things separately in the antitype?

RR: That is a matter of intellectual enterprise; it does not determine
the truth of the case .

JJA: Is it not of the understanding of this question?
RR: It may be, but you do not help it by introducing it.

JJA: | do. We both recognize Christ did not commit transgression, and
that his blood was not required in regard to himself for anything of that
kind. Yet he did shed his blood for himself. What was it then for which
he shed his blood for himself?

RR: | have answered that several times, Bro. Andrew. He was a mortal
man, inheriting death from Adam.

JJA: You have answered it by evading it.

RR: By no means. | have not answered it in your precise terms, which
conceal meanings.

JJA: Did he not require to shed his blood to cleanse himself from his
own sin nature, and has not God made that the basis by which
those in him may be justified from the sin of that n ature, and have
forgiveness of sins  ?

RR: | prefer the Scripture description of what was done by the death of
Christ. The Scriptures never use the word cleanse in that se nse.

JJA: Never use the word cleanse in regard to physical sin?

RR: Not in that connection.
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Bro. Roberts makes it clear in his responses to Bnolrew
that Christdid benefit from his death anslasinvolved in his own
sacrifice. But he makes it clear that Christ did meed to make an
atonement or make a sacrifie his physical nature. Bro. Roberts
had already shown i@The Blood of Christidat his ObloodO was
synonymous with ChristOs ObodyO and his Odekythg.fiiill-
ing his FatherOs will in Obeing obedient, eventhatdeath of the
cross@ could Christ benefit from his own death, sinceaihful
life (which included his own death as an offerinig kear the sins
of many®) would be rewarded with life from the grave.

704. JJA: What is the antitype of making an atonement for the holy place in
regard to Christ?

RR: Cleansing and redeeming him from Adamic nature utterly .
705. JJA: Shedding of his blood and raising him from the dead?

RR: The whole process .

706. JJA: Inrelation to himself, personally, apart from his position as a sin-
bearer for others?

RR: You cannot take him apart from that position

707. JJA: Have you not taken him apart from that position formerly?
RR: Never.
708. JJA: Not in the argument with Renunciationists?

RR: That is too general a question altogether. There never would have
been a Christ if there had not been a sin race to be redeemed. If he had
been by himself, he would not have required to die at all, if he had been
disconnected from our race.

709. JJA: What do you mean by that?

RR: | mean if he had been by himselfNa new AdamNhaving no con-
nection with the race of Adam first; not made out of it.

710. JJA: But if as a descendant of Adam, he had been the only one to
whom God granted the offer of salvation, would he not have had to die
before he could obtain that salvation?

RR: | refuse the question in that form, because it is an impossible Oif.O0
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711.

712.

713.

714.

715.

716.

717.

718.

719.

720.

He was not sent for himself, but for us.

JJA: Is it not clear that Christ, as a necessity, must offer up for himself
for the purging of his own sin nature?

RR: As a son of Adam, a son of Abraham, and a son of David, yes.

JJA: First from the uncleanness of death that having by his own blood
obtained eternal life himself, he might be able to save others?

RR: Certainly.
JJA: Then he died for himself apart from being a sin-bearer for others?
RR: | do not admit that: | cannot separate him from his work.

JJA: Was he not so separated 20 years ago to refute the free life the-
ory?

RR: Not by me, it might be by you.

JJA: How could Jesus have been made free from that sin which God
laid upon him in his own nature, Omade in the likerss of sinful flesh,O if
he had not died for himself as well as for us?

RR: He could not.
JJA: Then he offered for himself as well as for us?
RR: Oh, certainly.

JJA: Is it not clear then from this that the death of Christ was necessary
to purify his own nature from the sin power?

RR: Certainly.
JJA: That was hereditary in him in the days of his flesh?
RR: No doubt of it.

JJA: And he as the first one had to undergo purification through his
shed blood and _ resurrection ?

RR: Certainly , | have never called that in question in the least.

JJA: Did you not say on Tuesday night that he did not need to shed his
blood for himself?

RR: That is upon your impossible supposition that he stood apart from
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us, and was a new Adam altogether.
721. JJA: I never introduced that position.

RR: You are unfortunate in not conveying your ideas to me.
722. JJA: I never introduced that idea to you.

RR: You asked me to consider him apart from us.
723. JJA: Apart from us, but still a descendant of Adam?

RR: That is my point, that you cannot separate him from the work he
came to do. There never would have been a Christ at all if he had
not been for that work.

724. JJA: Then as a descendant of Adam, it was necessary for himself to
shed his blood in order to obtain eternal life?

RR: | have already answered that question several times.

Notice how Bro. Andrew tries to accuse BRoberts of be-
lieving in the doctrine of Osubstitution® which thasame heresy
promoted by the Renunciationist brethren and QékestrO theory?
Ironically, it was Bro. Andrew who was teaching ess of
OClean-fleshO because the whole premise of Breewsiteach-
ing was that unless ChristOs nature was cleanssgdnad for, his
sacrifice would have had no efficacy or benefiisb

It is also important to notice Bro. Rolist response to
Q.706 where he makes the statement that Oyou dakeoChrist
apart from his work in coming to save sinners.® E&himportant
because both of the extreme teachings of OClesht¥fland Bro.
Andrew separate Christ from his work. OClean-flesh® that
Christ did not benefit from his sacrifice for ,usnd Bro. Andrew
said that Christ required separate sacrificial cleansing for him-
self first beforehe could be of benefit to.ushe truth says that
Christ was THE sacrificial offering for us, but leéited because
he, too, required redeeming from mortality and duteath be-
cause he shared our same dying, sin-prone nature.
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We cannot separate Christ from the
work that he came to do!

Christ: . .
did not benefit For himself Christ first
For Us only Ll then Us
OClean-fleshO The Truth OAndrewismO

Further changes to the Statement of Faith
About 1894, recognising the potentially damagingatfthat Bro.
AndrewOs new teachings could have upon the brottgrtamd
their inconsistency with the doctrines of truthf®eth in Scripture,
ecclesias in the UK started withdrawing from Bro.deewOs ec-
clesia. It should be noted that Bro. Roberts wateqesistant to
making Resurrectional Responsibility a questiofieidbwship, but
when it was recognised how closely related Bro. rands new
teachings were to Othe things concerning the naimesus
ChristO, withdrawal was inevitable.

In 1898, the Birmingham Central ecclesizended Clauses
24 and 29 of their Statement of Faith, thereby,avng any ambi-
guity regarding the false teaching that respongjltib judgment is
tied to covenant relationship. Subsequently, matimeroecclesias
in the UK and North America did the same and becknmevn as
OcCentral® (after the name of Birmingl@entral ecclesia) or
OAmendedO Christadelphians, and the Statemenitrob&same
known as the BirminghamAmendedStatement of Faith (BASF).
Ecclesias that did not embrace the Amendment coedirio fel-
lowship on the basis of the BSF and found themsebig of fel-
lowship with Amended ecclesias as a result (evengh unques-
tionably many of them did not disagree with thethras expressed
in the BASF). The sentiment of many ecclesias spoase to the
new teachings of Bro. Andrew can be seen from tHeviahg cor-
respondence from the Christadelphian publishe®@21
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OA number of Christadelphian ecclesias in the Domiion of Canada,
whose position, doctrinally and otherwise, is identical with that
represented by Ohe Christadelphian®having decided to co-operate for
mutual assistance and encouragement in the work of the truth, by inter-
visitation, the interchange of speaking brethren, etc., consider it
advisable to make known their attitude in relation to current
controversies, for the information of the brotherhood, and as a basis for
future co-operation among themselves.

They have resolved, therefore, as a dutiful recognition of the
fact that God has revived the light of the truth of the Gospel in this their
day and generation, and has also in His kindness, favoured them with a
knowledge of this saving truth, whereby He has invited them to the un-
ending life, honour, and glory of ChristOs Kingdom;and being strongly
impressed with a sense of the responsibility which the possession of
such knowledge and privilege entails, that they will do their utmost for
the preservation of this truth inviolate in their midst.

The members, individually and collectively, of the undermen-
tioned ecclesias, here unitedly set forth their attitude in relation to cer-
tain unscriptural doctrines which are being persistently advocated and
disseminated on this continent; said anti-scriptural dogmas being to the
following effect:N

UNSCRIPTURAL DOCTRINES CURRENT

1st.NThat the light of the knowledge of the Gospel does not bring re-
sponsibility and amenability to the judgment seat of Christ, apart from,
at least, a partial submission to its claims; in other words, that believers
of the Gospel are exempt from the resurrection to condemnation and
punishment so long as they refuse to render obedience in baptism.

2nd.NThat the penalty or sentence against Adam for his sin in Eden
was a violent death ; that the sentence was suspended in AdamOs case
by Edenic sacrifices, and afterwards (4,000 years afterwards) was car-
ried out in his descendant Jesus; that this sentence of a violent death
rests upon AdamOs race by virtue of having his sina__nd quilt feder-
ally or racially imputed to it.

3rd.NThat, federally, we are all under Adam®s sin , and are baptized

to remove the condemnation that came thereby ; that is, AdamOs sin
placed the whole race in a state of alienation , and baptism re-

moves this inherited alienation
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4th.NThat the justification of believers is effected by the imputation of
ChristOs righteous actions to them when they are bafized.

WHAT WE BELIEVE THE SCRIPTURES TEACH

1st.NThat the light of the Gospel discerned is the ground of r e-
sponsibility to a resurrection judgment , and that, therefore, men and
women who have been brought to a knowledge of GodOswill and pleas-
ure concerning them as revealed in the Gospel and refuse to obey, will
be raised from the dead (should they die before the LordOs return) for
condemnation and punishment in the epoch of resurrection and judg-
ment.

2nd.NThat with reference to the Oresurrection of candemnation,® un-
faithful saints and enlightened sinners are on the same status, the com-
mon ground of their condemnation being that they knew the will of God
and did not obey it. We consider that those who affirm the contrary
deny one of the first principles of revealed truth , and also repre-
sent God as an unjust being ; punishing believers who have com-
menced well and afterwards lapsed into disobedience, while allowing
the presumptuous and altogether disobedient to go free.

3rd.NThat personal condemnation comes as a result o f personal trans-
gression, for which alone men are held personally responsible ; and
that condemnation to the second death is the result of personal sin of a
kind specially offensive to GodNnamely, that of refusing to obey
when specificially commanded to do so , whether on the part of
those who have made a commencement (as in baptism) or of those
who have refused to make any effort whatever.

4th. N That when men and women who have attained to an affection-
ate understanding and belief of the Gospel submit to its demands in
baptism, God forgives their past sins; they are justified, as Abraham
was, by having their obedient faith counted to them for righteousness.
There is no intimation in the Word that believers ar e forgiven
OAdamic sinO at baptism.

5th.NThat Oour inheritance from Adam is a matter of blood relationship
only; that we are Oin Adamd by fleshly descent, anttherefore die; that
the one flesh of men is sinful flesh (flesh full of sin), and always re-
garded as unclean in the sight of God.O
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6th.NThat God justifies believers of the Gospel in t he remission of their
past sins when they Oput onO the name of Christ ibaptism; and that
their blood relationship to Adam remains unchanged until the change

to incorruptibility on the part of the accepted at the return of
Christ ; but that their intellectual and moral alienation from God is
removed, through His kindness and forbearance, when they believe
and obey the truth; but that, notwithstanding the removal of this intellec-
tual and moral alienation, the Olaw of sin and deathO is still operative
in their members , and that freedom from this law is not present, but
prospective, and to be attained in the day of the Gnanifestation of the
sons of God,O on the part of those who Owalk aftehe spirit.O

7th.N'That the apostolic phrase Oin Adam,O found one only in the Bible,
is expressive of physical mortal relationship and nothing else ; and
that the phrase Oin Christ,0 found frequently, isxpressive first, of intel-
lectual and moral relationship  through an obedient faith, and ulti-
mately of the incorruptibility and sinlessness of the spir it nature .

It is therefore resolved that we do hereby affirm our faith to be in har-
mony with the thirty propositions known as the OBimingham Statement
of Faith,0 inclusive of the amplification recentlygiven to Proposition
XXV [BASF XXI1V], in reference to responsibility. We approve this state-
ment, not because it is of Birmingham, but because, to our minds, it
sets forth in suitable language the doctrines constituting the Christadel-
phian basis of association and fellowship.

It is further resolved that we withhold fellowship from all who believe
and teach the unscriptural doctrines referred to above, and likewise
from those who countenance such teachings, whatever may be their
expressed individual convictions.O

The underlying issue behind the Resumwaali Responsbil-
ity issue was a false teaching regarding the duetof the Atone-
ment which led to the amendment of the BSF. Buathendments
to Clauses 24 (BSF Clause 25) and 29 were nottheahanges
made to the BSF. Another change was made in Nortterka
which brought into existence another statementaghf the Bir-
minghamUnamendedbtatement of Faith, or BUSF.
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BSF

(Birmingham
Statement of Faith)

Amended - 1898

BASF

(Birmingham
Amended Statement
of Faith)

Amended clarifications to the Statement of Faith

The Teachings of Thomas Williams

At the same time that Bro. Andrew was teaching kis theory on
the Atonement and Resurrectional Responsibilitfngland, an-
other brother by the name of Thomas Williams washeg very
similar ideas in North America. Bro. Thomas Willismvas from
the Chicago ecclesia and was the editor ofAitheocate Magazine

The following selections taken from thatimgs of Thomas
Williams demonstrate just how close his teachingsano those of
Bro. Andrew regarding the nature and sacrifice lofi€l.

Bro. Williams taught:

(1) That we were in Adam when he sinned and as secpprence
of Adam sinning, his sin or Ooffense® was trasgndthis
descendants as a physical form of sin called OAGami
Oinherited sinO:

We are said (in Rom. 5:12, see margin) to have sinned in Adam . Does
sin need forgiveness? ANS: Yes ... to remit that which placed us in a
condition needing reconciliation is to forgive the si n.

(Advocate, Vol. 9, p. 233)
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(2)

()
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To put the matter still more clear: Let me ask you (Bro. Roberts) if an
infant lived to be an adult without committing an act of sin, would it not
be necessary for it to be baptized in order to be saved? Since baptism
is for the remission of sin, what sin would it remit in this case from
your standpoint, since you deny that AdamOs sinisi mputed to his
children .

(Advocate, June 1894, Vol. 10.)

That Oif men are not partakers andyuilty of AdamOs sin (apart from its
effects of evil and death), but require only forgiveness of their actual
sins and personal wickedness,O it is not clear Ohaothe death of Christ ...
can help them®.

(Advocate, Vol. 9, p. 234)

That there are two forms of sin N moral and plgs

AdamOs sinust be removed, remitted, pardoned , or whatever term
is thought most expressive, before reconciliation to God can be accom-
plished.

(Advocate, Vol. 9, p. 10)

The grounds of guilt are first Adamic sin , and second , an aggrava-
tion of Adamic sin by the wickedness of his descendants
(Advocate, Vol. 9, p.233)

The redemption Christ wrought out was not simply from individual
sins of our own, but from the sin___[ie. inherited or Adamic sin] and
all its consequences of Adam the first.

(Advocate, Vol. 9, p. 11)

That man is alienated from God on account dhbmooral
and physical sin and requires a covering, cleansatgne-
ment, reconciliation, justification from both hignsonal sins
and from physical sin inherited from Adam:

If it is this sin (that is, AdamOsjhat has placed us in alienation , does
it not follow that it (i.e. AdamOs sinmust be removed, remitted, par-
doned, or whatever term is thought the most expressive, before recon-
ciliation to God can be accomplished.

(Advocate, Vol. 9, p. 10)
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(4)

()

| believe that federally and racially _we are held guilty of original sin.
(Thomas Williams, from Sin and Sacrifice by W.M. Smallwood, p. 84).

Christ was born under and died to remove Adamic cond emnation .
(Self Defence, Chicago Ecclesia, pg. )

That Christ required a covering, cleansingnatment, rec-
onciliation, justification forphysical sinand we require
cleansing, atonement, reconciliation, justificatifox both
our personal sinsand fromphysical sinby ChristOs shed
blood (ie. sacrificial death).

ChristOs blood was shed for the remission of sins(l John 1:7) It was
shed for himself, and he being without personal sins, the sin remitted,
cleansed, pardoned, or covered must be of necessity Adamic .
(Advocate, Vol. 10, p. 334)
An adult devoid of personal transgression would, upon being baptized
into Christ, be forgiven Adamic sin.
(Advocate, Vol. 9, p. 9)

Baptism is for the removal, pardon, remissaom justifica-
tion for both moral and physical sin.

Baptism removes original sin__(racial sin) E
(Advocate, Jan 1895)

Be baptized for the remission of sins Adamic and individual
(Advocate, Vol. 9, p. 62)

Now, if a child is born under the same condemnation that Adam
brought upon himself, does it not follow that he is born under the bond-
age of that which causes alienation, and that before he can Oenter as a
probationer® to Orun for eternal life® he must beetl from that bondage
by passing out of Adam into Christ? And is not that what baptism
primarily is for? Although it includes the remissio n of individual
sin.

(Advocate, Vol.9)
That baptism is primarily for the remission, remova | or pardon of

AdamOs sin, although it includes the remission of personal sins, which
latter remission is only an incident .

(Advocate, Vol. 9, p. 9)
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It is evident that if an infant could become an adult without committing a
personal sin, baptism for the remission of sin (Adamic) would be
necessary .

(Advocate, Vol. 9, p. 234)

(6) If we have received justification for both raband physical
sin, no longer are we under the condemnation @f Gt of
Sin and DeathQ, alienated from God and the Ochdtiren
wrathO. Rather we change in status from being @im@do
being Oin ChristO and now come under Othe Law spitit
of Life.O

The passing out of Adam into Christ changes our relationship, but does
not change our nature. Therefore since the design of baptism is for this
purpose its root is to be found in the Adamic sentence of de ath
and burial ; and its effect is the removal of this  so that the sentence
may be deprived of its power to hold us in death and dust, and thereby
the resurrection becomes the means of final physical escape from the
results of AdamOs sinO.

(Adamic Condemnation, page 14)

That Othe condemnation, the alienation, the frowns of Je  hovah
upon the race by reason of AdamOs sinO were removed from Christ
at baptism.

(Advocate, Vol. 9, p. 63)

The first thing for us to consider here is the disc rimination be-
tween the sentence and the execution of the sentenc  e. Why is it
important to distinguish between the_sentence and its_execution ?
Because we claim that the sentence is the OcondemnationO,
known as OAdamic condemnation;O and the execution is the
physical effect of the sentence, Here is our first issue, and it is an
important one in its bearing upon the doctrine of b aptism ; for if the
OsentenceO or OcondemnationO, is not distinguishednf the physical
effects, the design of baptism to remove the sentence, yet leaving us to
wait for the Oredemption of the bodyO, cannot be uterstood.

(Adamic Condemnation, p.3)

The passing out of Adam into Christ changes our relationship, but
does not change our nature. Therefore, since the design of baptism is
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for this purpose, its root is to he found in the Adamic sentence of death
and burial: and jts_effect is the removal of this so that the sentence
may be deprived of its power to hold us in death an d dust, and
thereby the resurrection became the means of final physical escape
from the results of AdamOs sin.

We are not personally responsible for AdamOs persoal sin and are not
therefore baptized for it in that sense; but federally we are all under
AdamOs sin, and are baptized to remove the condemna tion which
came thereby , and to place us in Christ reconciled to God. Since it is
known that we believe we are baptized for our personal sins, it is need-
less to state it.

Adamic condemnation brings a physical disability inherited from Adam,
We are freed from this federal condemnation and reco  nciled to
God at baptism , but we are not freed from physical disability till the
change of body.

(Adamic Condemnation, pages 14, 15)

Is not the first Adam a state of sickness, sorrow, pain and death; and if
a death state a condemned or alienated state? If Jesus was included
in the Adamic race then he must have been estranged from God
as a mere flesh and blood being .0

(Advocate Supplement 1900).

He (Jesus) must die according to GodOs law. To dieaccording to law is
legal; and to die legally is to be OworthyO of dehtin the legal sense. He
was not OworthyO of death legally for any personalin of his own. What
sin was it, then, that made the death of Christ just? Racial sin or per-
sonal sin? Federal sin or individual sin? Racial and federal is the
only answer the case will admit of ; and that is to say that primarily
Christ died to redeem himself from the sin and its effects that was
committed by Adam , Oin whom all N Christ included N have sinned.O
When he met the demands of GodOs law and drank thatcup that no
righteous law would allow to pass from him, he paid the demands of
that law and its penalty : and being a righteous man he was free N led
captivity captive and thus purchased gifts unto men, who could not pur-
chase them for themselves.

(Chicago Defence, p. 72)
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(7) Only those who have been baptised for bothamand
physical sin will, therefore, be raised to judgment a man
can avoid resurrection to judgment by disobeyingdG®
commandment to be baptized:

Another man is more careful. He counts the cost and concludes the
way is too straight for his weak nature; and he decides not to identify
himself with the name that he fears he may disgrace and he stands
back; here is prudence. Now it does not seem right that th is man
should be raised from the dead to be punished at th e tribunal of

Christ for his prudence .°
(Advocate, Vol. 9, p. 202)

(8) All those who reject the calling to baptismmegn under
condemnation of Othe Law of Sin and DeathO and are
OperishingO and the Ochildren of wrathO.

Christ was no exception to the rule, OYe must be bm again® and Oborn
of a woman®; he was horn of the flesh; and Othat vdh is born of the
flesh is flesh.O The latent mental and moral powersmplanted in him by
divine begetter had to be operated upon by the spirit of truth and pro-
duce a new creature, mentally and morally; and at baptism in his case
as in ours, that new creature came to the birth, and with that God de-
clared Himself well pleased. This was Christ born again. Had he re-
mained where his birth of the flesh placed him he w  ould have ra-_
cially continued a child of wrath, alienated as Ada ___m left him and

all others .

(Advocate 1894, p. 388).

Death is an effect; there is no effect without a cause. The cause, one
man; the effect, death. What is the antithesis of this? OBy man came
also the resurrection of the dead.O The second manwas the cause of
the resurrection. Some will say, That means He was the cause of eter-
nal life. That is true, but Paul does not say that here; let us stick to the
word, as we say to OorthodoxO people when they sapat means some-
thing else. Stick to the law and the testimony. OByman came deathO;
then man was the cause, death was the result. OBy ran came also the
anastasis, Ostanding againf); He was the cause, an&ssis was the ef-
fect. If the first man had not come, the death would not have come. If
the second had not come, the anastasis would not have come, unless
you can have an effect without a cause.

(Advocate, Dec. 1907)
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After spending some considerable time reviewing viiie-
ings of Thomas Williams, Bro. John Carter wrote fibliowing:

The first thing that shook me badly in reading Thomas WilliamOs writ-
ings, was his misuse of the word OlawOE Now ThomawVilliams, like JJ
Andrew, but | think before JJ Andrew did it, interpreted the Olaw of sin
and deathO as the Edenic commandment, and then, afér the habit of
his boyhood worked out the federal principle concerning our being in
Adam and our transfer to Christ, and he put all in Adam under the law
of sin and death using OlawO in the sense of the Edic edict, and not at
all in PaulOs sense, He speaks of man passing fromthe Olaw of sinO to
the Olaw of the spirit of lifeO as though they hatransferred from one
edict to another edict. This again is quite contrary to PaulOs use of
the words. When | realized this basic slip on the pa rt of Thomas
Williams | began to see that there was a system of t  hought in his
teaching which went wrong at point after point

A new statement of faith

A misconception among some is that there is onky Statement
of Faith N The BASF. This is simply not true. Thereea number
of Statements of Faith used by ecclesias througtih@utvorldwide

brotherhood, including the BSF. Our pioneer brethveent to

great lengths to ensure that brethren understaiditStatement of
Faith is a convenient (yet very necessary) expoassi common

beliefs held by those of Oone mind and one judgineegiarding
the First Principles of the Truth.

Another misconception is that the BUSFQidnamendedO
Statement of Faith is theriginal unchanged BSF. Again, this is
not true. The BUSF is modifiedversion of the BSF. It was modi-
fied in 1909 by Bro. Thomas Williams which resuliedthe crea-
tion of Birmingham Unamended Statement of Faith $BY) used
predominantly by the OUnamended® or OAdvocast@d€lptiian
community today. Unfortunately, the name OBirminghina-
mendedStatement of FaithO does not make this clear.

In his bookChristadelphians, The Untold Stof§to. Rich-
ard Pursell writes:
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In response to BirminghamOs 1898 Oamendmentd, thedthended com-
munity, seeing a direct connection between the amendment, the Nature
of Man, and its relation to the Sacrifice of Christ, made some minor al-
terations to help preserve its own understanding on these iss uesk

The Articles in the Statement of Faith regarding the Nature of Man
(Clause 5) and the Sacrifice of Christ (Clause 8)E have been specifi-

cally altered by the Unamended community in 1909 apparently to help
preserve their_two_part understanding of OAdamic_Co __ndemna-
tion® (both legal and physical)E and to_maintain th e doctrineOs
corollary Oatonement for sin-nature 0.

The first change was made @ause Swhere the phrase Oin

effectO was added. Bro. Richard Pursell observes:

Bro Williams notes the importance of discriminating between the
Osentence®and the Qexecution of the sentence.O He explained that
the Osentence® was a Opronouncement® and the Otorcof the sen-
tence® was the reality of Osorrow and deathO, tisatthe physical effects
of the sentence. Thus he argued that the original Statement of Faith
described two parts to the condemnation on Adam, firstly the pro-
nouncement, and secondly, the effects of that pronouncementE Thus,
two_different_understandings of what constituted OA _ damic_Con-
demnation® were evident early on .

A second change was madei@use 8where the phrase Oof

the condemned race of AdamO was inserted. AgainRicbard
PursellOs explanation for this is as follows:

Bro Williams and others logically interpreted the word Osentence® in
Clause 5 in_a legal sense and extended that understanding into the
Olaw of condemnation® in Clause 8. So, the Unamende even today,
see the law of condemnationCas_something from which one is_deliv-

ered in a present, legal, and positional sense in b ___aptism E The new
wording clearly traced the condemnation of all Mankind to Adam. Punc-
tuation was also changed which redirected some of the emphasis away
from salvation by Operfect obedience@nd more towards the sacrifi-

cial description Oby dying® as the means of abrogation [or abolish-
ment] of the Olaw of condemnation® which Christ accomplishedE
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Although not specifically stated, this revised phraseology in the 1909
Christadelphian Unamended Statement of Faith incorporated the ne-
cessity of change of pronouncement, status, or position, that is, it
taught Oatonement for sin-nature® and corresponded to the differ-
entiation between sentence _ and the execution of the sentence

The third and most significant change wasGlause 9
where the following statement was added:

...and thus he destroyed in his own mortal nature that having the power
of death, which is the devil; and will finally destroy the devil, or sin in
the flesh , in all its forms of manifestation.

Again Bro. Richard Pursell writes:

Bro Williams In the November 1909 Advocate stated that: Oln the entire
Statement there is not a word about the devilE We s uggest that these

few words be added to Clause 9 B and thus he destroyed in his own

mortal nature that having the power of death, which is the devil; and will

finally destroy the devil, or sin in the flesh, in all its forms of manifesta-

tionEOThus, the definition of the secondary aspect of Osi nO found

its way into the Unamended OChristadelphian Stateme  nt of Faith,0 a
positive statement comprehending Osin in the flesh® .

The changes made to the BSF to create_the BASFe
never made to createrew basis of understanding, but to clarify
the same understanding tled always existedithin the commu-
nity until the controversy with Bro. Andrew aroseyaeding the
nature and sacrifice of Christ. This is made cfeam the follow-
ing written by Bro. Roberts from Australia in 1898:

We cannot publish a rescindment of our resolution on Responsibility
(the Clause 24 Amendment) on the understanding that it means the
fellowshipping of those who deny that disobedient knowledge of the will
of God renders a man liable to resurrectional condemnation. This is a
first principle of the revealed system of truth

The BUSF, on the other hand, was reallyeavstatement of
faith, not merely because of the modifications mdug, because
theintent of those modifications was to teach Oanother gOspet
supported by the BASF or BSF, namalpnement for sin-nature
andinherited legal condemnatioh
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In 1953 a prominent brother from the Advocate/Unasheen

fellowship wrote to Bro. John Carter suggesting tBeo. Carter

Olend aid to reunion with tielvocatgor Unamended] brethren.O

Bro. Carter responded in an open letter as follows:

There is a difference in the position with you and with the Bereans [See
Appendix B]. Both Central and Berean ecclesias recognize the same
Statement of Faith: you appear to oppose some items of our Statement,
and these matters therefore require clarification ... It is over fifty
years ago that the division occurred in U.S.A. which led to the formation
of the Advocate or Unamended fellowship. The division is by many sup-
posed to concern Resurrectional Responsibility, but this is only partly
correct : the issue was deeper than that. The denial of resurrectional
responsibility was based upon a theory of Adamic Co ndemnation
and of the sacrifice of Christ in relation to it. This is seen by the very
title, The Blood of the Covenant, which J. J. Andrew gave to his pam-
phlet setting forth similar views. This theory of Adamic condemnation
leads logically to the conclusion on resurrectional responsibility.?

BSF

(Birmingham
Statement of Faith)

Amended - 1898 Changed - 1909

BASF BUSF
(Birmingham (Birmingham
Amended Statement Unmended Statement
of Faith) of Faith)

Unamended changes to create a new Statement of Faith
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Challenging the Truth

Inevitably, changes made to the fundamentals ofTtheh, can
lead to other doctrinal errors and practical coneeqas. The first
and most important consequence of both the OQksh®f teach-
ings and OAndrewismO is that they called intoigaése right-
eousness of Go@nd, therefore, the very character of God. They
called into question His supremacy and justice. The&h on the
other hand declares GodOs righteousness and uptielsisprem-
acy and justice.

The Churches around us today bear theese# of how
Truth was mixed with error throughout the centyrias ManOs
ideas came into conflict with the simplicity of theuth as re-
vealed in the Word of God. History teaches us #ssdn that we
must Osearch, and ask diligently; and, beholdpi truth, and the
thing certainO (Deuteronomy 13:14) Orightly digdime word of
truthO (2 Timothy 2:15). History and Scripture atteshe fact that
false teaching Odoth eat as a canker (or gangréhélinothy
2:17), resulting in the dimming of GodOs light ileak and degen-
erate age.

In the same letter written by Bro. Johnt&ato a brother in
North America in 1953, he warns how not recognidagehood
for what it is, inevitably leads to the false teags of the
Churches around us:

The truth has freed us from the Omuch foolishness lat has been written
upon original sinO but this language takes us back to th e papal
doctrine of original sin and guilt [ie. the Olanguage® of Thomas Wil-
liams]. For how can we be forgiven something unless we are held
guilty : and how can we be redeemed from the sin of Adam and its ef-
fects unless we are involved in both his sin and its effe ctsE Our
appeal to readers... is to abjure the errors that were introduced... and
get back to the truth set forth in the writings of Dr. Thomas and Robert
Roberts. It is a serious matter for each one; for if we are only baptized
for AdamOs sin, how can we expect the forgiveness bour own sins
which God has made to depend Oupon baptism for theremission of
sinsO? In this retracing of your steps we shall finl the harmony that
makes unity not only a possibility but a duty.
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Notes:

a

See notéon Page 38
b CP. Page 45 N Bro. John Carter on the OLaw of Sin &iGeat

C

Philippians 2:8
d Hebrews 9:28

This idea was particularly offensive to brethren anessecause the use
of the word OprudenceO gave the impression that oeaecaise fore-
sight, and in a calculated fashion avoid GodOs righteousidatdg

f It is understood that while Bro. Andrew and Bro. Williasisared the
same beliefs and teachings regarding the nature ande&ofitChrist and
shared the same conclusions regarding who would be rtaiskadlgment
(ie. only those who have entered covenant relationsihqugh baptism),
Bro. Williams also said that God would raisénosoever he chooses
Oaccording to his independent will and power®, but noe @arme basis
as those who have been baptised. The emphasis of botArghew and
Bro. Williams was upon resurrection on the basis@fenant relation-
ship Resurrection of some outside of Ocovenant relationshgpébnsid-
ered to be Oan arbitrary act of GodO and not on tissobésinowledge.
(Ref: Bro. John Carter correspondence 6th Feb. 1957 andduttee)

Also, it is a characteristic of other dglships to accuse Central Fellow-
ship of believing OClean Flesh®, not because Cenbaliisathe teach-
ings of Bro. Turney, but because Central does not Olbffitideach
Oatonement for sin-natureO (as documented in Bro. RRtiaallOs book
OChristadelphiansNThe Untold StoryO cp. Pages 85-90 Q@hisstieO).

It was suggested by Bro. John Carter that Bfilliams taught his views
on the atonement some considerable time before Broeandid, having
learned some of his legalistic arguments in his yow fthe Calvinist
Church, before being baptised as a Christadelphian.

9 It has been widely publicized that the reason for JJ Andrewncpom
with his theory regardindResurrectional Responsibilitwas due to his
family circumstances. While the early deaths of JJ Anfiewons before
they had committed themselves through the waters ofdpapiere trage-
dies, these unfortunate set of circumstances, while perthapdriving
force, are irrelevant when it comes to the theoribghivhe espoused in
the OBlood of the CovenantO and other writings. Hisytthiel not just say
that those who are not baptized will not be raised; heldped an entire
theory regardingin, sacrifice and baptisrwhich is contrary to Osound
doctrine® to support his theory of Resurrectional ResplitpsBefore his
departure from the Truth, Bro. Andrew had been a great asdetlose
companion of Bro. Roberts in the work of the gospel vgitielpful book-
lets such ahe Real ChrisandThe Doctrine of the Atonement.




Teachings on the Atonement Compared:

R\enunciationist,
OClean FleshO
Teachings

Central
OAmendedO
Teachings

JJ Andrew/
Thos. Williams
Teachings

AdamOs Nature
After Sinning:

Sin:

ChristOs Nature:

ChristOs Death:

Resurrection:

Baptism:

Resurrection To
Judgment:

No Change

OMoral® only

Same as Adam be-
fore sinning

Paid penalty due to

Dying with impulses
that lead to sin

OMoral® & OPhysicald OTwo formsO

(related as cause &
effect)

Dying with impulses
that lead to sin

Condemned sin by

man as a Osubstitute mortifying the im-

for us®; Our sins
were laid upon him;
He did not die for
himself or benefit
from his death

Always entitled to
eternal life; was,
therefore, raised to
life having paid the
penalty due to man

Forgiveness of moral
sins only

Baptised or Unbap-
tised who have
Oknowledge of

GodOs Truth

pulses that lead to
sin, thereby, declar-
ing the righteous-
ness of God which
forms the basis for
forgiveness of sins.

Declaration of
GodOs righteous-
ness; He was

OcleansedO from
mortality & corrup-
tion by being

OchangedO to spirit immortality which

nature

For Oremission of
sins® (moral) and
symbolic death of

Oold manO of the
flesh and resurrec-

tion of Onew man® to bringing about a

a newness of life

Baptised or Unbap-
tised who have
OknowledgeO of

GodOs Truth

Dying with physical
OformO of sin styled
Osin-in-the-fleshO
nature; legally
alienated

OMorald @Physical]

Dying with physical
form of sin styled
Osin-in-the-fleshO

Died as a sacrificial
offering to atone for
his physical Osin®
nature AND to atone
us from both Oour
sins® AND our
physical Osin0 na-
tures => legal con-
demnation removed

Having been
cleansed from
physical sin (Osin-in-
the-flesh®) by his
sacrificial death he
was changed to

was incigental to
ChristOs death

First a OcoveringO d
OatonementO for
physical sin (Osin-in-
the-flesh®) and sec-
ondly, for moral sin

legal change from
being Oin AdamO tq
being Oin ChristO

Only those who
have been baptized
for BOTH moral

AND physical sinf




OClean FleshO / Renunciationist Teaching

Condemnation to Death

No change in physiology after
sinning N ie. no proneness
MORAL SIN towards sinning

OWicked MORTALITY

Works®

Sin only Moral; No
inherent tendency
within Man towards
sinning or fixed prin-
ciple within Man

called 0SinO
BAPTISM
 /  /
Sins imputed to Change to spirit
Christ who paid nature after
the penalty or resurrection.

ransom as a sub:
stitute Ofor usO

Sin is ONLY moral.

* Please note that charts on this page and following pages serve to ex-

press the historical differences, and are not intended to be exhaustive

representations of the teachings of each group regarding sin, sacrifice
and the purpose of baptism.



Central OAmendedO Teaching

Condemnation to Death

Change in physiology after sinning
ie. dying and prone to sin affecting
the mental and emotional state

MORAL SIN

OWicke~d
WorksO

OSinfgI
FleshO

Moral sin and our
Osinful® natures
related as cause &
effect; Our flesh
called Osin® by the

figure of metonymy

BAPTISM

v v

(1) Forgiveness of sins, and _Figurative death of
(i) Access to forgiveness  OOld ManO of the flesh;
through prayer birth of the ONew ManO
who lives after the
spirit of life
Our moral sins related to our physical flesh, by ca use
and effect. The flesh is called OSinO by metonymy.
We are Oin AdamO until change to immortality.
We remain Oin ChristO while Owalking in the lightO



JJ Andrew / Thomas Williams Teaching

Edenic Sentence

(2) The Physical OEffedd
of the Sentence

MORAL SIN \PHYSICAL SIN

(1) The GPronouncemerd,
of the Sentence or
ODivine decreeO

Olnherjted
SinO

OSin-in-the-flesh®

OWicked

LEGAL

CONDEMNATION Works®

Two OformsO of SilN
Moral & Physical;
Both require

atonement
\/
BAPTISM
Because both forms :
of sin have been \
forgiven, reconciled Moral sins forgiven, Physical or Inherited

& covered, Legal
Condemnation
(ie. threat of a
violent death &
subject to GodOs
wrath) removed,;
no longer Oalienated®
from God

cleansed, reconciled,  Sin, or Osin-in-the-flesh®
atoned for & covered  ceremonially cleansed,
forgiven, reconciled,
atoned for & covered
by ChristOs shed blood

Because both OformsO of sin receive an atonement or
covering, condemnation removed and OlegalO status
changes from being Oin AdamO to being Oin ChristO



Berean / Dawn / Old Paths Teaching

Condemna{ion to Death

MORAL SIN PHYSICAL SIN

Olnherjted
SinO

OSin-in-the-flesh®

OWicked
WorksO

Two Forms of Sin N
Moral & Physical;
Both require
atonement

BAPTISM

v

Moral sins forgiven, Physical or Inherited
cleansed, reconciled, ~ Sin, or Osin-in-the-flesh®
atoned for & covered  ceremonially cleansed,

forgiven, reconciled,
atoned for & covered
by ChristOs shed blood

No legal change, but both OformsO of sin require an
atonement or covering







Part Three:
Understanding
The Differences






What is OSinO?

hen we take a closer look at the extreme teachings
considered in Part Two, it becomes evident that
these false teachings were predicated upon a mis-
understanding of how the word OsinO is used in
Scripture. It was this misunderstanding which leetroneous be-
liefs concerning the nature of man, the nature lofist, the sacri-
fice of Christ and Resurrectional Responsibility. then, howis
the word OsinO used in Scripture?

(i) Moral transgression:

First of all, the Bible uses the word OsinO taideseur moral
transgressiondN acts of disobedience which are in opposition to
the will of God. For instance, John says: Osilmégransgression
of the lavD (1 John 3:4). He also says that Omlighteousness is
sinO (1 John 5:17). And James says that, OTo hirknibateth to
do good and doeth it noto him it is sit® (James 4:17). Paul says
that vhatsoever is not of faith is €m(Romans 14:23).

The word OsinO literally means Oto missath® which we
all do in one way or another, for Oall have sir@esdys Paul, Oand
comeshort of the glory of Gad (Romans 3:23). Sin, therefore, in
its primary sense, is the manifestation of a will which i®pposi-
tion to the will of God whether in thought, in wood in deed.
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(i1) Personification:

Another way in which the word OsinQ is used isriptSre is by
way of personification Na grammatical term or expression used to
make an often difficult concept tangible so thatah be more eas-
ily understood.

Examples of this grammatical form are found all o8erip-
ture. For instanceéRichesare personified as Oa masterO in Matthew
6:24.Wisdomis personified as a beautiful and gracious OwomanO
Proverbs 3:13, 15; 9:IThe Spirit of Gods personified as Othe
ComforterO in John 16:7, 13.

The first time in Scripture that we find OsinCopéied is in
Genesis 4:7. Cain was angry because of AbelOs @rumikent
sacrificeO (Hebrews 11:4). We read that Othe LORD useo
Cain, Why art thou wroth? and why is thy counterafatlen? If
thou doest well shalt thou not be accepted. Arthols doest not
well Sin lieth at the doorO (Genesis 4:6-7)The word for OliethO
almost always is used of an animal. In fact, they vext time this
Hebrew word is found is in Genesis 29:2 where wd that Jacob
looked into the field and saw Othree flocks of gHygimg by a
well.O In Genesis 49:9 we read: OJudah is a Wdr&l)s from the
prey, my son, thou art gone up: he stooped dowrphbehedas a
lion, and as an old lion; who shall rouse him up’?O

Sin is intangible; it cannot crouch or lie downdi&n animal.
However, by personification the Scripture descrisgsas being
like a wild animal crouching down, ready to sprangd devour us.
To use the language of James 1:14-15, first Cag@drawn away
of his own lust, and enticedO (his passion waarirgtl in anger);
Othen when lust hath conceived, it bringeth fomid sin was
Ocrouching at the doorQ); and Osin, when it S&€fihi bringeth
forth deathO (Cain murdered his brother Abel Eaéojis rage).

Again, in the New Testament there are many exampiles
OsinO being personified. Consider the LordOsifieation of OsinO
in John 12:31; 14:30; 16:11 where he describesisie$s as being
the @rince of this worldOIn Romans 5:21 Paul personifies sin as
being amonarchwhere he says that OSin hatignedunto deathO.
Sin is not a King. It is intangible. But Sin, oretbther hand, does
reign when human nature is left unrestrained andfluenced by
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the Word of God, leading to death. Again, in Romarist Paul
says that Odeatbignedd because of sin. And again, in Romans 8
Paul personifies Sin as being on trial in a codijustice where it
is condemned, and other examples. (CP. Romans 6217, 10,
11, 12, 13, 14, 16, 17, 18, 20, 22, 23; 7:7, 819,13, 14, 17, 20;
8:3.)

(i) Metonymy

A third way in which the word OsinQ is used irpSes is by an-
other grammatical form called OmetonymyO. Bro. Glkewex-
plains: OMetonymyn{eta change, andnoma a name, or in gram-
mar, a noun) is Oa figure by which one name or i®used in-
stead of another, to which it stands in a certalation.(Jhere is
metonymy of cause, of effect, of subject, and johatd Thus OsinO
and its synonyms are put for the effects or punéstisof sin.qC.

C. Walker OAtonement: Salvation Through the BldathoistO).

There are examples throughout Scripture of metonyfoy
example, the angels told Lot, his wife and his drei to hurry
out of Sodom, Olest thou be consumed initiguity (Marg.
Opunishment®) of the cityO (Genesis. 19:15; clm Psk5;
Jeremiah 14:16). OlniquityO was the cause of pemishmZecha-
riah 14:19 OThis shall be thenishmen{marg.,sin) of Egypt.O

Again, in Deuteronomy. 9:21 Moses says, Ol tak sin
the calf which ye had made, and burnt it with feed stamped it
and ground it very small, even until it was as $raaldust; and |
cast the dust thereof into the brook that descermigdof the
mount.O In Exodus 32:20 we read that God Ostriawpdn the
water, andnade the children of Israel drink ofGt Sin cannot be
stamped on, ground very small, strawed upon themnatd eaten.
However, thecauseof IsraelOs sin N the golden calf N could be
stamped on, ground up and strawed upon the watkreaten.
Clearly, the words OsinO and OcalfO are rekadeaand effect as
a figure of speech. The golden calf was the causeef sin.

In Exodus 17:6 Othe brookO which flowed from thietesm
rock, Owas ChristO (cp. 1 Corinthians 10:4). DidsCliterally
flow out of the rock? Of course not! In John 7:B& tord says, Olf
any man thirst let him come unto me and drinkO. Waer flow-
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ing out of the rock representdte to the children of Israel who
were thirsty, just as Christ represents the giwhdjfe to the sin-
ner N the one stands related to the other.

In Hosea 10:8 we read that Othe high places of ,Akersin
of Israel, shall be destroyed.O Beth-Aven used taled Beth-el.
After Jeroboam made the golden calves and placam ih Dan
and Beth-el (1 Kings 12:29), Beth-el (which mealms house of
God) became known as Beth-Aven (the houssinfas it had be-
come synonymous with idolatrous worship. Was n@#hat Hosea
was saying would be destroyed or was it the chécauseof Is-
raelOs sin, which was destroyed? It was the calfhwivas de-
stroyed, which was theauseof them sinning.

Take as another example the word OdeathO. Prirdeasith
means the state to which a living man is reduceénwhis life
ceases. But in 2 Kings 4:38-41 one of the son$efprophets is
recorded as saying, Othered@&athin the potO. Does this mean
there was literally a dead body in the pot? No,mfrse, not! But
there wagoisonin the pot which would lead tdeath In this case,
the effect of the poison (death) is put for tlwause of death
(poison) by way of metonymy. To say that OdeatsGnviae pot,
literally meant that there was something in the wbich would
lead todeath

Similar language is used elsewhere. Paul says maRe
5:12 that Odeath passed upon [RV: Othrough tod@jn&l meaning
that aconditionthat leads to death has passed upon all men. Again
in Luke 9:60 the Lord said, Olet the dead bury ttieadO which
means OLet thoséo are destined to die and peridhury those
who areactually dead.O Again in 1 John 3:14 John says that Owe
have passed from death unto lifeO, meaning thatawe Opassed
from a relationship that ends ieath,to one that leadto life.®

All these are figures ahetonymy

In his lecture OThe Atonement: The Bible Doctrihd e
Reconciliation to GodO Bro. C.C. Walker explaimsithportance
of understanding how these figuresparsonificationand meton-
ymyare used in Scripture and comments as follows:
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Sin is OlawlessnessON that is the primary meaning othe word as given
by the beloved disciple (1 John 3:4). But there are secondary mean-
ings, by figures of speech such as personification and metonymy ;
and unless these are recognized confusion will result

Bro. Roberts comments @The Slain LambO

A disregard of metonymy and ellipsis in such statements, has led to
most of the errors of the apostacy ; and is leading some back to them
who had escaped.
(The Christadelphian, Vol. 11, Page 88, 1874 B Renuciationism B Bro.
Robert Roberts)

A misunderstanding on how the word OsinO is ustip
ture and Odisregard of metonymyO, as it relatbe wse of the
word OsinO in Scripture, is fatal and leads to fals@yconclusions
regarding GodOs redemptive work through Chrigt. this misun-
derstanding which has become the seed-bed for sty rase
teachings of the Churches and, if misunderstoodurgelves, can
also lead us into error as well.

OSind in the New Testament

So if our understanding of how the word OsinCeginsScripture
is so important, hows it used in Scripture as it relates to the work
of God through the life, death and resurrectiorthef Lord Jesus
Christ?

We must remember that it wasn or disobediencewnhich
was thecauseof suffering and death coming in to the world. &s
consequence of AdamOs sinning, we are now dyiaguoes N
subject to death and prone to sin. Christ firsteaodeal with the
root of the problem which is OsinO. When he retuthe @arth he
will deal with itssymptoms\ suffering and death.

It is Oour iniquitiesO or osinsthat separate us from God
(Isaiah 59:2). In Colossians 1:21 Paul says thatweeOalienated
and enemies in our minds lycked work®. Again, in Ephesians
4:18 Paul says that we are Oalienated from thefli@&od through
the ignoranceO It is our sinful way of thinking, oca@nal mind
which is enmity against GodO (Romans 8:7). We pedtash and
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blood natures with an inherent tendency towardsiggrSome-
times we find that our flesh and blood naturesraferred to as
Osin0, not because flesh and blood is a Ofoim®r df sontains
something called OsinO, but by the principlmetbnymywhere
Othe fleshO and OsinO are relatedissandeffect

There are many occurrences in the Newahasnt where
this principle ofmetonymys found and where theord OsinO is put
for the flesh. Here are some of those examples:

Example Number 1:

The first example is Romans 8:3 where Paul saysd®@nding
his own Son in the likeness siinful flesh (Mg: OsinOs fleshO), and
for (RSV: Oby a sacrifice fodl), condemnedin in the flesshEO

The margin in the KJV says Christ came in the ldgnof
OsinOs fleshO. In other words, the flesh andralboé that we
have now, with its tendency towards sinning, calmeutias a re-
sult of sin. It is theproduct of sin. The phrase Osinful fleshO or
OsinOs fleshO, therefore, is not referring tera [ihysical sub-
stance within us called sin or the propensitieshiwitus (styled
Osin-in-the-flesh®). It is a figure of metonymyrelhethecauseof
us disobeying God (our flesh) is related teeffect(our sinning).

Physically, we were created of the same substanteeaani-
mals. But we are different from the animals becausdave been
given a mental capacity that has the ability tosoea We are,
therefore, intellectually and morally quite differentotivated to
either serve ourselves, or serve God, as direciecus con-
sciences. As a consequence of AdamOs sinnipbysiological
change took place that affected mentalandemotionalstate. We
have within us an inherent tendency that causes ss\t Because
this inherent tendency is a fixed principle of oaing, the Scrip-
ture, therefore, uses the word OsinO to descrillestuand blood
nature by metonymy.

In 1965 Bro. L.G. Sargent wrote the following Edi#b in
the Christadelphianin response to a readerOs comments regarding
OsinO:
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It is abundantly established in our literature (Christendom Astray, for
instance) that the Devil is sin . That is a different proposition from say-
ing that the Devil is Ohuman natureO, and still ftwer from identifying
human nature with the ObloodOE and from this equatin arguing that in
the pouring out of the blood there was a destruction of Ohuman natureO
= Osin-in-the-fleshO = Othe Deviiman nature is prone to sin; it is__

not OsinQ®

One of the great truths of Scripture, wWhienakes
Christadelphians distinct from the Churches arousdisithat we
believe that Christ shared our same condemned #eshblood
nature with the same inherent tendencies towardsing.
OForasmuch then as the children are partakétessbf and blood
he also_himself likewis¢ook part of the sameO (Hebrews 2:14).
He was @uched with the feeling of our infirmities@nd Owas in
in all points tempted like as we are...O (Hebrews)4&0 OHe is
despised and rejected of m@nman of sorrows, and acquainted
with griefE  he hath borne our griefs and carried our
sorrowsQ (Isaiah 53:3-4). Bro. Roberts comments on thsse
in Romans 8 as follows:

The phrase Osin in the fleshO imetonymical . It is not expressive of a
literal element or principle pervading the physical organization .
Literally, sin is disobedience, or the act of rebellion. The impulses that
lead to this, reside in the flesh, and therefore come to be called by
the name of the act to which they give birth . In determining first prin-
ciples, we must be accurate in our conceptions.
(The Christadelphian, Vol. 6, Page 85, 1869 B The Relationship of Jesus
to the Law of Sin and Death B Bro. Robert Roberts)

Example Number 2:

A similar passage where we find this figure of mgtay is in
Romans 7:18-20 where Paul says: Ol know that inthag i6,in
my flesh) dwelleth no good thing: for to will is presenitkvme;
but how to perform that which is good | find notrRhe good that
| would | do not: but the evil which | would nohat | do. Now if |
do that | would not, it is no more | that do it,tlsin that dwelleth
in me.(’)Again, Bro. Roberts comments on this verse asvalio



136 Understanding The Atonement

The word OsinO is here used by him metonymically for  those im-
pulses of the flesh which, obeyed, constitute sin, which is Othe
transgression of the law. O Theseimpulses are referred to by Paul as
Othe motions of sins  O; hence he says of himself, Ol delight in the law
of God after the inward man (the mind which has been renewed in
knowledge is thus styledN Col. 3:10 ); but | see an other law in my
members warring against the law of my mind and bringing me into cap-
tivity to THE LAW OF SIN which is in my members .0

Bro. H.P. Mansfield also comments uporséheerses in Ro-
mans as follows:

Paul describes the desires of the flesh in this way, as a law dominating
his members, and bringing him into captivity inasmuch as he gives way
to it. There is no such thing as a physical substance call ed Osind in
man, but the lusts of the flesh . This desire of the flesh to assert itself
against the law of God is described as Osin®hich is therefore meto-
nymical for human nature. The word OmetonymyO is used of the prac-
tise of giving a descriptive word to something: as Othe bottled instead of
Ostrong drinkd. But in such a use of language theords must be related,
as in our illustration. Why then, is human nature called Osin®? Because it
was manifested in its present form (mortal and sinful) as the result of
sin in the beginning.

(GHuman Nature Styled SinO0 - Bro. HP Mansfield)

Example Number 3:

Another passage which uses the principlenetonymyto describe
the relationship between tfleshandsin, is Romans 6:6: OOur old
man is crucified with him, that theody of sinmight be destroyed,
that henceforth we should not serve sinO. Notieestimilar lan-
guage used by Paul in the next chapter where hezibes his own
body as a Obody of death®? OO wretched manrthavhashall
deliver me from (Mg: this bddy of deathOthe body of this
deat?O (Romans 7:24). In Romans 6:2 Paul is emphasizng)
we have a body which is made of flesh and bloodh imipulses
that lead to us sinningn Romans 7:24 Paul emphasizes that (ii) it
is a body that is decaying and dying becausesitilgect to death
Both of these pervading principles of our bodiessarmmarised in
Romans 8:2 as Othe lawsif anddeatlO.
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In an article written\for thé:hristadglphian Bro. CC Walker
addressed the question OWhat is Sin?0 He says:

What is sin? We have the apostolic answers concerning transgression
and knowing rebellion. But is that all? No, for Bible usage speaks of
OsinO in other connections by metonymy, whereby the  term is ap-
plied to the flesh and to objects connected with si n. And this must
be borne in mind.

(Christadelphian, Vol. 44, Page 124, 1907 b What issin? b Bro. CC Walker)

Two principle acceptations

There arenot two different OformsO or OcategoriesO of sin (ie.
Omoral® sin and OphysicalO sin.) Buvdthsin is used in two
principle acceptations.O There is a world of difiee between
these two ideas. Misunderstanding the differenaddédo all kinds

of errors. InElpis IsraelBro. Thomas writes:

The word sin is used in two principal acceptations in the Scripture. It
signifies in the first place, "the transgression of the law"; and in the
next, it represents that physical principle of the animal nature, which
is the cause of all its diseases, death, and resolution into dust. It is that
in the flesh "which has the power of death" and it is called sin, because
the development, or fixation, of this evil in the flesh, was the result of
transgression. Inasmuch as this evil principle pervades every part of
the flesh, the animal nature is styled "sinful flesh," that is, "flesh full of
sin"; so that sin, in the sacred style, came to stand for the substance
called man.

(Elpis Israel B P100 B Chapter 4)

It is most important to recognise the language tBed.
Thomas used. He did not say that Otheréwaréormsof sinO. He
said that e wordsin is used irtwo principle acceptation® He
did not say that Osinks the substance called manO. He said that
the word OsinOEcéine to stand fothe substance called man.O
This language is entirely consistent with otherglaage that he
used in this paragraph such as OrepresentsOplo@rir@is styledO.
This is an important differentiation to make becasaging that
Ophysical fleshO is OsinO or contains OsinQetelygodifferent
from saying that thavord OsinO came to OrepresentO or Ocame to
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stand forO something. Such teaching would be ctethpiaconsis-
tent with Bro. ThomasO teaching on the nature of etsewhere
throughoutElpis Israel and other writings such &urekaetc. as
can been seen from the following quote:

The primitive sense of the word OsinO ike transgression of law ; and
the derived sense that of evil in the flesh . Transgression is to this evil
as cause and effect ; which effect re-acts in the posterity of the original
transgressors as_a_cause, which, uncontrolled by belief of the truth,
evolves transgression in addition to those natural ills, disease, death,
and corruption, which are inherent in flesh and blood. Because he
transgressed the Eden-law, Adam is said to have sinned. Evil then
evolved in his flesh as the punishment of his sin; and because the evil
was the punishment of sin, it is also styled __ sin.O

(Bro. Thomas, Clerical Theology Unscriptural, p9)

T~his is entirely consistent~with Bro. RobertOs,. Blahn
CarterOs and Bro. HP MansfieldOs teachings onymgton

Adam was driven out of Eden because of disobedience. He was there-
fore thrown back upon himself, so to speak, and he soon found in him-
self and his progeny how weak and evil a thing the flesh is, for his first
son was a murderer. And because disobedience or sin, was the cause
of his expulsion, and that sin was the result of the desires of the flesh,
and because all the desires that are natural to the flesh organisation
are because of native ignorance, in directions forbidden, there is no
exaggeration, no high figure in talking of sin in the flesh . It is PaulOs
figure . He speaks of Osin that dwelleth irmeO and as he defines OmeO to
be Gny flesh O, OSin that dwelleth in meO is Osin in the fldgéh&® meto-
nym for those impulses which are native to the fles h, while knowl-
edge of God and of duty is not native to the flesh.

(The Slain Lamb B Robert Roberts)

But how could Paul speak of these impulses which were latent in him,
which sprang to life as he said, when the commandment came? How
can he speak of them as sin? By a well known figure of speech; the
figure of speech of metonymy is that where a word w hich stands
related to another as cause or effect , or a mere adjunct maybe, is put
for that to which it stands related. And sometimes we find brethren
speaking of two aspects of sin . It might be permissible to use the
phrase, providing it is understood. But | want to enter here and now a
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mild caveat against the use of that phrase, @wo aspects of sin .OThere
are not two aspects of sin, there are many aspects of sin. Sinis
what? Well you have a list of the works of the flesh; Adultery and all the
abominations with a list of other things such as ill-will, bitterness, wrath,
anger, strife, sedition and so on. All these are aspects of sin. They are
all aspects of something that comes within the one category .

(OThe AtonementO B John Carter - Malvern Town HaMelbourne, 1958)

His [ChristOs] flesh was crucified, so that he diedBut figuratively he had
crucified his flesh day after day, as he put to death its desires and re-
fused to submit to them ( Luke 22:42 ). He taught that sin came from
within ( Mark 7:21D23 ), andis therefore used as a metonym for the
flesh, so that it is said, OHe died unto sin onceO (Ron®:10). In that cru-
cified body, the desires of the flesh were rendered inactive, teaching his
followers what they must do figuratively: OFor theythat are ChristOs have
crucified the flesh with the affections (RV: Opassins®) and lustsO ( Gal.
5:24 ). His blood was poured out, as a symbol of a dedicated life. The
Law taught that Othe life of the flesh was in the toodO (Lev. 17:11) and
in sacrifice this had to be smeared upon the altar, as a token that the
personOs life would be dedicated to doing GodOs Wil

(Key to Understanding of the Scriptures, 1997b HP Mansfield)

This secondary use of the word OsinQipiuge by meton-
ymy does not mean that our nature is treated irsime way as
transgressionTransgression needs forgivenesit our physical
natures require_changindgur physical nature does not need for-
giving, covering or atoning for as our transgressido. The idea
that the impulses or desires within us need to Ibansed, for-
given, covered or atoned for is a concept quite gorén Scripture.
Human nature is th&ourceof sin because when the unlawful lusts
of our nature are excited, lust conceives and brifagrth sin
(James 1:14-15). Rather, our flesh and blood natuvigh those
impulses that lead to sin need to be sacrificedtifieal and put to
death and ultimatelyhanged as was clearly demonstrated by
ChristOs life, death and resurrection.
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Notes:

a The word Osind is the word OchattahO in the Hebiewsaadthroughout
Scripture to describe both the act of transgressionespass, and under
the Law, the Osin offering®. On the other three atsabiat the word is
used in Genesis the word is used to describe an dcarafgression or
trespass. There is no question that when Adam and Eve amighéd
from the Garden of Eden, God implemented a systemithf &and worship
which included sacrificial offeringbeforethe Mosaic Law was imple-
mented (cp. Abraham: Genesis 22; Noah: Genesis 8Nboth pedorme
Oburnt offerings®). Evidence may, therefore, subgeshe word OsinO in
Genesis 4 refers to a Osin offeringd similar toffaetd under the Law.

b Genesis 4:5,8
¢ Bro. L.G. SargenfThe Christadelphiamagazine, March 1965



A Sacrifice For Sin

we have seen that flesh is tit#rally sin, but rather the

word sin is used in Scripture to describe our flesh and
lood natures because of the fixed principle witbir
embers that causes us to sin.

So how was it that sin was condemned erflish of Jesus?
To answer this question we need to consider two pa&ssages
more closely.

Thefirst is Romans 8:3 where Paul states that OGod sending
his own Son in the likeness of sinful flesh, andgdm, condemned
sinin the flesh.O

Thesecondis Hebrews 2:14 OForasmuch then as the chil-
dren are partakers of flesh and blood, he alsodifrtikewise took
part of the same; théirough deathhe mightdestroyhim that had
the power of death, that e devilO

Now the question is this: OAre these passspeaking about
the physical removal of the impulses to sin throsatrificial puri-
fication or cleansing, or are they speaking of shing else?0

First of all, we need to define the teaardemnedO used by
the Apostle in Romans 8:3 The Greek word meansyi@ojudg-



142 Understanding The Atonement

ment against, to judge worthy of punishment, todesnnO. Sec-
ondly, the R.V. replaces Ofor sinO with Oas aringffier sinO to
denote a sin-offering which is consistent with &ab3:10 which
reads Othou shalt make his soubffering for sirO

The condemnation of sin

In what sense, therefore, was Osim@lemnedn the flesh of Je-
sus? In chapters 5-7, Paul has been describingattkee between
the thinking of the flesh with its natural impulsessin with the
moral and intellectual desire to do the will of Géthr men and
women, OSinO (personified) had always won thee zattl conse-
quently, ODeath (personified) reignedO (Romany. 5:14

But in Christ, OSinO was defeated angeédts final death
warrant. It was Ojudged worthy of punishment amtl@mnedO.
Sin was openly condemned by Christ duringlifesof perfect obe-
dience to his FatherOs will by Omortifying the sleefd the
bodyO (Romans 8:13; cp. Colossians 3:5). It waslyppeon-
demned in hideathbecause when he died upon the cross those
impulses that lead to sin were rendered powerlessdeed. It was
for this very reasorthat he was able to die as a sacrifice for sin.
Bro. John Carter wrote in his commentary on Romans:

(Christ) condemned sin, in the flesh *E Sin is condemned by God the
judge, and the issue is decided in Christ. Since Christ has not yielded to
sin, Sin has lost his claim in the very domain that he regarded as his
ownNthe domain of the flesh. So PaulOs figure runs.But the force and
significance of Oin the fleshO now emerges. The conf lict takes
place in the fleshNthere Sin is overcome , and then as the final act,
the very climax of the conflict, Jesus lays down his life as a sin-offering.
In this was shown the fitness of the flesh for the divinely decreed end of
death, and GodOs righteousness was declared; but inthis very way
Christ provides the conditions upon which sins are forgiven (he is the
sin offering) and so Sin loses its hold on forgiven and redeemed men
and women.

. Bro Carter goes on to say in his noteshim verse: Oj‘Not
Osin-in-the-fleshO as a compound term, but OSime ffteshO, as
the italicized words show.O
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This brings us to Hebrews 2:14.Hlipis Israel under the
heading OThe Works of the DevilO (page 99), Brondhstates:

There are not two powers of death; but one only. Hence, the devil and
sin, though different words, represent the same thi ng. "Sin had the
power of death," and would have retained it, if the man, who was obedi-
ent unto death, had not gained the victory over it.

Thedevilis defined as Ohim that had goaver of deatt© In
Romans 6:23 we learn thati®has thepower of deat®. The devil
must, therefore, evidently lsén. But thecauseof sin is the unlaw-
ful lusts that exist in the natural mind, or asudeexpressed it:
Ofrom within, out of the heart of man, proceed #wilightsO (Mk.
7:21). Hence to destroy sin implies the defeatattle of a will
which is in opposition to the will of God. Chrisangtook of flesh
and blood with all its inherent weaknesses and iplybtleclared
that human nature, as the cause of sin, was righidyed to death.
OAs Moses lifted up the serpent in the wilderrmssn so must the
Son of man be lifted upO (John 3:14) Even thoughimself was
sinless, he willingly submitted to the death of thess as a final
act of obedience. There was no longer any podgilbilat he could
yield to temptationWhen Christ died, the devil or sin, also diéd
dead man cannot sin!

So, we can conclude that crucifixion didf'itself Ocleanse®
the body or physically remove the impulses to sis@se form of
sacrificial purification. Rather, it was the pubBondemnation of
OsinO in the final act of obedience in the liferihteous man.

To render our impulsasactive through deatls completely
different from somehow removing these impulses thinos@crifi-
cial cleansing. A body that is dead is incapableeaicting to any
desires of the flesiBut that does not mean that a body that is dead
has been physically cleansed of those same impUlbesidea of
OcondemningO is to defeat those unlawful desiiels are inher-
ent in human nature. This was achieved morally tjinout the
LordOs life of perfect obedience, with the cruifixof his body
being the final demonstration of what was rightlyedo flesh, and,
finally, by his resurrection and change to spiature. Thus, it was
Othrough deathO that he destroyed Othe devil®.pFineiples do
not even come close to suggesting the physical vehas fleshly
impulses by sacrificial cleansing.
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On page 26 of OThe Blood of ChristO Riwer®s says:

It pleased God to require the ceremonial condemnation  of this sin-
nature in crucifixion, in the person of a righteous possessor of it, as the
basis of our forgiveness.

The condemnation was OceremonialO whiemsmidat it
was a public declaration and this concept exclumi®g idea of
physically cleansing the body by sacrifice.

Again, in The Christadelphiann 1876 p42 speaking of
death and cleansing Bro. Roberts says:

It [cleansing] was not used in the sense of the removal of physical
blemish in the living person. In that sense death would be a strange
mode of cleansing: cure a mortal man of his mortality by killing him!
Immortalisation is the physical cleansing

Bro. Thomas also wrote this iureka(vol 3, p587):

Passing through the grave cleanses no one . They who emerge
thence come forth with the same nature they carried into it; and there-
fore their coming forth is Re-surrection.

In 1901 The Christadelphiamagazine published an article
called OThe Seed of the Serpent and the Seed \&faimanO. The
following is an extract from that article:

The same apostle describes these two seeds respectively as Othe chil-
dren of God,0 and Othe children of the devilO; thatter term having for its
scriptural signification what the apostle Paul describes as Osin in the
fleshO; and which he said dwelt in him, for, said le, Ol know that in me
(that is, in my flesh) dwelleth no good thing. . . . Now if | do that | would
not, it is no more | that do it, but sin that dwelleth in me .OThe word
OsinO is here used by him metonymically for those i mpulses of the
flesh which, obeyed, constitute sin, which is Othe tr ansgression of
the law.O These impulses are referred to by Paul as O the mabns of
sinsO..How was sin in the flesh condemned in him? By his crucifix-
ion, in the nature under condemnation _, Osinful flesh.O But although he
had upon him the same nature which we possess, he, unlike us, was
without sin (personal transgression). He could thus suffer the conse-
guences of sin, and survive those consequences by r esurrection
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from the dead , which no other man could, for the simple reason that all

have sinnedNOthere liveth not a man that sinneth na.O And when thus
raised from the dead to eternal life, the law of sin and death was de-

stroyed in his own person; concerning which, Paul says: OForasmuch as
the children are partakers of flesh and blood, he also himself likewise

took part of the same; that through death he might destroy him that had

the power of death N that is, the devil O ( Hebrews 2:14). If we look at

Christ as he now is, we shall see what is meant by the destruction of

the devil; for that word is simply a_personification of sin__ as it exists in

human nature.

(Christadelphian, Vol. 38, Page 325, 1901)

It was because Christ shared our condensne@ffected
nature with its condemnation to death and pronetmes#, that he
could die aghe perfect sacrifice for sin. He destroyed sin in his
own life by overcoming the lusts that lead to simg ¢hereby, rep-
resented the whole of Mankind in doing so. As aseguence of
him leading a sin-less life, the grave could notdhbbim and he
was raised from the dead and given eternal life.

ChristOs sacrifice was a self-less adbetlience to fulfill
the will of his Heavenly Father Oto take away thegthe worldO.
Some may say that Christ needed to make a cleansipgrifying
offering for himself after the pattern of the higtest in the taber-
nacle, on account of physical sin that he possassieid nature. If
this is the case, then ChristOs sacrifice beéasha@bout himself
andthenabout us. Christ was sent on accourginf His death de-
clared the righteousness of God which forrtiegl basisOfor the
remission of sinsO, and he shared our same condemh&e in
doing so. Yet he benefited because the grave catldhald him.
He was raised from the dead as the Ofirstfruitisesh that slept®
and now enjoys eternal life. As the Apostle Paylssave have
been Oreconciled in the body of his flesh throuagtttd to present
us holy and unblameable and unreproveable in his
sightO (Colossians 1:21-22). Any theory or ide& sbparates his
work from his mission, calls into question the veharacter and
righteousness of Christ. Christ carfest to fulfill His FatherOs
will. He came to save sinners, declaring the rightmess of God,
but benefited himself as the Ofirstborn from tred@e(Col. 1:18).
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Made sin for us

The language of the New Testament sometimes sesnmply
that our sins were somehow Olaid upon Christ@youtéi to himO
as he hung on the cross. We read thatoaeeQour sindn his own
body on the treeO (1 Peter 2:24) and that he Qodiake the sins
of manyO (Hebrews 9:28). However, this is the subistiary idea
of the extreme teaching of OClean FleshO. Ouarsinatangible
and could not have been placed OQupon himO oroglse But the
responsibilityfor achieving the work that he was sent to accom-
plishwaslaid upon him. And he ObareO this responsibifityeing
Omade sin for usO (2 Corinthians 5:21) and subgnttti His Fa-
therOs will.

Now in what sense was Christ Omade toirbéos usO?
Some have suggested that the word OsinO shouthdered as
Osin offeringO. But in this case, this cannot siaised from the
Greek. The answer is that he wasa@e to be siffor usO in the
sense that he was made of flesh and blood with Isepthat lead
to sin This language is the languagenoétonymysimilar to those
examples that we considered earlier. To say thawvde Omade
sinO is to say that he was made of the same scbstams, that he
shared our nature and was subject to temptatiorsiarike us. He
bore a huge responsibility as the representativdanikind to rise
above temptation and sin, and manifest God peyfactHis life as
a basis for our reconciliation to God, without whiokither he nor
we could be saved.

The antithesis of this idea is found ie tiook of Hebrews
where we read that: OChrist was once offered totheasins of
many; and unto them that look for him shall he appgbe second
time without sinunto salvationO (Hebrews 9:28). To say that when
Christ returns to the Earth he will be OwithouOsia to say that
when he returns, he will return with a physical si@ntion not
made of flesh and blood, but made of spirit-natmd, therefore,
not subject to temptation and sin, and not suligedeath.

Notes:
a 1 Corinthians 15:20



How Did Christ Benefit?

magine for a moment that we are standing on a bedtchbf
a sudden the sound of a man in distress echoessatite
bay. The man is crying for help and in danger awdring.
The lifeguard springs into action. In no time hénghe wa-
ter and ploughing through the waves in the hopeeathing the
man before he drowns. Standing on the beach arebservers.
The first turns to the second and is heard to €dywonder! Do
you think he will save himsefirst or the man who is drowning?0

One cannot but see the folly of such astioe. The very
point of the lifeguard jumping into the water iretfirst place was
to save a helpless victim. But without saving hilipgewould be
impossible for the victim to be saved!

It is the same with the work of God thrbuge Lord Jesus
Christ. Christ did not come to save himdeHt or to save uérst.
He came to do the will of His Heavenly Fatfiest! Ol come to do
thy will, O God!O (Hebrews 10:9) We are told that tbason the
Lord Jesus Christ came was Oto save sinfidaOChrist bene-
fited from his own death because he, too, sharednature and
was under the dominion of dedtland, therefore, needed saving
from mortality and death.
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This leads us to an often debated questtioh is:How did
Christ benefit from his own sacrifice?

We have seen that the ORenunciationis@iTClean FleshO
theory taught that Christid not benefit from his death because he
was always entitled to eternal lifeut gave up his life voluntarily
in a self-less act of obedience and paid the pedale to Man.

On the other hand, we have also lookethattheory of
Olnherited Legal CondemnationO which taught thetevaforms
of sin, moral and physicagnd that Christ benefited because he
needed a covering, sacrificial cleansing or puafion of his
physical sin-naturevhich was accomplishdaly the personal sacri-
fice of himself

The truth is that Christ needed redeeming just @shnas we
do. But Scripture does not teach that there aredifferentforms
of sin that need to beovered, atoned for, purified, reconciled by
sacrificial cleansing Rather, Scripture uses therd OsinO in two
differentways(i) primarily, to describe oumoral transgressions
ie. disobedience, and (2) secondarily, to desairg@hysicalflesh
and blood natures by a figure of speech called nyety (where
the fleshis related tcsin by cause and effegtor by personifica-
tion.

If then, there are not two OtypesO or OformsQboft sather
the OwordO sin is used in Scripture in two differays, then natu-
rally we might ask ourselves: OHaas Christ involved in his own
sacrifice?0 and ODid he need to diifiwel?O

Well, as we saw from the Debate, the answer toghestion
really depends on what one means by the phraséioe!fO.

If the question is being asked in the seo ODid Christ
need to die as aacrificial offering to cleanse himself, atone, or
make reconciliation fohis flesh and blood nature because it was a
form of sin or contained sin€hen the answer NO, he did NOT
need to die Ofor himselfO.

However, if the question is being askethmsense of ODid
Christ need to die in order that he himself woudthdfit from his
own death?0 then absolut&l§S! Christ needed redemption and
saving out of death, just as much as we do.

It was frough deatl) that he was saved, not because he
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made a sacrificial offering to atone or make red@iomn FOR his
flesh and blood naturdde was saved Oout of deathO because of his
life of perfect obedience and the obedient actaging down his
life as a sacrificial offering as a basis for thenission obur sing
which declared the righteousness of God and conddr8im, all in
accordance to the will of His Heavenly Father.

His death was an integral part of the @ad purpose of
God. And so was his subsequent resurrectibinese two aspects
of the work of God through our Lord Jesus Christ@ainsepara-
ble elements of the doctrine of the Atonemehte mortified the
deeds of the flesh in his life and literally naildat flesh with its
fleshly desires to a cross at his death. But theaxingO aspect of
the atonement canadter his resurrection when he was OchangedO
from mortality to immortality, from corruptible tmcorruptibles
ChristOs death was reosacrificial cleansing FORis nature. His
death was the Oceremonial condemnationO of sia oty of a
righteous man. It was the final death-blow to ssnhe laid down
his life in obedience to His FatherOs willwas Othrough deathO
that his nature was cleansed by his subsequent ritalization af-
ter his resurrection when he was changed from hunadure to
spirit-nature. Bro. Thomas makes this distinctietveen the need
for the OcleansingO of our transgressions andetidan cleansing
of our natures when he writes:

To say that a man is purged, purified, or cleansed is the same as to
affirm that he is justified, or constituted righteous, and sanctified or
made holy. It is sin that makes unclean N unclean b y nature, because
born of sinful flesh; and unclean by practice because transgressors in
the sight of God. The cleansing process is therefore intellectual,
moral and physical ... But the cleansing of the soul needs to be
followed by the cleansing of the body to make the purification of
man complete. If the spiritual cleansing have been well done (and if the
word of truth have done it, it will) the corporeal cleansing [ie. physi-
cal] will be sure to follow

(The Herald of the Coming Age, 1855, page 202)
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Spiritual cleansingnust come beforphysical cleansing\
not the other way aroundhrist did not die_FORhis nature. He
died BECAUSE HE SHAREDour nature. There is a big differ-
ence! The first idea suggests that Christ was atlexh) guilty or
required reconciliation on account of how he wasib®he second
teaches that Christ was one of us, shared our natutén need of
redemption from a body under condemnation of sich @eath, as
much as we are. He Olaid down his life for uslfh 3:16) in
perfect obedienc®to the will of His Heavenly Father Z8E per-
fect sacrifice to Opurge our sinsO (Hebrews 1:3).

Baptism does not deal directly with our naturesE Bu t as he [Christ]
bore no moral accountability for his mortality, he did not have to
make an offering for__ the nature he received at birth

(Bro. Michael Ashton, Editorial, p 467 The Christadelphian, December 1993)

Since the Owagessitfi is deathO, it is evident that itsig
that has the Opower of deathO. But the causesifinisg is the
flesh with its inherent tendencies that lead to €inrist destroyed
Osind in his own life, because when he died aafaéhful life of
obedience, those tendencies within him that leasinodied. The
final moment of conflict represents ChristOs efifeeN the con-
flict between sin and righteousness. Sin was conddrand GodOs
righteousness was declared. Consequently, he visedréo life
and redeemed from corruption and death. Thus, dkés lfor men
and women to receive forgiveness of sins was asktedal through
the mercy and forbearance of God, and all who chtmsdentify
themselves with, and participate in, ChristOs ficaarilife, death
and resurrection can share the same benefits it f6r ChristOs
sake, is willing to offer.

Notes:

a 1 Timothy 1:15

b Romans 6:9

¢ 1 Corinthians 15:53-54

d Philippians 2:8



Types and Shadows

magine for a moment that you are standing in am digtd

and that the field is completely surrounded bydrd&ée sun

is setting on the horizon and in the distance ésdithouette

of the trees. But as hard as you try, because effahing
light, you cannot see the individual trees or teaves or the
branches or the blossoms on the trees. All you earisstheir out-
line and shadows.

You then turn around 18and look completely in the other
direction towards the opposite tree-line. With sue now shining
at your back, rather than seeing just shapes aambsis, you now
see the trees in great detail, and bushes andsslasibvell. You
can see the contrasts and colours, shapes and ¥@esan even
tell what kind of trees they are, their sizes argktier they are in
bloom.

This analogy is helpful when it comes to anderstanding
of the work of God through the Lord Jesus Chri¢te Taw was a
OshadowO. It was NOT the real thing. It contaimgdypesand
shadowsthat gave an outline or silhouette of the reahghirhe
Lord Jesus Christ is thREAL thing. He wasTHE real sacrifice
that the Law pointed forward to in typ€his is a most important
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principle for us to understand. If we do not untkemnd and accept
this principle, we can get ourselves into all kirdgrouble when
trying to understand the saving work of our LorduleChrist.

The Apostle Paul says that the Law wastadowof good
things to come, andot the very imagef the thing® (Hebrews
10:1); that it was a g0ohoolmaster to bring us unto
ChristO (Galatians 3:24); that it wasfigurefor the time then pre-
sentO (Hebrews 9:9). In other words, it was a teat&aching
principles and lessons about GodOs work througtiféhedeath
and resurrection of the Lord Jesus Christ.

As a result of his perfect life of obedienand the laying
down of his life by sacrificial death, he was saweed of death and
raised to life by the power of the Father. His daxcal death was
an open declaration for all to see, of what is dusih and that
Oflesh and blood cannot inherit the kingdom of G@d@or.
15:50). His resurrection and subsequent changantortality was
GodOs stamp of approval on his life of obediendesanrificial
death. God was vindicated. His righteousness welsid®. Hence,
in Acts 1 we are told that he Oshewed himself @fivior forty
days, and Paul says that he was Oraised for oificatn.( All
of these principles were outlined bypes and shadows the Old
Testament Law as they pointed forward to the Lasilid Christ.

The Order of Mechizedec

Passages sometimes used to prove that Christ hadke an of-
fering, or atonement, Ofor himself® in the seaséh¢hneeded a
sacrificial purification or cleansing of his natureorder to make
reconciliationfor himselfto God, are found in the book béfe-
brews However, upon closer examination of the texis ievident
that concept is completely contrary to the verysdes that the
Apostle is trying to teach!

First of all, the introduction to the Aplefs argument com-
mences in Hebrews 7 where we are asked to condielehizedec
the priestas a type of Chrisinot by way of comparison but rather,
as acontrastto the Levitical Priesthood of Aaron (cp. Psalm)110

Consider the following:
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(1)

(2)

3)

(4)

()

OMelchisedec(¥.1) means Oking of righteousnega®the
Aaronic priesthood was corrupt.

Quithout father, without mother, without dese@rfy.3): Mel-
chisedec had no Jewish geneology recorded and yweSsA
beforethe Aaronic priesthood was formdulit the Aaronic
priesthood could be traced back for generations, \aasl
limited to just one family in Israel.

ONo beginning of days, nor end of lifeO3): There was no
record of a beginning or end of MelchisedecOs asla
priest; but the levitical priests hafinite periods during their
lifetimes that they could serve as a priest.

OMade like (Gk: Oresembling®) unto the son of @&IO
The character of the Melchisedec priesthood is destras
reflecting that of Godput the Aaronic priesthood was purely
of human descent, exposing manOs sinfulness addfaree
forgiveness and redemption.

OConsider how great this man wgs@): He was shown in
the Genesis record to be greater than Abraham wisatlvea
father of the nation of Israel from whom the Aaronic pties
hood descended!

And so we can see the point: Christ wderahe Order

(character) of Melchisedeé®le was taken from among men and,
therefore, qualified to be a priestit he was righteous in all his
ways. He was made of a womdnoit he was also the son of the Fa-
ther, who was himsedwithout beginning of days, nor end of lifeO.
He was subject to Othe law of sin and deathOr¢iee po sin and
subject to deathfut he was a reflection of the character of God.
He was a high priest in the typical sense thatiespunder Aaron
was ordainedbut he was a high priest to gentiles as well, outside
of the Israelitish constitution of things.

Having introduced us ton@wpriesthood Oafter the order of

MelchisedecO, the Apostle goes on to make a nushimeher sig-
nificant contrasts between Christ, as a high puester thisnew
order, and the Aaronic priesthood under Mesaic order
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The firstontrastis in Hebrews 7:23-24:

They [Aaronic High Priests] truly were many priests, because they
were not suffered to continue by reason of death: But this man, be-
cause he continueth ever, hath an unchangeable priesthood

The seconcbntrastis in Hebrews 7:26-27:

For such an high priest became usé who needeth not daily , as those
high priests, to offer up sacrifice, first for his own sins, and then for the
peopleOsfor this he did once , when he offered up himself.

The thirccontrastis in Hebrews 9:7-12

The first tabernacle ... was a figure for the time then present, in which
were offered both gifts and sacrificesE which stood only in meats and
drinks, and divers washings, and carnal ordinances, imposed on them
until the time of reformation . But Christ being come an high priest of
good things to come, by a greater and more perfect tabernacle , not
made with hands , that is to say, not of this building; Neither by the
blood of goats and calves, but by his own blood he entered in once into
the holy place , having obtained eternal redemption for us

The fourth contrast is in Hebrews 9:14-15:

For if the blood of bulls and of goats , and the ashes of an heifer
sprinkling the unclean, sanctifieth to the purifying of the flesh : How
much more_shall the blood of Christ , who through the eternal Spirit
offered himself without spot to God, purge your conscience from
dead works to serve the living God?

The fifthcontrastis in Hebrews 9:6-7,26-28:

Now when these things were thus ordained, the priests went always
into the first tabernacle, accomplishing the service of God. "But into the
second went the high priest alone once every year, not without blood,
which he offered for himself , and for the errors of the people ... but
now once in the end of the world hath he appeared to put away sin by
the sacrifice of himself... So Christ was once offered to bear the sins
of many EO

_Notice the language used by the apostls as OonceO, ObutO
and OforO. This is not languagmoifparisonbut of contrast
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(1)

(2)

(3)

(4)

()

Unlike the Aaronic Priesthogdhere is now no succession of
the high priest because of mortality. Christ is iontal and,
therefore, a high priestoevelO!

Unlike the Aaronic Priesthoodhere is now no need to con-
tinue to make daily sacrifices for sins! He didstby the sac-
rifice of himself Gnced!

gnlike the Aa~ronic PriegthoocChrist entered i~ntd_1e real
OHoly PlaceO not the Ofigure then presentO whibbeha
Omade with handsO, and he entenedst

Unlike the Aaronic Priesthoodhich killed animals for the
ceremonial cleansing Oto the purginghefflesiv, the death
of Christ Opurgesir conscienceBom dead worksO!

Unlike the Aaronic Priesthogodhere was no need for him to
make two separate offerings! He did this by theiBee of
himself OnceE to bear thesinsof manyO!

So the question might be asked: OWiy separate en-

trances into the Most Holy Place®? Becausédine or shadow

of the Law wastypical of the process of redemption formself
and forus He has gone into the Most Holy Place to be wite H
Father in an immortalized state wearing Obells®d®grdsO) and
OpomegranatesO (Ogood déed®3n he appears a second time
he will do so Owithout sinO (not bearing a nataedxists as a
consequence of sin entering the world N subjectdeath and
prone to sin) and will bring everlasting salvattorus.

A covering

At the beginning of our study we saw that the w@atonementO
does not appear in the New Testament Greek. Ratieeryword
should be translated as OreconciliationO. In wrdestore Man-
kind to a position of true fellowship with the Fath moral and
physical changes need to take place. Such chaagese have
seen, will be accomplished through GodOs methatofciliation
and redemption.

However, in the Old Testament, the HebrewdnOkapharO,
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often translated as OatonementO, does appea0gainees. It is a
word that gives the idea of OcoveringO. It ismsstifrequently in
the Law of Moses and is used in connection witthlmtople as
well as inanimate objects used in service by thesgiood. Be-
cause the meaning of the Hebrew word gives the @keacoverO,
and because the Old Testament rituals of the Latyges and
shadows, it is sometimes argued tatrequire OatonementO or Oa
coveringO for our physical natures. The root ofitlgia is found in
Genesis 3 when Adam and Eve were clothed with drskias by
God.

In Part One, we considered what was achieved whah Go
clothed Adam and Eve with skins. Since Genesis € dmt pro-
vide a specific reason, we have to depend uporcongéext and
other Scriptures to understand the significanddefslaying of the
Lamb at the foundation of the world. In John 1:2@Behold the
Lamb of God which taketh away the sin of the w@ldlohn be-
lieved that Jesus was the Lamb of Genesis 3 whadiake away
transgressionThere is no mention of anything else such asva co
ering for fallen human nature. In Romans 4.7 Pawtes from a
Psalm of David (Psalm 32:1) and says: OBlessethayewhose
iniquities are forgiven, and whosins are coveredd David be-
lieved thatto cover sinscorrelated tahe forgiveness of single
did not mention a covering or atonement for fatheiman nature.

The covering of their nakedness was a coveringhefr t
shame, something that came about as a direct i@sthieir trans-
gression (Genesis 3:10-11; cp.lsaiah 47:3; Reweladil18; 16:15).
To cover that shame was to indicate that#@sse(their transgres-
sion) was forgiven. God condemned their transgoes§izenesis
3:17). The consequence of their transgression waetwae which
was under condemnation of death.

The clothing of their nakedness was a symbol ofahgive-
ness of their sins. There is nothing in Scriptunat tsays that hu-
man nature needed to be covered before sins coufdrbeen.
Scripture speaks about the forgiveness of sinshdfdoctrine of
covering of nature was a crucial part of aposttaching, would
we not expect a number of unambiguous Scripturatajions to
support these ideas? But the fact is that theyxamepicuously ab-
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sent from the record. If we build scriptural argumseupon the in-
terpretation otypes then we are building upon a very shaky foun-
dation.

Atonement in the Old Testament

So how are we to understand the way in which thedwo
OatonementO is used in the Old Testament?

Well, it is used to describe the physical covergignani-
mate objects. For example, in Genesis 6 Noah dsteoDpitchO the
inside of the ark with OpitchO. In Exodus 25 Mwsestold to
place a Omercy seatO (Hebrew: OkapporethO) alboketha lid
or a covering. In Lamentations 3:16 the Hebrew w@kaphashO is
used where we read that Gideeredme with ashes.O

But, while, it is used to signify a physical Ocogf, this is
not always the case. In fact, of the 102 times timatHebrew word
OkapharO is found, it is translated Oatonemeim®@s7@®purged 7,
Oreconciliation® 4, Oreconcile® 3, Oforgive®g8, adpyd 2,
Opacify® 2, Oatonement..made® 2, Omerciful@ngedOcle,
Odisannulled® 1, OappeaseO 1, Oput off0 1,1 0maddopichd 1.
These examples show how the word is used in a hgsigal way:

(1) Genesis 32:2® Ol wilappeaséim (Esau) with a present.O
Jacob did not physically cover Esau with the droveani-
mals he was bringing.

(2) Exodus 32:30D OAnd it came to pass on the morrow, that
Moses said unto the people, Ye have sinned a gmeaand
now | will go up unto Yahweh peradventure | shallkean
atonemenfor your sin.O What was the nature of the covering
of sin that Moses sought? Did he seek to somehoysiph
cally cover their physical sin-nature with some ptaissub-
stance? The record goes on to say in the next \taege
Moses prayed for their forgiveness B OYet nowoifi thilt
forgive their sin (v31-33).0 The word OforgiveO is OnasahO
Oto lift up, bear awayTd make an atonement is equated
with forgivenessThere is no hint of a physical covering for
their fallen nature B it is a request for the feegess of their
transgression. Note, too, that the word Oforgim'h,eeven
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(3)

(4)

()

Understanding The Atonement

though it is used of bearing things away, it is pr@ssed into
some literal application. Why then is the word OsrrentO
pressed into a literal meaning? There is no comagtén
this approach.

In the days of Hezekiah i Chronicles 30:18-19we read:
OFor a multitude of the people, even many of Ephraird
Manasseh, Issachar, and Zebulun, had not cleamssd- t
selves, yet did they eat the passover otherwise ithavas
written. But Hezekiah prayed for them, saying, Tdaod
LORD pardon every one that prepareth his heart to seek
God, the LORD God of his fathers, though he be not
cleansed according to the purification of the saagt.O The
word OpardonO is Okaphar.O0 Was Hezekiah expecting a
physical covering? Was he expecting God to coveir th
fallen nature? Or was he asking for the forgivermstheir
sins? The next verse (v.20) tells us what God didAnd
Yahweh hearkened to Hezekiah, and healed the pébple
Atoning is paralleled with healing and restoring.sTheal-

ing is the forgiveness of their iniquities.

Proverbs 16:14D OThe wrath of a king is as messengers of
death: but a wise man witlacify itO. The word OpacifyO is
OkapharO and cannot refer to a physical covefihg.same
word is translated OpacifyO in Ezekiel 16:63 whee o
again it cannot refer to a physical covering).

Isaiah 28:18D OAnd your covenant with death shaldiise
annulled (Hebrew B kaphar).O How can you put a physical
covering over an agreement with death? It is imibtess

There are other passages outside the ltaWoses which

parallel the forgiveness of sins with the coveraigeoplesO inig-
uity or the atonement of thesins (cp. Isaiah 6:7, Jeremiah 18:23,
Daniel 9:24).

So the word OatonementO is used in Seiipta physical or

non-physical way. The context must determine whethe pas-
sage of Scripture is talking aboutiteral physical covering of an
object or the covering of owins If we insist on reading Eteral
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physical coveringvery time we see the word OatoneO, then we can
fall into the danger of imposing an interpretatioh Scripture
which is not there. The truth is that there is owé Scripture that
teaches that ChristOs nature was literally clearmeified or
atoned forby sacrifice, or that our fallen nature needs tacbe
eredbefore we can approach the throne of grace. Iftewet lom
the incorrect premise that Adam and Eve requiredeeali cover-
ing or atonement for their physical nature befdreirt transgres-
sion could be forgiven, (because it is a Oformghpfthen natu-
rally, we would be forced to impose an interpretatigon Scrip-
ture to support that false conclusion.

Cleansing

Many of the occurrences of the word Oatonemetit® @id Testa-
ment have to do with atoning or covering #ies of the people,
either collectively or individually. But Oatonent@ntas also made
for inanimate objects as well. In Hebrews 9:22-23 re@d that:
Oalmost all things are by the Igwrgedwith blood; and without
shedding of blood is no remission. It was therefoeeessary that
the patterns of things in the heavens shouldurdied with these;
but the heavenly things themselves with better ifiaes than
these.O The word OpurgedO is translated elsewtneré&New Tes-
tament as OcleansedO. For instance, in 2 CorsthiaPaul says
that we should €eanseourselves from all filthiness of the flesh
and spirit, perfecting holiness in the fear of Gbdn Ephesians
5:25-26 Paul instructs husbands to love your wiegen as Christ
also loved the church, and gave himself for it; fTi@might sanc-
tify and cleanseit with the washing of water by the word.O And
again in 1 John 1:9 we are told that: OIf we canbes sins, he is
faithful and just to forgive us our sins, andcteanseus from all
unrighteousness.O The question we need to asKvesrse the
context of the atonement and cleansing, is: OWereléansing
rituals of the Lawceremonialcleansings dliteral cleansings?0

Of course, in one sense, the instrumemisvassels of the
tabernacle needed cleaning daily as part of thestlyiservice. But
the idea of cleansing had great spiritual signifez
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Leviticus 16 records the activities an@égarations for the
Day of Atonement. We read that Oon that day dhalptiest make
an atonement for you, to cleanse you, that ye neagldan from all
your sins before the LORDO (v30). So on the Day of Atonement
atonement was made for the OsinsO of the peoplie.vigis not
only the people that required OatonementO orsingéarThe Oholy
placeO itself also needed atoning (v16). But whg® the reason
is given: ®ecause of the uncleanness of the children of llsaael
because of their transgressiomsall their sins and so shall he do
for the tabernacle of the congregation, that resthimmong them
in the midst of their uncleanness.O The holy plea= uncleame-
cause of the sinsf the people.
Similarly, in Exodus 29:36-37 we read thahel were in-
i structed to: €eanse the altarwhen thou
hast made an atonement for it, and thou
OChrist®s bloodshglt anoint it, to sanctify it. Seven days
A . _thou shalt make an atonement for the altar
nhot a QCIean_Smgnd sanctify it; and it shall be an altar most
agentO for sin.Qoly.0 Again, the altar was an inanimate
object. It had no sins to be atoned for or for-
given. But the altar had become polluted or Odéjilbecause of
thesinsof the people, and consequently, it required den
However, these figures run deeper tharmplyineaching us
that the altar was polluted because of the sinhepeople. Christ,
like us, was himself Odefiled® and OuncleanCehdcdnesnature
that he shared with us. He required redeeminggsishuch as we
do. But it was Othrough deathO that this was atistegh when he
was changed to spirit nature after his resurrediiom the dead.
Christ was defiled or made unclean because OheobprgEnsO in
the sense that he shared our dying sin-prone nadtereeeded re-
deeming from mortality and death just as much aslove
A somewhat curious comment is added taeberd in Exo-
dus 29:37 where we are told thath@tsoever toucheth the altar
shall be holy.Q\s we have seen, the things of the Law were types
and shadows pointing forward to the Lord Jesussthfiney were
representations of Christ himself. He was #fiar; he was the
mercy-seat he was theshewbreadetc. The lesson of the altar
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teaches us that the Lord Jesus Christ shared oue skath-
stricken nature with an inherent tendency towardsisg, and
needed OcleansingO in the sense that he needepticedby be-
ing Ochangedd from flesh and blood to spirit naButeit also
teaches us that we, too, can be OcleansedO Isganiation with
Christ as our altarfirstly, from the unrighteousness of our sins,
and, secondly by GodOs grace, from mortality and death after the
resurrection. Christ was the first to benefit frts death. If we
Otouch®d Christ as our altar, we, too, can alstitptemehe is able
to Opresent us holy and unblameable and unrepievealtis
sightO (Colossians 1:22).

The fact that Man is physically Ounclézet@use he has a
death-stricken nature with an inherent tendencyatde sinning
does not mean that he is morally alienated from @odccount of
his nature. It is our transgressions that separsiter OalienateO us
from God.

Clause %of the BASF reads as follows:

That Adam broke this law, and was adjudged unworthy of immortality,
and sentenced to return to the ground from whence he was taken N a
sentence which defiled and became a physical law of his being, and
was transmitted to all his posterity.

The BASF uses the term OdefiledO in Clause 5ingfeor
the fact that we have a nature in need of redempiibe original
Christadelphian Statement of Faith arranged by Brmmas and
published by Bro. Roberts in 1869 states:

OThat Adam broke this law, and was ad-

judged unworthy of immortality, and sen©Sin in the flesh
tenced to return to the ground from Whe'l’fﬁnnot be atoned
he was taken; (1) a sentence carried into .
execution by the implantation of a physic pr or reconqlled
law of decay, which works out dissolution to God. O

and death; (2) and while a man is yet alive,

gives him, where it is left to its uncontrolled ogigon, a tendency
in the direction of sin.O This is all embraced wytérm OdefiledO
in the BASF.
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In Conclusion

If we cannot see the difference in language useddsn literal
cleansing and ceremonial cleansing, we can get lvesseéto all
kinds of troubleChristOs blood is not a literal cleansing agent for
sin. The ObloodO representsiéf@thof the Lord Jesus Christ, just
as his ObodyO is synonymous withdaih ¢p. The Blood of
Christ, by Robert Rober}s Yet, the sacrifice of Christ is not
merely about the death of Christ. It is abouteh&re process N
his life, death and resurrection. If we fail to ¢bese principles,
we can easily slide into error as the Churches eatg/ago.
Bro. H. P. Mansfield wrote this (Logoslwme 43, number
8; May 1977):
The bias in the flesh to please itself rather than God is styled Osin in the
fleshO, because it was developed through sin, ands the root cause of
sin. Sin_in_the flesh cannot be atoned for, reconciled t 0 God, or
redeemed, though its possessors may be . It must be OmortifiedO, Oput
to death,O Ocrucified,0 and the nature OchangedO ¢ 15:51), by the
individual being clothed upon by his Ohouse from havenO defined by
Paul as Omortality being swallowed up of lifeO (2@ 5:4).

The Truth is beautiful in its simplicity:
(1) Christ shared our sarplysicaldying sin-prone nature.
(2) He wasmorally perfect and did no sin.

(3) Because he wamorally perfect but shared our sanpdysi-
cal nature he died aBHE perfect sacrifice for Othe purging
of sinsO (Hebrews 1:3). In laying down his life keeldred
the righteousness of God, condemned sin and deratecst
that flesh and blood cannot be redeemed or savatheR
that it must be mortified and put to death, and ¢henal
thinking of the mind must be harnessed and nowakbto
reign.

(4) He was the first to benefit from the sacrifidehamself, for
as a member of AdamOs race and our OleaderO hiéddad t
saved out of death and OchangedO from mortalityntor-
tality. This happened when he was OchangedO (itiGans
15) to spirit-nature after his resurrection.
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(5)

(6)

The work of God through the Lord Jesus Christnfo the

basis for the forgiveness of sins. We are baptiaedChrist

for the remission, or forgiveness, of our sins,c@ntnﬁqg

heirs to the covenants of promise.O Symbolicalig, dld

fleshly man with his sins of the past dies, andwa apiritual

man is born to newness of life, remaining Oin @& long
as we Owalk in the lightO.

Those who come to a knowledge of the Gospehef@ne
Faith, whether baptized or unbaptized, God wilseato
judgment. Those who have been baptized and judgéat f
ful, God will reward with eternal life. Those whave re-
jected the call to the knowledge of the Gospelhaf One
Faith, or have been baptized and judged unfaiti@obl will

condemn to everlasting death

This is the simplicity of the Truth asist expressed in the

pages of Scripture.

Notes:

a
b
c
d

e

Acts 1:3

Romans 4:25

cp. Malachi 2
Hebrews 6:20
Exodus 39:25-26



False Conclusions

ible teaching is that we have received the gersftects

of AdamOs transgression N Man is (i) Osubjectath@e

and (ii) has an inherent tendency towards sinning

(together described in Scripture as: Othe lawnofusd
deathO or the Olaw within our membersO). We radsthdit the
word OsinO is used throughout Scripture priitsary senséo de-
scribe our moral transgressions and, iseaondary senseo de-
scribe our physical natures by commonly used figuwkspeech
such agersonification(where something tangible is put for some-
thing intangible) ometonymywhere the cause is put for the ef-
fect.) While we need to be reconciled to the Fatireaccount of
our transgressiongwhich are the cause of our separation from
God), our physical natures DO NOT requirpuaifying OsacrificeO
or OatonementO in order to OcleanseO or OmakatieadiorO
our physical natures. Rather, our flesh and bloadines require
mortifying and putting to death and Ochanging@itit-sature af-
ter the resurrection and Judgment.

In Part Two we saw that early on in th&tdmy of the broth-

erhood, the Truth was challenged by two extreme viegarding
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the redeeming work of God through the Lord JesussCHAt one
end was the idea dflean Flesh (or OFree-life@ich said that
Christ did not share our nature, was not under eomdtion of
death, and, therefore, digustead of uss a penalty for what was
due to us because of our sins, but was not invoarat did not
benefit himself.

At the other extreme was the beliefrdferited legal alien-
ation that taught that we are not only alienated from Gedause
of our sins, but we are alienated from Him by bi@ivithout any
will on the part of our ownO, because the veryreawhich we
bare is a OformO of sin, or contains somethingdcélkinO,
(sometimes referred to as Osin-in-the-fleshO) wédgires a puri-
fying or a cleansing Osacrifice® or OatonemehtQvh®n both
physicaland moral sin has been Oatoned forO or Ocover@aO can
herited legal alienatioror Adamic condemnatiolpe removed.

These fundamental differences regarding the undetisig
of the nature and sacrifice of Christ have beenrdlo¢ causeof
division between the various Christadelphian fedibips that have
come into existence over the years. Bro. Richarcéduin his
book OChristadelphiansD the Untold Staty€erves:

While the dividing doctrine may not be exactly the same as 1873, the
conclusion and result of that dividing issue is identical. And although
there are variations of expression, the whole matter boils down to
one doctrine, OThe nature of Man and its relationsh  ip to the Sacri-
fice of ChristO E There are now four fellowships that have sprung f rom
these controversies. Three of these fellowships (Berean, Old Paths,
and Unammended) officially proclaim the same position on this doc-
trine, whereas Central officially proclaims another

Both of these extremes call into questioarighteousness
of God The doctrine ofClean Fleshcalls in to question the right-
eousness of God because if God is a just, wisenzerdiful God
then why would he allow a man to pay the penalty tuothers?
The doctrine ofinherited legal alienatiorcalls into question the
righteousness of God because if God is a just, sk merciful
God then why would he hold man responsible (indigity or fed-
erally) expecting him to seek reconciliation for wha is by birth?
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The problem witlialse teachingss that, while they often
seem logical, they lead false conclusions;emovefaith and in-
evitably lead towrong practice The Churches are pregnant with
the reality of this truth. For example, take thetdoe ofimmortal-
ity of the soullf we believe in the doctrine of Immortality, theve
deny a fundamental truth regarding the Atonemeat @od was
right and the serpent was wrong! If we believe dbetrine of the
Trinity, then we deny the fundamental truth that Goduigreme
and deserving of allonourand that God was Oin Christ reconcil-
ing the world unto himself.O If we believe in tletine ofSubsti-
tution, then we deny the fundamental truth that we aseméng of
death and need saving from it. It is incumbent upsrio sharpen
our minds to the possible extremes that we caruerat if we fail
to recognise the errors of these false teachings.

There are many doctrinal errors that teBoim these ex-
tremes as can be seen from the few that are lisleniv:

The doctrine of Clean Flesh or OFree-lifeO:

(1) Teaches that Christ died assabstituteinstead of us. We
can, therefore, do what we want to because the mahss
been paid for our sins. But a righteous man dyistead of
a guilty man does not declare tfighteousness of Gdd In
fact, it would be an act ahjustice and might well be con-
strued as being the unrighteous act of a vengefdl Ghrist
was, however, a representative offering for us.ddmon-
strated to the world that flesh and blood is riglstibject to
death; that it was necessary for flesh and blootteade-
stroyed with its lusts and affections towards aimg that we
need to manifest GodOs character in our lives. Gesl mbt
absolve us from our responsibility to Him and treed to
manifest His name in our lives.

(2) It calls into question theupremacyandmajestyof God who
demands reverence and obedience. But if the pemiatgn-
som has been paid for us, then we are not involvele re-
demption process. God now owes us salvation agigloir
because of what has been done for us.
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(3)

(4)

It is akin to the doctrine dbubstitutionwhich teaches that
Christ died instead of us. It is this doctrine Safbstitution
which led to:

¥ the false doctrine of thBre-existence of Chrisfor if
Christ did not share our nature, then he Odideraedn
the fleshO then one might conclude that he is el
always has been so.

¥ the false doctrine of thenmortality of the Soubecause
if Christ pre-existed, then his spirit must havereter-
nal and literally God made flesh.

¥ the false doctrine of a supernatural, pers@e/il be-
cause if Christ did not share our nature and, fheze
did not condemn sin, or the devil, within his menshe

then the devil must be something extraneous to the

body.

It makes salvation mechanical and transactioeaioving
our faith andlove for God.

The doctrine of OAndrewismO or Inherited Legalatilien

(1)

(2)

()

Teaches that because AdamOs sin has been imputedve
are federally or racially guilty in the sight of God, born
OsinnersO and, therefore, in need of reconcilitiayur na-
ture that we bare through no fault of our own.

It teaches the doctrine of Substitution becathgethreat of
violent death was removed when Christ suffered grealty
of a violent death for us by dying on the crossw# have
been baptised, the threat of a violent death isoveh and
we are no longer Ochildren of wrathO.

It teaches that before Christ could act as &caegious sacri-
ficial offering for us, his physical sin-nature dee to be
cleansed or purifiedirst. Only once his nature had been
cleansed could he then be an offering for us. hertvords,
ironically, it ends up teaching aspects of the doet of
Oclean fleshO because before he could die asfiaestmr
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(4)

()

(6)

(7)

(8)

(9)

Understanding The Atonement

our sins, his flesh and blood nature had t@lbansedrom
inherited or Adamic sin! Until this was accomplighee was
not a Olamb without blemishO.

It is inconsistent with GodOs purpose with thettE God
wants men and women to live on Eafith evet One of the
fundamental principles and lessons of sacrificehis de-
struction or mortification of the flesfihe flesh cannot be
saved atoned for or reconciled to Gddguratively, it must
be brought into subjection and put to death. Plalsidt
needschanging To apply moral principles of reconciliation
to the flesh implies that the flesh can be savddchvit can-
not!

It demeans the work of Christ for it teacheg tBhristOs life
of obedience and condemnation of sin was not goodgh

to the Father as the basis for the forgivenessnst Kather,
God required the ritual purification or cleansinfigQhristOs
naturefirst, before his sacrificial life was acceptable.

It calls into question theupremacyandmajestyof God who
demands reverence and obedience because if we chobse
to get baptised, even though we have a knowledgineof
gospel truth, then we can avoid judgment as a mafte
OprudenceO.

It makes salvation mechanical and a legal aear@mnt that
removes oufaith andlove for God teaching the doctrine of
OSalvation by WorksO by the imputation to us ofighe
eous works of Christ through baptism.

It separates Christ from the work that he camdaoChrist
came to Osave sinnersO. But he, too, needed denimg
death.

It teaches that baptism is a covering for ourenited sin-
natureand for our moral sins, thereby, affecting a OlegalO
change in status in the eyes of God from beingA@amO to
being Oin ChristO. But the truth is that we atedsti AdamO
after baptism being subject to Othe law of sindamadhO (ie.
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Othe law within our membersO), but we are glibhfmf),
becoming Oheirs to the covenants of promiseO ghavtess
to the forgiveness of sins and hope of the restioreto life.

(20) It limits the power of God by saying that Gazahnotor will
not raise those from the dead who have not beeniggstior
both moraland physical sin.

(11) It is akin to the doctrine driginal Sin(see Appendix A)
which says that AdamOs sin was transmitted todsienity
in physical form. It is this doctrine @riginal Sinwhich led
to:

¥ the false doctrine oinfant Baptismwhich taught that
because our nature is a OformO of sin or corsaify O
then it requires justification or covering throughp-
tism. Infants do not have any moral sins, but, itea-
soned, that they do need justification from Ophysic
sin0. They, therefore, need to be baptised asascalole
so that they can be saved if they were to die.

¥ the false doctrine of thémmaculate Conceptignbe-

cause it was reasoned that if Christ, being diging the
Son of God, had a Oclean® and OundefiledO haexe, o
cessity, he could not have been born of a womaheof
seed of Adam in the natural sense. Mary, therefwad,

to beimmaculatelyconceived to ensure that Christ was
born OcleanO and OundefiledO without the taigtrafl o

or inherited sin.

¥ the false doctrine diMariolatry, (the worship of Mary)
because it was reasoned that if she was immaculatel
conceived (ie. without the taint of original siand Je-
sus was her son, and Jesus was God, then Mary being
JesusO mother, must be the Mother of God and hexwve p
eminence over Him!

Notes:
a Romans 3:23-25
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Part Four:
Understanding
In Practice






Sin is Real

man is standing in the dock awaiting his fate. &hie

dence against him is overwhelming. He has been

found guilty as charged. His crime is a capitabntfe

and the punishment according to the Laweaath

Standing next to the man is his lawyere Tawyer explains
to the judge that while it is true that the mamislty as charged
and deserving of death, the judge could extend merdite man
without condoning the crime. The judge announcesdecision:
OBecause of the man standing next to you, youéateice. You
can either go outside with these men and face é&wecby firing
squad and your life will be over in a heartbeaty@s can commit
your life in service to your fellow man by working hospitals and
institutions, helping the old and infirm, helplessd diseased, tell-
ing them what mercy and kindness has been showiouo You
will receive no pay, no days off, no holidays ahdre will be no
reprieve. Your entire life will be dedicated in@ee from this day
forward. The choice is yours.O
The choice that we have is the same. Véealirguilty of

sinning. We are all, therefore, guilty of death.t Because of the
work of our Oadvocatd@nd representative, the Lord Jesus Christ,
we have a choice. We can either resign ourselvgsetmanent
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condemnation of death, or commit ourselves in sertw God in
gratitude for what He has done for us through tfee eath and
resurrection of the Lord Jesus Christ. God wouldbsolutely jus-
tified to let us rot in the ground. Every time theat sin we dishon-
our Him and call into question His supremacy anddus. But in
His wisdom, mercyand love he has opened Oa new and living
wayO (Hebrews 10:20). For what purpose? OThe gsooih€nd
leadeth... to repentanceO (Romans 2:4). GodOsgwipde ful-
filed. Men and women will one day reflect in theshes the
heart, will and mind of God himself. As was demaoaisd by
Christ with the woman caught in adultery, God wiiver condone
sin. But he does show mercy upon tepentant sinner

The truth is that we all die one way oothwer. Either we die
figuratively with Christ in baptism and a new manbisrn to a
Onewness of lifeO, or we die, literally, at the @ndur mortal
lives. Either way we are dead! The difference istlbr we live
unto God or live unto ourselves. This is the gadatllenge of the
Truth in our lives.

Sin becomes us

Making the decision to dedicate our lives to God aerve Him is
the easy part. The hard part is actually doingrfie root of the
problem, of course, isin And sin is very real! It sticks with us
and we are stuck with it, because we are intrigatdhted to it by
virtue of the nature that we bear. Left unrestrdjrmur flesh and
blood natures are the cause of sin being manifiestii lives N in
thought, in word and in deed. The problem is thatase habitual
creatures. And the more we sin, the more immuné&eeeme to it
and the less we are repulsed by it. It has a dizéemg effect upon
us and becomes less of a burden in our daily liégnately, sin
can end up blinding us and deceiving us, and wilastance evil to
us, becomes good!

When we sin, it becomes a part of us intthest sense. We
become an embodiment of sin. It affects emotions our actions
and ultimately it affects owharacter We become a slave to it and
it directs our lives. Sin can, therefore, affect tives in a very
similar way that substance abuse can affect thes Inf addicts.
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This is because the physiological mechanism witie brain

works exactly the same way. Our brains are wireslich a way to
ensure that we will repeat life-sustaining actestiby associating
those activities witlpleasureor reward Whenever theleasure

circuit in our brain is activated, a chemical caltegpamine is re-
leased into the brain and the brain then notes traething im-

portant is happening that needs to be rememberesl tddches us
to do it again and again, without thinking about it

Sin can act in exactly the same way inlwes. In Hebrews
the writer speaks about th@l@asuresof sinO (Hebrews 11:25).
The Opleasures of sinO naturally appeal to theafiés inevitably,
become addictive in our lives. When we sin, thaglee circuit in
our brain is activated and a small amount of dopens released
into the brain. Our brain is rewarded for a behavitat may be
wrong, but we remember to do it and become strongyivated
to do it again and again. It becomelsabit and a part of our lives.
This is why practicing sin is something that we lmeaexperts in
and learn to do very, very well! What may starsasiething insig-
nificant can become an integral part of our livemtigh habit. OO
wretched man that | am! Who shall deliver me frdms tody of
death?0 (Romans 7:24).

So while sin is intangible, in another s&nsins quite tan-
gible. We may not be able to touch it, feel it otdhit. But like the
sound of the wind and the movement of the treasleace for its
existence is all around us and manifest in our daily lives.

Divine education

So what is the solution? Well there can only be solation and
that is the divine solution which divine education

Like with any kind of addiction, the firstep is to recognise
that we have a problem. First of all, we do notyfulnderstand
how sinful we are, and secondly, we do not fullgerstand GodOs
righteousness. We also have a natural tendencyinwith to do
those things that we want to do, and we exacetbate tenden-
cies by our habits.

The Bible presents the Word of God tonusnio ways.

First of all, James says that Oif any beaer of the word,
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and not a doer, he is like unto a nimeholding his natural face in
a glass For he beholdeth himself, and goeth his way, araight-
way forgetteth what manner of man he wasO (Jar@8s24). So
the Word of God is like a mirror showing us what arenatu-
rally. But it can also show us what we can become viaghinflu-
ence of the spirit-word. Paul saysefolding as in a glass the
glory of the Lord are changed into the same image from glory to
glory, even as by the Spirit of the LordO (2 Coréntb 3:18).

So while we can see a reflection ofrthural manin Scrip-
ture, we can also see the glory ahdracter of Gods well.

In the Bible Reading Companion, Bro. Reberote:

Salvation depends upon the assimilation of the mind to the divine
ideas, principles, and affections exhibited in the Scriptures. This proc-
ess commences with a belief of the gospel, but is by no means com-
pleted thereby; it takes a lifetime for its scope, and untiring diligence for
its accomplishment. The mind is naturally alien from God and all His
ideas (Rom 8:7; 1Co 2:14), and cannot be brought at once to the Di-
vine likeness. This is a work of slow development, and can only be
achieved by the industrious application of the individual to the means
which God has given for this purpose, viz, the expression of His mind in
the Scriptures of Truth; Spiritual-mindedness, or the state of mind in
accordance with the mind of the Spirit as displayed in these writings
can only grow within a man by daily intercourse with that mind, there
unfolded.

Changing the body so that it is fit foetKingdom takes
Othe twinkling of an eyé®ut changing theharactertakes a life-
time. And that change can only come aboudlimne education

In the Garden of Eden, Adam and Eve welgest to a
process oflivine educatiorbefore they sinned. But their disobedi-
ence left a question mark upon GodOs method ohioio.c

The Lord Jesus Christ also underwent a&qe® ofdivine
educationduring his life. But he demonstrated by his obede
that divine education does work. The fact that egas the son of
God by genetic descent does not mean that he atitathahad
the character of His Father. He had dapacityto develop that
character, but that does not mean that he autortatmassessed
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the characteristics of the Father. These needeck tdeleloped.
He, like us, needed to go through a procesdivihe educatiorto
enable that character to develop ki) studying GodOs word and
learning His waysas Omorning by morningO (Isaiah 50:4) Othe
Lord GOD opened [his] earO (Isaiah 55:3), andh(igugh the ex-
periences of lifdor Ohe learned obedience by the things which he
sufferedO (Hebrews 5:8). It is only through thdie@iion of these

two processeshat we can hope to develop the qualities of love,
patience, loyalty, honour, mercy, longsuffering, ésty, justice
and peace and, therefore, manifest the charact&odfHimself.
This is the divine method of education.

The Fours Stages of Competence

It is a requirement in most countries for commerpi&ts to com-
plete a course on OHuman Dynamics and PerformaPaa®f the
syllabus covers OThe Four Stages of LearningOnwtistes re-
ferred to as OThe Four Stages of CompetenceO. ddrig tas put
forward in the 19400s by the psychologist Abraharsidaand
describes how a person learns a skill. It describesprogression
of learning through four stages, from (@hconscious Incompe-
tence(ie. you don't know that you don't know somethjrg) (2)
Conscious Incompetengi. you are now aware that you are in-
competent at something), to (8pnscious Competendes. you
develop a skill in that area but have to think abguto the final
stage (4)Unconscious Competen€e. you are good at it and it
now comes naturally). Obviously, for pilots thisasvery helpful
exercise which helps them become aware of defiaenend
Oblind spotsO in their knowledge and skill-sdts)atiély leading
to improved aviation safety.

While the above example can be appliedllt&inds of vo-
cations and tasks in our daily lives, these saroe $tages of de-
velopment can perhaps be applied to the developoiahie spiri-
tual man as he tries to manifest Christ and baitle

TheFirst Stageof development of the spiritual man is not
knowing what we do not know! Paul says that befoeel@arned
the truth, we had Othe understanding darkenedg laienated
from the life of God through the ignorance thatighem because
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of the blindness of their heart: who being pastirigehave given
themselves over unto lasciviousness, to work atleanness with
greedinessBut ye have not so learned Chfst(Ephesians 4:18-
20), and that we were Oaliens from the commonwedlterael,
and strangers from the covenants of promise, hawnfope, and
without God in the worldbut now in Christ Jesus ye who some-
times were far off are made nigh by the blood of
ChristO (Ephesians 2:12-13).

Until we look into the Omirror® of the d\afrGod, we can-
not fully understand what we are by nature. Norwarunderstand
what we can become. This is because of OignorandeGbaing
strangers to the covenants of promise.O Insteadp wéat comes
naturally to the natural mind, driven by a consceso€ our own
making rather than a conscience which is develdyyethe divine.

Once we become aware of the things ofTtheh we reach
the Second Stage our spiritual development. We now become
consciouslyaware that we lack a knowledge and understanding o
God and His plan and purpose, and seek to leariie\ie may
still be alienated from God by OignoranceO and EovietrksO we
diligently search the Scriptures knowing that Osgeter things
were written aforetime were written for our leaginthat we
through patience and comfort of the Scriptures mibave
hopeO (Romans 15:4).

TheThird Stagein the development of the spiritual man is
Ocontinuing... in the things which we have learmnedi have been
assured of, knowing of whom we have learned them;that... the
holy Scriptures... are able to make us wise unkeatian through
faith which is in Christ JesusO (2 Timothy 3:14-¥%)this point
we areconsciousof what we need to do to develop the spiritual
man. Because we believe it to be true, we confessdemonstrate
it by our actions in our daily lives. We may not\®ry good at it.
But we strive to manifest GodOs character as bese asn and
battle the temptations of sin.

TheFinal Stageof development of the spiritual man follows
the resurrection to life when our bodies shall bea@ged like unto
his glorious body® in the age to come. No longer will we be
prone to sin. No longer will we be subject to deaith all of the
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weaknesses inherent to the flesh. We will in thedrsense ban-
consciously competerin other words, we will be a true and com-
plete reflection of the Father and the Son. We bl one with
them Oin characterO and Oin substénceO.

The same analogy of the Four Stages afitGguli Develop-
ment or learning in the life of the believer candpplied to the
battle againssin in our lives. For instance, until we read Scriptur
and start assimilating the mind of God with ours,a@nnot under-
stand naturally what sin is, or how to manifest Eather in our
lives. For Othe natural maaceiveth nothe things of the Spirit of
God: for they are foolishness unto him: neither barknow them,
because they are spiritually discernedO (1 Coaimsh2:14). Only
a spiritual mind can discern spiritual things. Vitih the enlighten-
ment of the Truth, the natural mind will always latikcernment.

Once we start reading and studying Godds we become
aware of sin and learn about GodOs character. AsaitiibOHow
many are mine iniquities and singiake me to knomy transgres-
sion and my si®' And as the Proverbs says OCease, my son, to
hear the instruction that causeth to feom the words of knowl-
edged? Our knowledge and understanding of the things o Go
essential in our battle against those things tbatiseth to errO.

Actions produce habits, and habits develmracters N for
better or for worse. We will never become an Owsutoms compe-
tentO when it comes to the battle with sin andi¢velopment of
GodOs character in our lives this side of the Kimgdgut it should
be our objective to strive to develop charactersyGrfitmed® for
the Kingdom of God as best as we can. Our godidas ih some
way we might develop the mind of God: OLet thisdhie in you,
which was also in Christ JesusE Let nothing be ddhsough
strife or vainglory; but in lowliness of mind lea& esteem other
better than themselves. Look not every man on his thimgs, but
every man also on the things of othersO (Philisp2is, 3-4).
OForasmuch then as Christ hath suffered fan tke flesh arm
yourselves likewisavith the same mindor he that hath suffered
in the fleshhath ceased from sithat he no longer should live the
rest of his timan the fleshto the lusts of merhut to the will of
GodD (1 Peter 4:1-2).
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TheFourth and final stage in our battle with sin is when
Christ returns and it is over. When we are charfged flesh and
blood to spirit nature, we will no longer be abdeQfall into temp-
tation and a snare, and into many foolish and auhikts, which
drown men in destruction and perditionO (1 Timd!9). Rather,
we Oshall be delivered from thendage of corruptiomto the glo-
rious liberty ofthe children of Go® (Romans 8:21). At that point
we will be spiritually-minded because we will be deaof the
spirit. No longer will we do our own will, but weilvdo GodOs
will as it will come naturally to us.

Notes:

a 1 John 2:1

b Romans 7:11; Isaiah 5:20; Hebrews 3:13; Isaiah 42:18; 1 John 2:10-11
¢ 1 Corinthians 15:52

d Philippians 3:21

€ Hebrews 1:3

f Job 13:23

9 Proverbs 19:27

h Ephesians 2:21



Releasing
The Angel Inside

(An Exhortation)

n March &', 1475 one of the greatest artists that the

world has ever seen was born. So talented wasdte th

by the age of twenty-one he had been commissioped b

many of the crown heads of Europe to create doakens
marble sculptures, well-renowned throughout thelavimday.

One day, as he was chiseling away atreraarge piece of
marble, a young lad came in to watch him work astddewn on
the ledge. He asked the sculptor: OWhy are youitmpagvay at
that piece of rock?0 The sculptor replied, OYouaw, fih is be-
cause there is an angel inside of this rock, apthth to set him
freeEQ The statue was ODavidO. And the sculptaris K
Michelangelo!

Like that piece of rock, naturally we asarthy creatures,
spiritually without shape and definition. But theegt commission
to each one of us who has chosen to follow Chrigt iSput on the
new man, which is renewed in knowledge afterithage of him
that created himO (Colossians 3:10).
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We are each like that unchiseled pieceook, but within
each of us there is an OangelO waiting to beedklédle are the
rock. And God is the sculptor.

When we are born as Onewborn baB¢bfugh the waters
of baptism, a new spiritually-infused life begif&ut our hopeis
that one day we shall be OchangedE in the twinkbhgn eye®
and made Oequal unto the angels... the childr&@oadf being the
children of the resurrectionO (Luke 20:36). Bueésimg the angel
insideO and affecting the change fronrmtteral manto thespiri-
tual mancan take a lifetime.

In this chapter, we want to step away fitbw more factual
aspects of our study of the Atonement, and lookenadithe exhor-
tational aspects of the Atonement and consider ihehould affect
our lives. For this reason we are going to usedbisevement in
the life of Michelangelo as a backdrop to draw ames exhorta-
tional points to help us understand the OAtonemétracticeO.

1. The commission

A little known fact about the statue of ODavidBaisthe commis-
sion was offered to some of the greatest artisteetime before it
was offered to Michelangelo, including Leonardo\Daci. But all
of them turned it down! The reason that they passed the com-
mission was because of the shape of the marbl&.bliobad very
odd dimensions. It was a thin nine foot long pietenarble. For
fourteen years it sat gathering dust. That wagd iintas offered to
Michelangelo who visualized what he wanted to @eatd set to
work on his creation.

For many people in the world, the thingshe Truth have
anodd shapeand they cannotisualizethe wonders of the age to
come. Some who can, simply do not want to put tfezten to re-
alising the end result. Paul says: OThe Jews eegusign, and the
Greeks seek after wisdom... But unto thehich are calledboth
Jews and Greeks, Christ tpewer of God and thewisdom of
God.. Forye see your callingbrethren, how that not many wise
men after the flesh, not many mighty, not many egle called
But God hath chosen the foolish things of the waddonfound
the wise; and God hath chosen the weak thingseoivtirld to con-
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found the things which are mightyO (1 Corinthia@g® 24,26-28).
Our commission is a Ohigh calling of Godésus ChristO.
It is a privilege and the Opearl of great pritégat not everyone
will choose to accept. But as we have seen, otieedfundamental
principles of the Atonement is that GodQpremacyand majesty
will not be dishonoured or treated with OpruderRatber, Oevery
knee shall bow to Him, and every tongue shall cemfeandhall
give account of himself to GOd(Romans 14:11-12). For the
Othings which are despised, hath God chosen, yeathings
which are not, to bring to nought things that dhat no flesh
should glory in his presen@e(1 Corinthians 1:29). If we come to a
knowledge of Othe things concerning the kingdo®Bai, anche
name of Jesus Christ there is no escaping the judgment to come.

2. Visualization

Most of what we have considered so far in our studies had to
do with the name of Jesus Christ. The other hathefgospel mes-
sage has to do with the things concerning the Kongaef God.
But the two are intricately linked together. WithaDhrist there
can be no Kingdom. And when the Kingdom is esthblis those
who make up the saints in the Kingdom Age, will kedle one
personChrist made manifest in a multitude!

One of the first things that we learn when we cdmea
knowledge of the Truth is the great significancettef Promises
made to Adam and Eve, Noah, Abraham, Isaac and Jambtho
David. Integral to these Promises is the hope ofkimgdom of
God established on Earth. Because the Kingdom isedong
which istangible we can read Scripture and build a picture in our
mindOs eye of what it will be like. We can visualize return of
Christ and the setting up of the Kingdom with Jeteisy as its
capital. We can see Christ reigning in splendout glory sur-
rounded by immortalized saints, judging the womdrighteous-
ness. We can imagine poverty, famine and diseasenbag a
thing of the past as the ravages of sin and deathuppressed.

A while ago we had the opportunity to speak withmeo
young people about the Kingdom of God over a sesfedasses.
During one of those classes we invited the youngpleeto share
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their thoughts and give their answers to two qoasti The first
question was: OWho do you want to meet in the Kimgdnd
why?0 The second question was: OWhat would yototeakd to
the most in the Kingdom?O Inevitably, a whole rafgenswers
were shared by the group. But there was a fundaahdifterence
between the answers that the younger ones gave cetnidh the
answers given by the older ones. The younger omé®dbforward
to petting a lion or holding a snake or walking water! But the
older ones, predominantly those who had been lmptisr a
while, looked forward to a release from the bondagein and
death.

While it is a Scriptural imperative that we must sefr
Ominds upon the prize of the high calling of Goa® must not
loose sight of the fact that the greatest prize ise redeemed from
our bodies of Osin and deathO.

This takes us back to another one of the fundarhpritei-
ples of the atonement N that Oflesh and blood caimterit the
Kingdom of God® Flesh and blood cannot be atoned for or recon-
ciled to God. We must Omortify the deeds of theyBod

When | was in my teens, | used to trawelhe Alps to ski.
One of the most remarkable ski runs in the world lsarfound at
Les Arcs in France. The run starts at the peakefthuntain and
finishes in the valley. And it is downhill all tiveay N literally! It
is the ski run used for the world speed records.

A few years ago, a British man broke tleld/speed skiing
record, which is an incredible feat in itself. Butat made the re-
cord even more remarkable was that the man wha dids blind!
He could not see. He was directed by someone iwvaliey who
gave him directions through a radio receiver intetmet. When
he was asked how he did it, he replied: OYou neéaok at the
end goal, the end product.0 This coming from somedmo is
blind!

Paul says that: OEye hath not seen, nor ear hesitder
have entered into the heart of man, the things lwi@od hath pre-
pared for them that love him. But God hath revedtesn unto us
by his Spirit: for the Spirit searcheth all thingsaythe deep things
of God... which the Holy Spirit teacheth; comparisgiritual
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things with spiritual. But the natural man receiveit the things
of the Spirit of God: for they are foolishness uhtm: neither can
he know them, because they are spiritually disa#né&l Corin-
thians 2:9-14).

Our vision ofthe Kingdomcomes from a discernment of
GodOs word and the many passages that speak fotute age.
Our vision ofwho we can becomeomes from a discernment of
the life and character of the Lord Jesus ChristisHie Obeginning
and the endO of our faith, Othe first and the! l&t@ central to
everything that was, is and is to come.

3. Preparation

Before Michelangelo took his first blow of the adliso the marble,
he had to prepare. He had to place the marble the that he
wanted, select his tools, sketch out images andencaklines on
the rock.
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It is exactly the same for us. Before we baptised we go
through a period of preparation as we learn theéhlTand get ready
to give an Oanswer of a good conscience toward God@ter
3:21). After baptism, the preparation process dumsstop. Paul
exhorted Timothy to become Oa vessel unto honmatifsed, and
meet for the masterOs use, jamaparedunto every good workO (2
Timothy 2:21). In the days of Solomon, when the tlenwas built,
blocks of stone were OpreparedO and broughtHotke to add to
the building® If the block of stone did not fit or was improperl
prepared, it was discarded and not used in thaingilof the
House. It is the same with us. We are vessels lj@iepared for a
work to do in the Kingdom. We are Olively stondsuilt up a
spiritual houseO (1 Peter 2:5). If we do not measpror are im-
properly prepared, we will be discarded.

4. Commitment

By the time that Michelangelo completed ODavid@ditaken him
three years of intense labour, sometimes workingh@drs at a
time with no break. No doubt it seemed to him kkbfetime. For
us, our time of probatiors a lifetime, 24 hours per day, 7 days per
week.

Paul says: OKnow ye not that they whichinua race run
all, but one receiveth the prize? So run, that gy obtain... Now
they do it to obtain a corruptible crown; but weiacorruptible. |
therefore so run, not as uncertainly; so fight ¢ as one that
beateth the air: But | keep under my boalyd bring it into subjec-
tion: lest that by any means, when | have preachethersy | my-
self should be a castawayO (1 Corinthians 9:24-27).

Life in the Truth is a commitment N a lifsag commitment.
It is a commitment to Obring the body into subgexdi to not serve
sin but to serve our fellow man to the glory of Godl the Lord
Jesus Christ. It means an absolute commitment g¢oTtiuth in
practice N to Memorial Service, to Bible Classes, Rellowship
activities, to Sunday lunches, to our evening lextuto our eccle-
sial duties, to our wives or our husbands, to duldren, to our
ecclesial families and to the brotherhood, nearfand

This is the principle of the Atonement. \&&@nnot be half
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baptised! We cannot be dead to tresspasses andrginalf of
the time and the other half do what we want to \dk@ cannot
choose to be baptised upon terms and conditionsrobwn choos-
ing. It is about complete and absolute burial aedtl of the old
man, and the complete and absolute dedicationngwaman to a
life committed to the things of God.

5. Fighting the Goliath:

There have been many other statues made over #ne gertray-
ing David by other renowned artists. Most portregvid with Go-
liathOs head in his haatter his victory over the giant in battle.
But unusually, MichelangeloOs portrayal of Daviowshhimbe-
fore his duel with Goliath with sling in hand and witis eye on
the giant, ready to engage him in battle.

1 Samuel 17 records the words that Dapiks to Goliath
before killing him and taking his head to Golgotht said: OThis
day will the LORD deliver thee into mine hand; andill smite
thee, and take thine head from thee; and | wileghe carcases of
the host of the Philistines this day unto the foeflshe air, and to
the wild beasts of the earth; that all the eartly kn@ow that there
is a God in Israel. And all this assembly shall kribat the LORD
saveth not with sword and spear: for the battléésltORDOS, and
he will give you into our handsO (1 Samuel 17:46-47

David was the great type of our Lord Je@hsist. David
defeated the giant, and Christ defeated Sin. Thatdesson from
the battle between David and Goliath was that Gaedls not
with sword and spear: for thmttle is YahwehOs, and he will give
you into our hand® James says that Othere is one lawgiver, who is
ableto saveandto destro (James 4:12). Through Christ, God has
defeated Sin and can save us: OFor this purposgothef God
was manifested, that he might destroy the workshefdevilO (1
John 3:8).

The hard work has been done in what Geddeaomplished
through Christ. But out of gratitude for what hasreone for us,
God asks that we OFollow after righteousness, rggsdlj faith,
love, patience, meekneddght the good fight of faitHay hold on
eternal life, whereunto thou art also called, aadttprofessed a
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good profession before many witnessesO (1 TimattyB). For
Othe goodness of God leadeth... to repentance QiR @m).

God is not looking for an emotional respothat leads us to
do great things. He is looking for the quality afmhility to submit
to His word, become regenerated and converted iththking of
our minds so that we Obring forth fruits meet for repen-
tanceO (Matthew 3:8) to His honour and His glotye Thurches
are full of people who have responded to the ematiappeals to
accept Othe gospelO. They are experts in attraloésg people
with all of the marketing tactics, gadgets andtsgi@s that appeal
to the fleshBut God wants us to become what OGod¥&ods
oneO and wants us to dree with Him! (Deuteronomy 6:4; Gala-
tians 3:20). OGots a consuming fire, gealous GodO and He
wants us to bgealousfor Him! (Deuteronomy 4:24; Hebrews.
12:29). OGoib trueO and wants us to tpee andrighteousand
honestin all our ways! (John 3:33; 2 Corinthians 1:18)Gods
spiritO and desires that we worship Himspirit and intruth!
(John 4:24). OGdd holyO and wants us to belp andunblam-
ablein his sightO! (Colossians 1:22). OBdhtO and wants us
to Owalk in thiéghtO! (1 John 1:5). OGedoveO and wants us to
manifestlovein the way that we treat others and conduct masli
(2 John 4:8)What God_is we must becorhdhe emotional ap-
peals might pluck at the heartstrings and move ausld great
things N for a while. But a change in the mind bgbi about by
the effect of the spirit-word on our minds motivates to battle sin
and become like God, the benefits of which arenaler

6. Hands, feet & head:

One of the curious characteristics of Michelangelb&&d was

that the size and dimensions of certain featurehefbody were
inconsistent with the rest of the body. For ins&rtbe head, the
hands and the feet were a lot larger than one wexgpect. From a
practical standpoint, there was actually a very geadon for this.
What Michelangelo realised was that when an obsdoaked at

the finished statue from ground level or from &atise, the head,
hands and feet would seem too small for the botlys Was the

reason why he, therefore, increased their sizestligre was per-
haps another reason. He once wrote the followingeo
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The marble not yet carved can hold the form
Of every thought the greatest artist has,
And no conception ever comes to pass
Unless the hand obeys the intellect .

What wedo is as a direct result of what whkink in our
minds. What wehink is directly related to what we put into it. In
Proverbs 6:16-19 we are told that Othese six tliotisthe LORD
hate: yea, sevegre an abomination unto him: A proud look, a ly-
ing tongue, andhandsthat shed innocent blood, Areart that de-
viseth wicked imaginationdget that be swift in running to mis-
chief, A false witness that speaketh lies, anché soweth discord
among brethren.O

Ourthoughtsaffect ouremotions which affects ouactions
which develops oucharacter The development of our characters,
therefore, is directly related to what we put ioto minds! We, of
course, start at a disadvantage, because we héva ws an inher-
ent tendency towards our way of thinking versus Godvay of
thinking. But the exhortation of Paul is clear wHes wrote: Obe
ye transformedy the renewing of your minthat ye may prove
what is that good, and acceptable, and perfect] wfl
GodO (Romans 12:2), and Oput ye on the Lord Jésist, @nd
make not provision for the flesh, to fulfii the tas
thereofO (Romans 13:14). If we really believe tiratare mortal
and sin-prone, thewe need to learn dependence upon GodOs influ-
ences and methodshis is a principle of the Atonement. It means
that we need to confine oenvironmentscontrol ourhabits and
usetools that will help us discourage evil influences in dives.
OPut on therefore, as the elect of God, holy aluddxet bowels of
mercies, kindness, humbleness of mind, meeknesgsudering;
Forbearing one another, and forgiving one anotlieany man
have a quarrel against any: even as Christ forgaug so also do
ye. And above all these thingst oncharity, which is the bond of
perfectnessO (Colossians 3:12-14).
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7. Different Tools:

This leads us to the next spiritual principle that would like to
draw from MichelangeloOs work. Just like Michelamdpald many
different tools to accomplish his work, we, too, dalfferent tools
and instruments to help us develop the mind of @utirelease the
angel inside.

No doubt when he started chiseling awathatmarble, he
used a fairly large hammer and chisel to cut awagd chunks un-
til he was ready to start giving the image somepsh&le would
then have used smaller hammers and chisels toway amaller
pieces of marble until he was ready to use the Iestalools to
shape the final definitions of the image.

It is the same with us. When we come thsTruth, we all
come with different types of baggage, some largmessmall. We
each havdifferent personalitie@nd facedifferent challengesn
our lives. But we all want to develop tbk@me characteregardless
of our past, that of the Lord Jesus Christ to thedur, glory and
majesty of the Father. Sometimes it is hard tootutind discard
the old baggage; chisel off and discard those tgpgees of mar-
ble that are not required as part of the final image

There are, of course, spiritual tools thelp us achieve the
end result that we have been tasked in creatindicts 2:42 we

are told in the early days of the brother-
hood, Othey continued stedfastly in the
OWe demonstraggostlesO doctrinand fellowship and in
: breaking of breadand inprayerd& And all
our be“.efs by that believed were together, and had all
our actions. O things common® (Acts 2:42-44; cp. Acts
4:32). Four of the most valuable tools that
we have in our spiritual tool belts are: the apilio freely read
daily from theWord of God the opportunity tdellowship with
those of like mind, the privilege toreak breadwith each other in
common union, and access the Father thrqumlyer!' If we ne-
glect any one of these privileges, we are notziigj the divinely
ordained OtoolsO that have been given to us toshefpease the
angel inside.
We demonstrate our beliefs by our actidios Othe just shall
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live by faithO (Hebrews 10:38) and Oas the body withegpirit
is dead, so faith without works is deadO (Jamed).2fave do not
READ the Word of God daily, then we really do n&ibve that
Oassimilation of the mind to the divine ideas cipies, and affec-
tionsO can produce righteous thoughts and rightesions. If we
do not PRAY daily, we do not believe that we neediGs help and
influence in our lives as Christ did in his, to dep the divine
mind. If we do not FELLOWSHIP with those of Olikeegious
faithO, we do not believe that we need to leare, lpatience, for-
giveness, understanding, longsuffering, loyaltyndkiess and
goodness in our lives. If we do not BREAK BREAD riemem-
brance of GodOs work through the Lord Jesus Ohiegdp not be-
lieve that we are dependent upon the grace and méfsygd.

8. Practice:

Achieving anything in life that does not come natiyrto us takes
time and practice. It is no different when it comegransforming
our minds and our lives. Athletes spend many hawery day
practicing their skill. Pilots become safer pilotssbd upon many
hours of experience. Doctors know how to save livesause of
much study and education. Hobbyists, experts aofkggionals in
any field become especially sought after becausthefdepth of
knowledge and understanding that they have acquved long
periods of time. Most of these people have becameddsciously
competentO not because the skills come naturalheto, but be-
cause they have learned to hone their skills ang Ipracticed
them over very long periods of time.

We know a sister who makes small sculgtuk&hen she
creates them, she often takes a piece of clay eauliges carving
away at that piece of clay before turning her taoiwards the
stone or rock she is working on. Michelangelo thié same thing.
If he was working on the hand, he would create mdhaom a
lump of clay, first, before carving the stone.

Life is the same for us. The fact is tha are going to
fail N daily. There is no avoiding this fact. Theex is to keep on
keeping on!SStrive to enter in at the strait gateO said the Lord
(Luke 13:24). It will be a struggle. It will not lEasy. But we must
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try to do the best we can, no matter what life ritagpw at us. Our
lives will not be defined by a single failure orsalitary success.
Rather, they will be defined by the overall direntithat we have
taken in life. They will be defined by how we hagemonstrated
the divine principles of the doctrine of the Atorerin our lives
in manifesting the Father to His glory and honamd harnessing
the thinking of the flesh. God knows our makeup. kiews our
mortal frames. One of the great beauties of the é&tmnt is that
Owhile we were yet sinners, Christ died for theodhg (Romans
5:8). When we do fail, we know that we have sittwigh the Fa-
ther our Oadvocate... Jesus Christ the rightedud@hg 2:1) who
can Osympathize with our weaknessesO (Hebrews 4K.BRN
who can Oaid... those who are temptedO (HebrewSNKI8/)
and who can Ohelp in time of needO (Hebrews 4:16).

9. The beauty is in its detail:

One of the most remarkable things about Michelas@slimage of
David that made it the masterpiece that it becamas, not the size
or the shape (although that was an amazing feaseif). It was
the incredibly small details thedgethermade his statue one of the
most amazing works of art that the world has eeens

The same can be said for life in the Trdthe Truth is not
about standing on platforms giving great expos#iohthe Word
of God (as valuable and necessary as they are)isNbabout the
great achievements that might be made in prosgigtithe Truth.
The Truth is about the effect of the Ostill smaiced" on the
hearts and minds of the individual. It is about goget and seem-
ingly trivial labours of love that so often go uticed but are es-
sential to the welfare of the body. It is the sisteery week play-
ing the organ. The brother who arrives early tageair consis-
tently and faithfully perform his duties. It is tigentle word here,
or the kind gesture there that some have the uycalpitity to de-
liver at just the right time. It is the hours ofeparation that a
brother spends in preparing a talk who in humitipes not feel
capable. It is the quiet brother or sister at BiBlass, who while
shy and timid, knows that just by being there, they ministering
to the welfare of the body of Christ. ODo all tkingthout mur-
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murings and disputings: that ye may be blamelesshammless,
the sons of GodO (Philippians 2:14-15).

The beauty is in the detail and togetheary part contrib-
utes to the image as a whole. OWhether therefoeatyer drink,
or whatsoever ye do, do all to the glory of Godveaione offence,
neither to the Jews, nor to the Gentiles, nor &odtclesia of God:
even as | please all men in all things, not seekinge own profit,
but the profit of many, that they may be saved.@dfinthians
10:31-33).

10. Sand and polish:

The final stage of preparation that the image wdudde gone
through before Michelangelo would have put it omblmudisplay,
would have been sanding and polishing. He woulcehgsed fine
grains of sand mixed with oil or water to sand ddta areas that
needed smoothing over.

In spiritual terms we know that our tramsfation can only
come about through the Owashing of the water byvtindQ3' for
Othe word is a lamp unto our feet , and a light oot paths®No
matter how hard we try, we simply cannot make oogge shine
or look like ChristOs image this side of the KimgdBut our trans-
formation is a journey that starts through birttiha waters of bap-
tism and will be completed, by GodOs grace, whedramembers
us for good®in that day when he selects his jewels.

Paul makes a similar analogy in Romang Wwhere he ex-
horts us to be Otransformed by the renewing of ondsi©® The
Greek word for Otransformed® is Ometamorphen@heltword
from which the Englishmetamorphosiss derived describing the
process by which a caterpillar changes into a life&dtutterfly
(cp. the OtransfigurationO).

We are all cocooned in a body made ohfl@sd blood N
ugly and earthy. But within us is a Onew manO haimgred and
developed ready to be released as a beautifulriiutteflecting
the nature and character of God Himself.

OBehold, | shew you a mystery; We shall noslakp, but
we shall all be changed, in a moment, in the tvitikbf an eye, at
the last trump: for the trumpet shall sound, arel dead shall be
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raised incorruptible, and we shall be changed. Figrdorruptible

must put on incorruption, and this mortal must @utimmortality.

So when this corruptible shall have put on incotiarp and this
mortal shall have put on immortality, then shalldveught to pass
the saying that is written, Death is swallowed uapvictory. O

death, where is thy sting? O grave, where is thjory? The sting
of death is sin; and the strength of sin is the IBut thanks be to
God, which giveth us the victory through our Lomsbus Christ.
Therefore, my beloved brethren, be ye stedfast,oweable, al-
ways abounding in the work of the Lord, forasmuchyaknow

that your labour is not in vain in the LordO (1.Qér51-58).

Notes:

a 1 Peter 2:2

b 1 Corinthians 15:51-52
¢ Philippians 3:14

d Matthew 13:46

€ Acts 8:12

f Philippians 3:14

9 Romans 8:2

h 1 Corinthians 15:50

i Romans 8:13; cp. Colossians 3:5
I Revelation 22:13

k 1 Kings 6:7

The four elements of Acts 2:42 are patterned aftewtiré& of service per-
formed by the priesthood under the Mosaic Law. The Olamifstapre-
sented Odoctrine®; the OmercyseatO (the pladingftreeeen God and
Man), represents OfellowshipO; the Oshewbreaddteeftregdbreaking of
breadd; and the Qaltar of incense® represents Opreser®er® tasks
performed daily in the tabernacle or temple and represemtpersonal
daily priestly service in the presence of God.

m 1 Kings 19:12

n Ephesians 5:26; Titus 3:5
© Psalm 119:105

P Nehemiah 13:14,22,31



Unity of the Faith

he Atonementis not just confined to the work that God
has done for us through the life, death and restiore
of the Lord Jesus Christ. It is also about mgponsdo
that work as it affects our personal service to Hiraur
daily walks, and ouparticipationin the sacrificial life of Christ .
One of the practical benefits and privikegd the Atone-
ment, is thechange in relationshighat it fosters between our-
selves, the Father, the Lord Jesus Christ and tgngion N with
each other. John says: OThat which we have sedreardideclare
we unto youthat ye also may have fellowship with us: and truly
our fellowship is with the Father, and with his Sdesus
ChristO ( 1 John 1:3).
Our fellowship igrimarily with Othe Father, and with his
Son Jesus Christ.O But by extension our fellowishglso about
our relationships with each other. These fellowst@ationships
with the Father, the Son and with each other aedigated upon
Othe things which we have seen and héardO.
The word OfellowshipO in the English aggus defined as
@n association of people who share common belieéstivitiesO.
In the KJV, the Greek word for OfellowshipO isn@kald and is
translated as OfellowshipO (12 times), Ocommuioi@es),
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GOD & CHRIST

L
i1 -f

OBecause he laid down his life for use.ought to lay
down our lives for the brethre®’

Ocommunication® (once), Odistribution® (once),
Ocontribution® (once), Oto communicate® (onc€hridsadel-
phians, ourfellowshipwith each other is based upon our Oshared
common beliefO in the Gospel of the One Faith suineaaas the
Othings concerning the kingdom of God #nel name of Jesus
Christ®: It is evident, therefore, that the privileges efidwship
are intricately linked with the Atonement and viegsa.

Perhaps one of the most helpful New Testarpassages to
help us understand the principle of the OAtonemeRtacticeO, is
Ephesians 4:2-6 where Paul says: OWith all lovdirzesl meek-
ness, with longsuffering, forbearing one anothetowe; endeav-
ouring to keep thanity of the Spirit in the bond gfeace There is
one body andone Spirit even as ye are calledane hopeof your
calling; One Lord one faith, one baptismOne Godand Father of
all, who is abovall, and througtall, and in youall.()

PaulOs exhortation is to Oendeavour to keemitlyeof the
Spirit in the bond opeac® which he says can only be achieved
through the practice ofl@liness and meekness, with longsuffer-
ing, forbearing one another in loM@ To emphasize this principle
of Ounity® andn@essO he draws our attentioseizerthings that
unite us:one bodyE one spiritE  one hopeE one LordE one
faithE one baptismE one God and Father dill. The order Paul
lists theseseventhings is not without significance. LetOs take a
look at each of these individually and see how tlite§ogether in
the context of the principles of the Atonement:
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One body (of members)E

The significance of the Oone bodyO becomes clearoahsider-
ing PaulOs letter to the ecclesia at Corinth. ke twmt: OAs the
body is ongand hathmany membersand all the members of that
one body being many, arene body so also is Chrig (1 Corin-
thians 12:12). In other words, Paul is saying tifegre are not
OmanyO bodies. There is only OoneO body. Whitaweeygndi-
viduals belonging to many different ecclesias, cbiely we form
the @ne bodyGf Christ. Not only that, but we are in fellowship
with others who comprise the Obody of Chreg@rdless of time,
place or fellowship grouput who have a Oshared common be-
liefO Throughout history there have been many who beliie
gospel of the One Faith concerning Othe kingdorGaif and...
name of Jesus ChristO who have lived many yearsaaguss dif-
ferent continents and were not callétiristadelphians But they
still comprise part of the Obody of ChristO. Ehimé of the funda-
mental principles of the Atonement, that: OGodsed the world,
that he gave his only begotten Son, thlabsoever believeth in him
should not perish, but have everlasting lifeO (Boh).

One spirit (of the word)E

The next item on PaulQs list is the Oone spirith takes us back
to the Genesis record, reminding us how God orityimaade man
Ofrom the dust of the earthO abre@thed into his nostrils the
breath of life® AdamObodywas a life-less corpse until the spirit
of God breathed into him to make him live. It whsgpirit which
gave him life. So it is that theody of Christ lives because the
spirit of God is being breathed into the body. dhd 6:63 the Lord
draws a similar analogy when he makes referencestméthod by
which he would be raised from the dead: Oit ispiv that quick-
eneth; the flesh profiteth nothing: therdsthat | speak unto you,
they are spirit andthey are lif® (cp. James 2:26).

It is the word of God which works in peoplesO likesle-
velop Oan answer of a good conscienceO towardsO@oe.a be-
liever is baptized they form part of the Oone botly@ich Christ
is thehead When completeahe bodyandthe headogether will be
in the OimageO and OlikenessO of God Himself.hehis image
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which will withstand the image of the man of Dan{&hapter 2
representing the kingdoms of men that will one dpgose God.

One Hope (of life)...

Once the spirit of God breathes into the bodypinhes to life. To-
day the word of God is working through the livesradividuals to
develop the image of the body of Christ. Our peatbopeis for
redemption and life everlasting, free from the baaye of sin and
death. Job understood this when he said: OWhat s$remgth, that

I shouldhope? and what is mine end, that | should prolong my
life?O (Job 6:11). Paul referred to thep@ of eternal lifeywhich
God, that cannot lie, promised before the worldan€d (Titus 1:2).
And that Obeing justified by his grace, we shouldradeheirs
according to the hope of eternal [gTitus 3:7).

One Lord (or head)E

In Colossians Paul draws our attention to Jesus vehihédead of
the body the church: who is the beginning, the firstboromirthe
dead;that in all things he might have the preeminence. For it
pleased the Father that him should all fulness dwellAnd, hav-
ing madepeacethrough the blood of his cross, by him to recaacil
all things unto himselfEQ(Colossians 1:18-20). Collectivelye w
constitute théody of Christ. But theheadthat directs théodyis
Christ! He is ourLord. He is ourMaster. While we may all be in-
dividuals, we are united by Oone hopeO and by féinie
Ospeaking the truth love [that we] may grow up into him in all
things, which is the head, even Christ: from whawa whole body
fitly joined together and compacted by that whielerg joint sup-
plieth, according to the effectual working in theasure of every
part, maketh increase of the body unto the edifyonhgtself in
loved (Ephesians 4:15-16).

One faith (of the gospel)E

In Philippians 1:27 Pauls says that we should Q@d@st inone
spirit, with one mindstriving together fothe faith of the gospel.O
What is @he faith of the gospelO? It is our Oshared common be-
liefsO in the Othe things concerning the kingdo@oof and the
name of Jesus Christ.O It is upon this foundafidhemne faith in
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the gospel that we have been brought together nistCOfor the
perfecting of the saints, for the work of the miiryis for the edify-
ing of thebody of Christtill we all come in theunity of thefaith,
and of theknowledgeof the Son of God, unto a perfect man, unto
the measure of the stature of the fullness of @DrigEphesians
4:12-13). It is the Ounity tie faithO that binds us together.

The reality is that while we have beend@emed... by the
precious blood of ChristO we, too, form part of Gededemptive
work on the Earth. We are instruments in His hasdsyants com-
mitted to the teaching of the things of the Truthttiose with lis-
tening ears and humble hearts. We are continuiegwbrk of
Christ and the Apostles today, for as Luke recaddse former
treatise have | made, O Theophilus, of all thaugksganboth to
do and teach, until the day in which he was takerafier that he
through the Holy Spirihad given commandments unto the apos-
tles whom he had chosenO (Acts 1:1-2). God doasseajreat mi-
raculous works today to convert people to the Trhid.uses the
Ostill small voiceO to convert peopleOs heartmiad, through
the work of his saints. Like Paul, we are, therefddservants of
God... apostles of Jesus Chriatcording to_thefaith of GodOs
elect, and the acknowledging of theith which is after godli-
nes® (Titus 1:1).

One baptismE

So after the Oone spiritO has had an effect updivesuand we
have come to a knowledge of the Oone faithO obtpelgwe then
submit to the Oone baptismO Ofor the remissionsinsO. It is af-
ter our baptisms that we then walk together in ressrof life Oin
ChristO. Paul says that Qimg Spiritare we all baptized intone
body, whether we be Jews or Gentiles, whether we bd boffree;
and have been all made to drink intee SpiriD (1 Cor. 12:13).
Baptism is about the principlesdefath(of the old man) and
the life (of the new man) who lives in Christ. In Matthe@:22
Jesus asks his disciples: OAre ye able to drithecfup that | shall
drink of, and to be baptized with the baptism thaim baptized
with?0 (Mark 10:38-39). Jesus was not talking abwiphysical
baptism through the waters of baptism. His quest@m much
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deeper than that. It was a question which goes tagthe heart of
the Atonementtself. It is the same question that we must ezt

our selves: OAre we absolutely committed to fogwlesus and
completely dedicated to a life of sacrifice andvier for the

Truth?O Every day is a day of baptism as we Opatke @ross and
follow ChristO (Mark 10:21).

One God and Father of all

The overwhelming principle that comes from thesg ferses in
Ephesians is that God e He is a unity. Because God is one,
there isone body This same body is given life by tbae spirit
We haveone hopeof life. We haveone Lordor Master who is Je-
sus Christ Oour headO. There is amdyfaith of the gospel; and
there is onlyone baptisminto Christ.

Conversely, there are moany bodies,many spirits, many
hopesmanyLords, manyfaiths andnanybaptisms!

Paul, therefore, brings us to this ultiendihale in GodOs
purpose reminding us that eventualyl Mankind will come to
know and recognise that there Br@ Godand Father oéll, who
is aboveall, and througtall, and in youall.O God will be Oall and
in all.®O True OfellowshipO with the Father wifiradly restored,
and a divine family from among men and women reifigcHis
character will live on Eartfor ever

Was this not the lesson of Deuteronomf)ﬁﬂear, O Israel:
The LORD our God i®ne LORD And thou shalt love the LORD
thy God with all thine heart, and with all thy spahd with all thy
might. And these words, which | command thee tlaig, ghall be
in thine heart: Andhou shalt teach them diligently unto thy chil-
dren and shalt talk of them when thou sittest in tho&ise, and
when thou walkest by the way, and when thou liesvrd and
when thou risest upO (v. 4-7).

God is developing a divine family from amgomen. This
phrase goes right to the very heart of the purpds®od, for when
everything is complete, there will be only Oone DU
Yahweh N OHe who will beO manifest in men and woimed
shall be Oall, and in afi@s Zechariah says: OThe LORD shall be
king over all the earth: in that day shall thereobe LORD and
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his nameoned (Zechariah 14:9). We are part of ChristOs ObladyO.
is the OheadO. By the outworking of GodOs QOsititdivies we
Ogrow up into him in all thingsO, and, therebyOihedyO lives and
grows to reflect the character of OYahwehO himself.

Walking in the light

John says that: OGod is light, and in him is nkrdess at all. If we
say that we have fellowship with him, and walk iarkhess, we
lie, and do not the truth: But we walk in the lightas he is in the
light, we have fellowship one with another, and the blobdesus
Christ his Son cleanseth us from all@iifil John 1:5-7). Fellow-
ship with the Father and the Son and with eachrastemnditional
upon Owalking in the lightO, that is, (i) believiimg ApostleOs doc-
trine, and (ii) practicing godliness in our livess &ve have seen,
those who Owalk in the lightO comprisedhe bodyof Christ,
having fellowship with the Father and Son and eabkratrespec-
tive of time, geography or fellowship grougdnly God knows
who forms the Obody of ChristO and it is not aeefb judge the
status of our fellow brethren and sisters beford.Gs Paul said:
Ojudge nothing before the time, until the Lord cowteo both will
bring to light the hidden things of darkness, antll make mani-
fest the counsels of the heartsO (I Corinthiarys %tere could be
some who we receive in fellowship who, unknown & arenot
Owalking in the lightO. There may also be somewsgdn notex-
tend fellowship to whare Owalking in the lightO and are, there-
fore, in fellowship with the Father and Son.

However those in the light are commandeaot to have fel-
lowship with those who Owalk in darkness.O OThimigw, that
no whoremonger, nor unclean person, nor covetous wiamis an
idolater, hath any inheritance in the kingdom ofri&thand of
God...Be not ye therefore partakers with th@rEphesians 5:5,7).
OBe ye not unequally yoked together with unbelg@ver what
fellowship hath righteousness with unrighteousheaad what
communion hath light with darkness?0 (2 Corinthéah4).

Scripture does not contain a concise list of theimim be-
liefs necessary for salvation. But those teachofgShrist and the
Apostles which we hold to be clearly proven Scrigtaruths, have
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been conveniently summarised in the BASF, addgtrines to be
received (ii) doctrines to be rejectednd (iii) the commandments
of Christ We use these Scriptural truths as the basis ofetlomw-
ship together and use them to implement the Scapfrinciples
of fellowship one with another.

Fellowship responsibilities

It is our Oshared common beliefsO or Oone fath@etérmines
whether or not we are in the Oone botlie.fellowship is based
upon acommon understandingf the ApostleOs doctriireprinci-
pleandin practice

Our fellowship responsibilities are twafoFirst of all, we
are told toreceive in fellowshighose who believe and follow
ChristOs and the ApostlesO teachings, both iindaahd practice.
We are, therefore, in fellowship with all those maad far whom
we are willing to receive, irrespective of whether are practically
able to or not.

Bro Roberts wrote:

Fellowship is that recognised mutual relation of harmony that only waits
the opportunity of personal intercourse for its fullest enjoyment. This
harmony exists or does not exist quite irrespective of the opportunity of
its practical illustration.

(Christadelphian page 328, 1887).

Secondly, we are told tefuse fellowshipo those who deny
ChristOs and the ApostlesO teachiotisin doctrine and practice
ONow we command you, brethren, in the name of owl lesus
Christ, that yewithdraw yourselvesfrom every brother that
walketh disorderlyand not after the tradition which he received of
usO (2 Thessalonians 3:6). OThere be some thalietyau, and
would pervert the gospel of Christ. Biltough we, or an angel
from heaven, preach any other gospel unto you thanwhich we
have preached unto you, let him be accurgakt Oset asideO). As
we said before, so say | now agdinany man preach any other
gospel unto you than that ye have received, let benac-
cursedO (Galatians 1:8-8)John says that we must not Oreceive
intoO the house, nor bid OGodspeedO (Greek: Omieainidy) Oto




PART 4: Understanding in Practice 203

rejoice with, to greet with joyful welcomeQ) thos®wome to us
for fellowship who are in error. To do this is tonsent with, or be
guilty of being a OpartakerO (or fellowshipper)ttadir Oevil
deedsO. If we receive them, knowing full well @fitlerror we be-
come qguilty of fellowshipping the evil deeds of ets. Conversely,
we are not responsible for the errors of other§)ithe offence is
not known to us, (ii) the offender deceives in oridehave fellow-
ship. In such cases, the responsibility rests tigm, not the ec-
clesia, (iii) the process of Matthew 18 is stilifgpapplied, (iv) we
have applied the principles of 1 John 4, and 2 Jotthgenuinely
did not identify them as an offender.

Scripture teaches us that matters of fellowshiireqour
careful attention. But why? The reason is becausgkidg disor-
derlyO and @deaching another gosp@lthreaten to dim the light of
GodOs Truth. For how can God call out a name fosdif if we
walk disorderly not reflecting His character andlwil our lives?
How can the light of His Truth be preserved if annm@eaches
Oanother gospelO? The Scriptural imperative to g princi-
ples is for the care of the ecclesihat they might not be corrupted
by wrong doctrine and improper practick is also for the benefit
of offenders who do err, so that they might ultielgabe recovered
to the truth in love, to the glory of the Fatfer.

Bro. Islip Collyer writes as follows:

It would seem that this fellowship is a matter too sacred for the adjudi-
cation of man. Only the Lord can give the privilege, and only he can
take it away. In the final sense this is certainly the case; but as custodi-
ans of God®s Truth, members of the Church of Christ ee called upon to
take such disciplinary measures as may be necessary for the preserva-
tion of purity in both doctrine and practice , even to the extreme of
refusing fellowship to offenders. We are given explicit instructions as to
the principles by which we must be guided in these matters, but we are
necessarily left with a considerable margin for judgment in the applica-
tion of those principles. We are told to withhold fellowship from those
who do not accept the full truth regarding ChristOs red emptive
work , and we are instructed to withdraw from those who are guilty of

disorderly walk .
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Common union

The first occurrence of the word OfellowshipOdnNiw Testa-
ment is in Acts Chapter 2 where we read that aftere thousand
brethren and sisters were baptized Otheyahaltings in commod
and Othey continued stedfastly in the apostlesfindandfellow-
ship and in breaking of bread, and in prayers.O

Notice the order in which Luke lists théser things: (i)the
ApostlesO doctrin@) fellowship (i) breaking of breadand (iv)
prayers In other words, Luke, under divine inspiration téfing
us that our OfellowshipO with each other is based sound
Odoctrine® (or the one faith of the gospel); thaObreaking of
breadO together is an expression of our fellowshipcommunionO
with each other based upon our Oshared commofs@elibat the
unifying of our hearts and minds in prayer to ouavenly Father
in remembrance of our absent Lord, is possible secaf what
Christ has accomplished for us in his life, deatl sesurrection.
Each one is related to the other in its signifi@anc

Again the connection between OfellowshipiGDthe break-
ing of bread® is apparent in 1 Corinthians 10:16vii@re the
translators have translated the same Greek wordoasn@inionO,
which is a compound of the English words OcommuhOunionO:

The cup of blessing which we bless, is it not the communion of the
blood of Christ? The bread which we break, is it not the communion of
the body of Christ? For we being many are one bread , and one body :
for we are all partakers of that one bread.

Paul draws a connection between the Oone body®eand t
Oone breadd, demonstrating tlaane also represented in the
bread and in the win&o Paul is making the point that when we
come together to share the bread and wine, not ardywe are
Ofellowshipping® or declaring Ocommon unionO wiithowOs
life, death and resurrection, but have Ocommom®nisith each
other as wellOur fellowship with each other is a direct extemsio
of our Fellowship with the Father and the Son.

Our breaking bread and drinking wine together giailege
and ultimate expression of tkemmon unioror OfellowshipO that
we have with Christ and with each other. We shheemiemorials
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together in acknowledgement that we are part obtieebodywith
Christ as itshead share thene hopeof life; share a common be-
lief in the one faithof the Gospel; are committed to serving God as
demonstrated by our submissions todhe baptismThe memori-
als are, therefore, reminders of the participatitiiowship or
common union, that we have with Christ, with thehea, and by
extension, one with another.

Bro. Harry Tennant wrote as follows:

The bread and wine speak of the believers themselves. They are one
in Christ , and this is shown in the one loaf (the greek word for bread is
also loaf). OWe being many areone loaf .0 As the bread is shared
among many, so ChristOs unity is to be known in them because they
are his body. The one cup pictures their one life in Christ. He is the
true vine and they are the branches. The life of the branches comes
from the tree: the tree of the believers comes from their life in him made
effective by his death on their behalf. So it is that the believer is part of
the act of remembrance. He is one with Christ and with his brethren.
Fellowship is unity .

True unity

Scripture instructs us to worship God Oin sincexity in truthO.
True unity can only be built upon a sound foundatiortha first
principles oftruth described in Scripture as the Oone faithQ, the
OApostleOs doctrined or the Ogospel of Chrigy@® thaknis not
based upon the sound principles of the Truth isunday at all.

But life in the Truth is not merely confined to tthengs that
we believein principle It is about the righteousness and sincerity
of the lives that we lead now. It is about the piptes of the
Atonementin practice

True unity starts with us individually. Paul safdExamine
yourselves, whether ye be tine faith; prove your own selvesO (2
Corinthians 13:5). The children of Israel were insted to
Oenquire...search...and ask diligentlyE if it betir and a thing
certainO (Deuteronomy 13:14). Again, the Lord s@idye keep
my commandments, ye shall abide in my love; evehhawve kept
my FatherOs commandments, and abide in his Ideeare my
friends,if ye do whatsoever | command youO (John 15:14).
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True unity starts with our relationshiptiwihe Father and
the Son. The expression of the unity that we haiie the Father
and the Son is made evident by our attitudes andceetowards
each other: OWhosoever is born of God doth not @osim for
his seed remaineth in him: and he cannot sin, Isechea is born of
God. In this the children of God are manifest, dmal ¢hildren of
the devil: whosoever doeth not righteousness i@hGod,neither
he that loveth not his broth®r(1 John 3:9-10). OBecause he laid
down his life for us..we ought to lay down our lives for the breth-
renO (1 John 3:16). OIf God so loved us, we ought@lsye one
another... If we love one another, God dwelletisnand his love
is perfected in usdereby know we that we dwell in him, and he in
usO (1 John 4:11-13). Our attitude towards unriglsieess and
sin, and the love that we show in service towardsboethren and
sisters is a practical expression of how the deetof the Atone-
ment has affected our lives. Hebrews 1:9 sayswikathould learn
to Olove righteousness and hate iniquity.O Bug ifolerate evil in
our lives and allow Sin to reign, we will never riedo love right-
eousness and be manifest as the Ochildren of! Goa®.do not
show Ocompassion one of another, love as bretheepitiful, be
courteous: not rendering evil for evil, or railifgr railingd (1 Pe-
ter 3:8-9), we do not Olove the brethrenO, hav®passed from
death to lifeO but Oabideth in deathO (1 John 3:14)

Appropriately, we conclude with perhaps arf the best
summaries of the doctrine of the Atonement foundSamipture
which are from the words of the Apostle Paul wheeesays in 2
Corinthians. 5:17-21: OIf any man be in Christijshenew crea-
ture: old things are passed away; behold, all things Ecome
new. And all things are of Go@ho hath reconciled us to himself
by Jesus Chrisiand hath given to us the ministry of reconcidiati
To wit, that God was in Christ, reconciling the ¥dounto himself,
not imputing their trespasses unto theand hath committed unto
us the word of reconciliatiorNow then we are ambassadors for
Christ, as though God did beseech you by us: we pray gou i
ChristOs stead, be ye reconciled to God. For hentede him to
be sin for us, who knew no sithat we might be made the right-
eousness of God in hi®
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Notes:

a

b

Cc

Acts 4:20

1 John 3:16

Acts 8:12

Genesis 2:7

Colossians 3:11

Hebrews 10:25; 3 John 5-11; Rom 15:5-7; Acts 2:42

cp. Revelation 2:14-16; 2 John 9-10; 1 Timothy 1:19-20; Titus 3:10;
1 Corinthians 5:3-8, Galatians 5:9-10, 2 Timothy 2:15-18

Joshua 24:14; cp. John 4:23-24

1 John 3:10
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Keys to Understanding
The Atonement

The atonement is NOT an event. It is a process.
There is only ONE method of reconciliation, not many!
God is supreme and He is deserving of all honour!
God is developing a divine family from among men.
Unbelief is not believing what God has said is true.

Osind in its primary sense is Otransgression of the @M the act of
disobedience or rebellion.

Adam and EveQs desires were not sinful in and of themseles. But
when those desires were used in opposition to the will of God, then
they are described as being sinful.

Sin brought distance between God and Man.

We are separated from God on account of OignoranceO ar@wicked
worksO.

Man is a dying creature and an inevitable sinner by birth.

Human nature is NOT sin. Rather, it is Oprone to sinO. We are dying
creatures with an inherent tendency that leads to sin.

The Carnal Mind is the thinking of the mind that produces thoughts
and actions that are in opposition to the will of God.

The Spiritual Mind is the thinking of the mind which produces
thoughts and actions that are in harmony with the mind of God.

The word Osin® is also used in Scripture to describbé flesh by fig-
ures of speech such as personification and metonymy.

The flesh and sin stand related as CAUSE and EFFECT.

There is nothing that we can do of ourselves to be saved.
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Understanding The Atonement

A key question in the Atonement is, OHow could God be gust God
and a saviour?0

We fail God two ways: We sin and we fail to manifest His character
perfectly.

Sacrifice does not literally remove sin. Forgiveness removes sin.
Sacrifice is NOT forgiveness. It is the BASIS for forgiveness.

Sacrifice is the demonstration of certain facts and truths which
forms the basis of our reconciliation to God.

Sin had to be condemned by a man who shared our same nature.

Christ was sent in the divine wisdom of God, in an act of love to-
wards Mankind, which demonstrated His righteousness and power.

Christ represented both God AND Man.
Christ®s blood is NOTa cleansing agent for sin.
Christ was THE reality that the Law pointed forward to in type.

Christ did not die FOR his nature. He died BECAUSE HE SHARED
our nature.

Sin in the flesh CANNOT be atoned for or reconciled to God.

Forgiveness was designed to lead a sinner to righteousness, re-
pentance and reconciliation to the Father

Christ came to do GodOs will FIRSTN not to save himself or our-
selves first!

Christ is our Oleader® out of the death-state to tHiée-state.

Christ was the first to benefit from his death in that he was raised
from the dead and given eternal life

Cleansing is first intellectual and moral. AFTER, it is physical.

ChristOs death and resurrection are_inseparableelements of the
atonement.

Transgression needs forgiving. But our bodied need changing.

Baptism is about our participation in both ChristOs death ANhis
resurrection.
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Appendix A

From the The Council of Trent (1546) N
ODecree Concerning Original SinO:

OThe sin of Adam, which in its origin is one, and beig tregqsfused into all
by propogation, not by imitation, is in each one as his ownEO

OThe said merit of Jesus Christ is applied, both to adilts and to infants, by
the sacrament of baptism rightly administered in the form of the churchO

Olnfants, newly born from their mothers' wombs, eventhough they be
sprung from baptized parents, are to be baptized; that they are baptized
indeed for the remission of sins, and that they derive original sin from
AdamEO

OFor, by reason of this rule of faith, from a traditin of the apostles, even
infants, who could not as yet commit any sin of themselves, are for this
cause truly baptized for the remission of sins, that in them that may be
cleansed away by regeneration, which they have contracted by genera-
tionEO

OConferred in baptism, the guilt of original sin igemittedEQ

From the Catechism of the Catholic Church:
(Section headings are from the Roman Catholic Catechism)

Original Sin and Infant Baptism
402: All men are implicated in Adam's sin

403: Adam has transmitted to us a sin with which we are all born af-
flictedE Because of this certainty of faith, the Church baptizes for the re-
mission of sins even tiny infants who have not committed personal sin

404: How did the sin of Adam become the sin of all his descendants? By
this "unity of the human race" all men are implicated in Adam's sinE Still,
the transmission of original sin is a mystery that we cannot fully under-
standE Adam and Eve committed a personal sin, but this sin affected the
human nature that they would then transmit in a fallen state. It is a sin
which will be transmitted by propagation to all mankind, that is, by the
transmission of a human nature deprived of original holiness and justice.
And that is why original sin is called "sin" only in an analogical sense: it is
a sin "contracted" and not "committed" - a state and not an act.

405: original sin does_not have the character of a personal fault in any of
Adam's descendantskE Baptism, by imparting the life of Christ's grace,
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erases original sin and turns a man back towards God, but the conse-
quences for nature, weakened and inclined to evil, persist in man and
summon him to spiritual battle.

408: The consequences of original sin and of all men's personal sins put
the world as a whole in the sinful condition aptly described in St. John's
expression, "the sin of the world".

The Baptism of Infants

1250: Born with a fallen human nature and tainted by original sin, children
also have need of the new birth in Baptism.

The Immaculate Conception

491: Mary, "full of grace" through God, was redeemed from the moment of
her conception. That is what the dogma of the Immaculate Conception
confesses, as Pope Pius IX proclaimed in 1854:

The most Blessed Virgin Mary was, from the first moment of her concep-
tion, by a singular grace and privilege of almighty God and by virtue of the
merits of Jesus Christ, Savior of the human race, preserved immune from
all stain of original sin.

493: The Fathers of the Eastern tradition call the Mother of God "the All-
Holy" (Panagia), and celebrate her as "free from any stain of sin, as
though fashioned by the Holy Spirit and formed as a new creature”. By the
grace of God Mary remained free of every personal sin her whole life long

494: Espousing the divine will for salvation wholeheartedly, without a sin-
gle sin to restrain her, she gave herself entirely to the person and to the
work of her Son; she did so in order to serve the mystery of redemption
with him and dependent on him, by God's grace:

As St. Irenaeus says, "Being obedient she became the cause of salvation
for herself and for the whole human race."Hence not a few of the early
Fathers gladly assert... "The knot of Eve's disobedience was untied by
Mary's obedience: what the virgin Eve bound through her disbelief, Mary
loosened by her faith." Comparing her with Eve, they call Mary "the
Mother of the living" and frequently claim: "Death through Eve, life through
Mary."

MaryOs divine motherhood

495: the One whom she conceived as man by the Holy Spirit, who truly
became her Son according to the flesh, was none other than the Father's
eternal Son, the second person of the Holy Trinity. Hence the Church
confesses that Mary is truly "Mother of God" (Theotokos).

Recommended Reading: ONo Condemnation in Christ Jes  usO
by Michael Ashton, The Christadelphian (p465), 1993
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Appendix B

n 1923 the Berean community split from the Cent@hmunity

over a controversy regarding the Atonement. BrderAlStrickler

published a pamphlet on the Atonement called ODDakness®

but some of the ideas that he put forward had quitaitiesimilari-
ties between the Renunciationist teachings of Bemdiey and Bro. Tu
ney from the 18700s. Brethren called into questioumber of Bra.
StricklerOs ideas on the Atonement which they ceresido be inconsis
tent with scripture, such ideas being tB64ristOs offering was a substjtu-
tionary offering for manthat Christ suffered the punishment due to| or
for sin and that Christ literallypore our sins in his bodyEventually,
some ecclesias split from the Central community ofistddelphians t
form the Berean fellowship.

In 1939, Bro. John Carter who was therettitor of OThe Christa-
delphian® wrote in the Christadelphian: OA crititig bro. Strickler, of
a pamphlet published by this office, led to a cgpmndence for about
eighteen months N this led to the conclusion that ferait accept with-
out reserve, some of the clauses of OThe StatehfeaitttOO (The Chris-
tadelphian, 1939). This paved the way for Reunmé pursued in the
1940 and 19500s when a large number of Bereanta@etjshians re-
joined the main body of Christadelphains on thesabithe BASF and
the OJersey City ResolutionO N a three point stattewisich expressed
the basis of fellowship. These two documents foritedbasis of unity
between Central and Berean ecclesias. The JerseirR€3blution read:

O

1. That we agree that the doctrines set forth in the Birmingham Amended
Statement of Faith are a true exposition of the first principles of the ora-
cles of God as set forth in the teachings of Jesus Christ and his apostles,
and that therefore these doctrines are to be believed and taught by us
without reservation; the doctrine of the Scriptures on sin and its effects
and God's salvation from sin and death in Christ Jesus being defined in
the clauses three to twelve of the Statement of Faith.

2. That we recognize as brethren and welcome to our fellowship all who have
been immersed by whomsoever after their acceptance of the same doc-
trines and precepts, and that any brother departing from any element of
the One Faith as defined in the Birmingham Amended Statement of Faith
is to be dealt with according to apostolic precept.
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3. If any ecclesia is known to persist in teaching false doctrines, or to retain
in fellowship those who do, other ecclesias can only avoid being involved
by disclaiming fellowship.

At times, the suggestion has been made that the fumsreuniorn
between the Bereans and Central was a Ten Poirgn&tat that was
drawn up by the Chicago ecclesia to clarify the dioat concerns that
had existed regarding Bro. Allen StricklerOs teayshi However, thi
statement wasot adopted as part of the reunion process becawsas
recognised that some of its language resembled higeidge of Bro. An
drewOs and Bro. Williams teachings on Olnheritgall idienationO. |
September, 1947 Bro Carter wrote an open lettetl@htiOA Further In
portant Letter to All ChristadelphiansO. It is ofaj value to hear what
Bro. Carter had to say in the following extract takem this letter:

—~ O

=]

Bro. A.D. Strickler took part in resisting the Andrew-Williams teaching. He
did so by advancing arguments which contained the seed of his later
teaching. In the intelligence from Buffalo in 1900 the error is there. In the
contributions he made to OThe TruthOs WelfareO whigvas published to
combat the teaching of Brethren Andrew and Williams, his ideas, which
since have caused so much trouble, are to be found. The fact N and we
are seeking facts N the fact is, that in resisting one error, he swung to the
opposite extreme! But brethren did not notice it because his aim was to
demolish the Andrew error. | have read as carefully as, perhaps, any
other Brother, what Bro. A.D. Strickler wrote. In his writings he seeks to
emphasise the moral issues involved in GodOs dealig with men, in oppo-
sition to the mechanical theories of J.J Andrew. He, however, contradicts
certain aspects of the Truth, which we noted elsewhere, and which need
not here take valuable time. Bro. A.D. Strickler is dead. But now, opposi-
tion by some Brethren to Bro. StricklerOs views had led to a swing
back to the position of Bro. AndrewE | have more than once been told
by correspondents, who were not supporters of Bro. StricklerOs views, that
one of the difficulties of the position in the USA was that some Berean
Brethren were themselves in an extreme position: an opposite ex-
treme to Bro. Strickler, but still extreme.

What became apparent from the reunion process batiime Be-
reans and Central ecclesias in the 19400s and 1259@mt the BASF
was an adequate document to define the first gpliesiof the One Faith
as longas brethren were not giving an interpretation tdhit was not
intended or does not contradict Scriptural trutitiere were ecclesias
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back to the position of Bro. AndrewQ. These easesecame known
the OContinuing BereansO.

Christadelphians® when he wrote:

A feature of the 'Berean' fellowship has been a leaning towards the
teaching of J.J. Andrew which was controverted in the 1890's; not, be
it said, to his views on resurrectional responsibility, but to those doc-
trines of condemnation and inherited sin and alienat ion which were
the basis upon which he built the denial of resurrectional responsibility.
This tendency was evident years ago in the U.S.A. and was pointed out
in a 'Message to all Christadelphians' which was sent to a conference
convened in October, 1947, when Detroit was chosen as the meeting
place. In that 'Message' we sought to meet some questions to which
answers were demanded by a brother in the Berean group, and who
has again separated himself since reunion in England. In our reply we
showed there was not only identity of thought but identity of lan-
guage with that of J. J. Andrew

Similar controversies to the one that arose witb. Bilen Strick-
ler came about in the UK with Bro. Harry Fry, andAustralia with Bro
John Bell. Again, there were definite similaritEtween the teachings
these brethren and the Renunciationist teachinghef18700s. In t
UK, the errors of Bro. Fry were contained and ditlimve a large impal
upon the Central community at the time. HoweverAimstralia, while
division did come about as a result of Bro. Johii@geteachings to for
the OShieldd fellowship, reunion was achievedGeitlral in the 1950
with the help and guidance of Bro. John Carter aral Booper. The re
sult of reunion in Australia was that Central andeBhecclesias wer
united upon the basis of the OAustralian Unity AgrentO and tk
BASF. But a new fellowship formed called OThe GithBO who then
selves, like the OContinuing BereansO in North Améachswung bag
to the extreme teachings of Bro. Andrew regardmgriature and sac
fice of Christ.

It should be pointed out that in the Ulgaim under the guidan
of Bro. John Carter, those ecclesias which did mlapaithe BASF i

tral in the mid 19500s.

that did not rejoin Central at this time as they daubt accept the Central
communityOs understanding of Clauses 5-12 of thé&BA&ing Oswurg

1898, but continued to meet on the basis of the, BBFunite with Cen+

as

A few years later Bro. Carter made refeeeto his OMessage to all

of
he

ce
n
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